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FOREWORD 

Originally Srivaisnavism through the Ages 

appeared as an article in the Prabuddha 

Bharata (January 1966) a monthly journal of 

the Ramakrishna Order. The same is now 

being brought out as a booklet after some 

revision. We earnestly hope that this will serve 

as an introduction to the study of Visistadvaita 

and the cult of Srivaisnavism which are impor- 

tant aspects of the Vedantic religion. We are 

grateful to the devotees of the Lord, who like 

to remain anonymous, for having contributed 

to subsidising this booklet. 

— S.H. 





SRIVAISNAVISM THROUGH THE AGES 

Srivaisnavism, the religion, and 

Visistadvaita Vedanta, its philosophy, are of 

hoary antiquity. In his introductory verse of 

Sribhdsya (the commentary on the Brahma- 

Sutras), Sti Ramanuja traces this philosophy to 

the Upanisads, which was well guarded by the 

later dcdryas like Vyasa, Bodhayana, Tanka, 

Dramida, Guhadeva, Kapardin, Bharuci,and 

others. According to the tradition that obtains 

among the Srivaisnavas, the religion of 

Srivaisnavism was first taught by the Lord 

Narayana Himself to Laksimi, His divine con- 

sort, who communicated the same_ to 

Visvaksena. From him it was handed over toa 

series of teachers headed by Sathakopa. 



The Alvars 

Alvars are Srivaisnava saints of the Tamil 

country who lived between the sixth and the 

ninth centuries A.D. The word ‘Alvar’ literally. 

means one who is immersed in divine love. 

They are twelve in number: Poygai, Pudam, 

Pey, Tirumolisai, Nammialvar, Kulasekhara, 

Periyalvar, Tondaradippodi, Tirumangal, 

Madhurakavi, and Andal. Theirs was a religion 

of ecstatic love for God. Hence, neither caste 

nor sex was any barrier to their attaining to that 

- State. 

Coming to the historical times, it was 

these Alvars who first propagated the religion 

and the philosophy of Srivaisnavism through 

their songs. These songs, called the Nalayira 
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Prabandham, combine in themselves rare 
poetic beauty and high philosophical tenets, 
couched in a simple language. 

Nammilvar, the author of the famous 
Tiruvdimoli, is by far the greatest among them. 
He is called the Kitastha by the later Acaryas 
of Srivaisnavism, because the fundamental 
doctrines of this faith as current today were 
taught by him. 



The Acaryas 

The Alvar movement was more emotio
nal 

‘n nature than metaphysical. The Alvars were 

great devotees of the Lord Visnu. They 

believed in the impermanence of worldly en- 

joyments and in the acquisition of liberation 

by union with Him. They taught more by ex- 

ample than by _ precept, though they 

propagated the philosophy of Visistadvaita in 

their songs. 

Hence it was left to the Acaryas beginning 

with Nathamuni, who succeeded the Alvars, to 

put the system ona firm footing, basing it both 

upon the Sanskrit scriptures and the Tamil 

teachings of the Alvars. The Acaryas were very 

orthodox Brahmanas, versed equally in 
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Sanskrit and Tamil, who passed through the 
different stages of orthodox life and dis- 
charged their duties so as to serve as an ideal 
for their followers. Apart from expou nding the 
philosophy of Visistadvaita, they also laid 
down various rules for the proper observance 
of festivals, fasts, vows, and customs. They 
were thus the makers of modern 
Srivaisnavism. It is not Surprising, therefore, 
that they in turn have become objects of wor- 
ship like the Alvars whom they themselves 
apotheosized. 

The first of the Acdryas was 
Ranganathamuni, popularly known as 
Nathamuni (A.D. 824-924). He was at once an 
erudite scholar, a yogin, and a devotee. It was 
he who first collected all the Prabandhams, 
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edited them with proper introductory verses, 

popularized them by setting them to music, 

and made them sung in temples. It was, again, 

he who gave these Prabandhams the status 

equal to that of the Vedas in temple festivals. 

The various reforms brought about by 

Nathamuni necessitated the creation of a post 

of a universal Acarya whose authority was law 

in religious worship and whose advice was a 

guide to temples and house-holders. It was but 

natural that when such a post was established, 

the choice should fall on Nathamuni himself. 

Since this office was combined with the 

management of the Srirangam temple, it was 

easy for the Acaryas to revolutionize and reor- 

ganize the Srivaisnava cult by introducing the 

necessary reforms first in that temple, which iS 
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one of the most important shrines of Visnu and 
a stronghold of Srivaisnavism. 

Nathamuni was succeeded by 
Pundarikaksa and Ramamisra for two short 
periods. Then came Yamuniacarya, who was 
the grandson of Nathsmuni himself. It was he 
who, endowed with great scholarship and in- 
sight, first attempted to put the Visistadvaita 
philosophy on a firm foundation. He wrote 
competent works in Sanskrit defending it, and 
established the orthodoxy of the Pafcardatra 
school, whose authority is accepted as equal to 
that of the Srutis by the Visistadvaitins. Sid- 
dhitraya and Agamaprdamdnya are his two im- 
portant works, in addition to the 
Gitdrthasangraha. It was his cherished desire 
to write a commentary on the Veddnta-Sitras 
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according to the Visistadvaita, just as Sankara 

had done according to the Advaita. But he died 

before he could -attempt it, and it fell on 

Ramanuja to achieve it. 
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Sri Ramanuja 

The name of Sri Ramanyja is inseparably 

associated with the Visistadvaita, just as Sri 

Sankara’s is with the Advaita. The traditional 

date of his birth is A.D. 1017, and he is said to 

have lived for 120 years. Yamuna died before 

Sri Ramanuja became the Acarya, and the in- 

terval was filled up by Mahaparna. 

Yamuna bequeathed to Ramanuja the 

three great tasks of his life which he himself 

had failed to achieve, viz., the perpetuation of 

the memory of the sage ParaSara, the immor- 

talization of the glory of Nammilvar, and the 

interpretation of Badarayana’s Brahma-Satras 

according to the Visistadvaita system. Sri 

Ramanuja fulfilled all these three in his 
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lifetime. He commanded Bhatta, the son of 

Kireéa, to write a commentary on Visnusahas- 

randma, and named him as Parasara. He 

authorized Kurukega, the son of his uncle 

Srigailapirna, to compose a commentary on 

the Tiruvdimoli of Nammatvar. 

To achieve the third object, Sri Ramanuja 

had to undertake an arduous journey to Kash- 

mir, where the last surviving copy of the Vrtti 

of Bodhayana, a commentary on the Brahma- 

Sutras was available. After gcing through it 

with great difficulty, he composed his 

Sribhdsya, amasterly commentary on the Brah- 

ma-Sutras. 

Sri Ramanuja was as great an organizer as 

he was a thinker. He divided the Srivaisnava 
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world into seventy-four Acaryic dioceses, over 
each of which he appointed a_ pious 

householder as the head or ‘simhasanadhipati’ 

as he was called. These spiritual leaders 

earnestly took up the work of carrying the 

message of Visistadvaita to all the villages and 

homes, each within his diocese. 



Split in Srivaisnava Ranks 

The demise of Sri Ramanuja was followed 

by a period of sectarian split among the 

Srivaisnavas, which ultimately ended in the 

permanent division of their ranks into the two 

sects of Vadagalais and Tengalais. These words 

literally mean the followers of the northern 

and the southern schools respectively. The two 

sects developed separate sets of works, 

separate lineage of gurus, and separate tradi- 
tions in many matters of practical importance. 

The language of the holy bouxs to be 
studied, the comparative importance of bhakti 
and prapatti (self-surrender) in the path of 
liberation, relation with the lower castes, 

details of certain ceremonials to be observed 
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on certain special occasions, and a few other 

questions were the causes for such a division. 

The Vadagalais favoured the Sanskrit works 

and the path of bhakti, and were more conser- 

vative in their relation towards the lower cas- 

tes. The Tengalais, on the other hand, 

preferred the Tamil works to the Sanskrit ones, 

and laid greater stress on prapatti based on the 

“marjalakisora-nyaya”’ (the maxim of the kit- 

ten totally dependent on its mother) than on 

the “‘markatakiSora- nyadya”’ (the maxim of the 

young one of the monkey which clings to its 

mother). The latter assumes self- effort as a 

prerequisite to prapatti whereas the former 

does not. 

Though there has never been a check to 

interdining, intermarriage, and free social har- 
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mony at home or at the temple, the allegiance 

to different teachers and philosophies, as also 

the scramble for control over the temples, has 

perpetuated this division. 
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Apostolic Successors of Sri Ramanuja 

The two sects have a different guruparam- 
para, (succession of teachers) though both 
trace their origin to Sri Ramanuja himself. 
KurukeSa was the first successor of Sri 
Ramanuja according to the Vadagalais. 
Visnucitta. his successor, is the author of two 
famous works Sdrdarthacatustaya and 
Visnucittiyam (a commentary on the Visnu 
purdna). The next in line is Varadarya or 
Varadacarya, otherwise known as Nadadir 
Ammial. A substance of his lectures and inter- 
pretations of the Sribhdsya was committed to 
writing under the title of Srutaprakdsika by a 
talented disciple of his, named Sudarganasiri. 

After the death of Varadarya, the Acarya 
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ship devolved on Atreya Ramanuja, who in 

turn was succeeded by Vedanta Desika or 

Venkatanatha. 
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Sri Vedanta Desika 

Sri Vedanta Desika (A.D. 1268-1370), 
who was a contemporary of Sri Vidyaranya, is 

undoubtedly the greatest of the Acaryas of the 
post-Ramanuja period. For more than three 

quarters of a century, he enriched the 
Srivaisnava world with his teachings and writ- 

ings. His works number more than a hundred, 

and are characterized by versatility, beauty of 

Style and thought, and a deep spiritual insight. 

He was a poet, a philosopher, a thinker, a 

polemist, and a sage, all rolled into one. His 

works include original writings in Tamil, as also 

commentaries on older works. Gitd-bhdsya- 

tatparya-candrikd, bhdsya on I§avdsyopanisad, 

Tattvatikd, | Adhikaranasdravali, Nydya- 
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siddhanjana, Saccaritraraksd, Rahasyatraya- 

sdra, and HamsasandeSa are only a few of the 

important works which may be mentioned 

here. It is not a matter of surprise that he was 

called in his own times as Kavitarkikasimha. 

One of the greatest of his services was his 

saving the Srutaprakasika from the chaos that 

followed in the wake of invasion of Srirangam 

by the Mohammedans. It is for this reason that 

his name as Vedantacarya is gratefully remem- 

bered by all the Srivaisnavas, without sectarian 

bias, in beginning the study of the Sribhasya. 
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Pillai Lokacarya 

The Tengalai sect traces the apostleship in 

succession of Sri Ram4nuja in the following 
manner : Embar, Parasara Bhatta, Nafijiyar 
(the famous commentator of the. 
Prabandham), Nampillai, Krsnapada, Pillai 
Lokacarya, Tirumalai Alvar, Manavala 
Mamuni (or Varavaramuni). Among these, 
Pillai Lokacarya, who was a contemporary of 
Vedanta Desika, occupies the same place 
amidst the Tengalais as Desika does among the 
Vadagalais. In fact, he is generally regarded as 
the founder of Tengalaism as a distinct sect. 
Being a man of brilliant intellect, he composed 

Several treatises in order to uphold his school. 
Vacanabhigana is a difficult work in aphoristic 
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style which deals with the doctrine of prapatti 

in all its aspects. For the benefit of women and 

the common folk, Lokacarya composed six- 

teen treatises on the secret doctrines and the 

philosophy of Srivaisnavism like Nigamanap- 

padi, Mumuksuppadi, Tattavatraya, 

Arthaparicaka, etc. Though most of these 

works are small in size, they are regarded by 

the Tengalai school as the only correct inter- 

pretation of the cults of Sri Ramanuja and the 

Alvars. 
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Manavala Mamuni 

Pillai Lokacadrya was succeeded by 

Srigailesa, who in turn handed over the 

_ Acaryaship to Manavala Mamuni, also known 

as Alagiya Manavala or Varavaramuni. He was 

a master of the Tamil Veda and other lore. 

Though he was trained by the teachers of the 

_ Vadagalai sect also, he openly declared that 

Idu (the commentary by Krsnapdda on the 
Tamil Veda) was the equal of Sribhdsya. He 
wrote several works explaining the treatises of 

Pillai Lokacarya. Though his works were 

limited in range and diction, he gave a definite 

form to Tengalaism. His magnetic personality 

elevated him in the eyes of his followers to the 

position of an incarnation of $ri Ramanuja. 
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Srivaisnavism in Practice 

Everyone born in a Srivaisnava family 

must approach a proper guru and undergo 
what is called ‘paficasamsk4ra’, if he is to be 

considered as a true Srivaisnava. This fivefold 
ritual includes tapas or the Acarya’s initiating 
the student into the sacred fire by branding the 
latter’s shoulders with the symbols of Visnu ; 

the pundra or initiating into wearing the sec- 
tarian mark, the symbol of the Lord’s foot ; 
giving a spiritual name like Narayanadasa or 
Govindadasa to the disciple; imparting the 
three mantras. viz., the astaksari, the dvaya, and 
the caramasloka ; and handing over a 
Salagrama or other concrete objects for daily 
worship. 
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Though in theory this paficasamskara is 
_ enough to secure the devotee’s entry into the 

blissful world of Lord Visnu, in practice he 
finds that his past karma and present weak- 
nesses are serious obstacles to spiritual 
progress. He is thus forced to realilze that the 
Lord’s grace is absolutely necessry, and there- 
fore surrenders himself at His feet. This is 

technically called ‘prapatti’ or ‘Saranagati’, 
and the devotee who does it is known as the 
‘prapanna’. 

The prapanna is again, in need of a 

mediator, since he is unable to communicate 

with the Lord directly. Therefore, he has to go 

to a teacher and beg him to intercede on his 

behalf and place his soul at the Lord’s feet. 
This vicarious employment of the teacher is 
technically designated as ‘bharanyasa’. 
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Srivaisnava Mathas 

The evolution and consolidation of 

Srivaisnavism as a cult is closely associated 

with the origin and development of the 

Srivaisnava Mathas or monasteries. From the 

most ancient times, 4Sramas and mathas in 

India have been the repositories of religion in 

theory and practice. Their heads, whether 

monks or pious householders, have been 

responsible for arresting the decay of dharma 

and for propagating true religion, apart from 

guiding the society often in secular matters 

also. The same holds good in the case of the 

Srivaisnava Mathas also. Ahobila Matha, 
Parakaéla Matha, Yadugiri Yatiraja Matha, 

Andavan Matha and Vanamamalai Matha — 
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' these are some of the important mathas of 

Srivaisnavism. 

The Ahobila Matha was founded in the 

year A.D. 1398, in the Ahobila Kshetra of 

came a sannydsin under the name of Adi Vana 
_ Sathakopa Svamin. He was a great scholar and 

lived as a sannyasin for the full length of sixty- 

years. The successive Jeers or abbots of the 

Matha have kept up the tradition of erudition 

and of touring the country to spread religion. 

According to the tradition that obtains at 

the Parakala Matha in Mysore (Karnataka), its 

founder was Sri Vedanta Desika himself: His 

disciple, Periya Brahmatantra Svatantra 

Svamin, occupied the pitha or pontifical seat 
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in A.D. 1360. So far there have been thirty- 

three Jeers. The principal deity worshipped in 

the Matha in Hayagriva, which has been 

handed down to the Matha from Sri Vedanta 

Desika himself. 

Yadugiri is a small hill about thirty miles 

to the east of Mysore. It is claimed that Sri 

Ramanuja himself established a matha here 

during A.D. 1103. This Matha, known as 

Yadugiri Yatiraja Matha, had a branch at 

Rewa, which is now functioning inde- 

pendently. Some of the Jeers of this Matha had 

kept contacts with North India also. 

The Andavan Matha, better known as 
“Srirangam Andavan Asrama’’, has its main 
centre at Srirangam in Tamil Nadu. Vedanta 
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be 

-Ramanuja Desika is the founder of this Matha, 
_the youngest among the Srivaisnava Mathas. It 
was started in early ninteenth century. The 
present head is the seventh in the apostolic 
succession. 

Vanamamalai Matha was established at 

Nangunderi, Tirunelveli District, Tamil Nadu, 

by Manavala Mamuni during the fourteenth 
century A.D. So far there have been twenty- 

seven Jeers. 
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The Philosophy of ViSistadyaita 

Any account of the _ history of 

Srivaisnavism should be deemed incomplete 

without a description of its philosophical 

tenets. As has already been pointed out, this 

philosophy is much older than Sri Ramanuja, 

who only systematized it. However, the 

pioneering and yet stupendous work he has 

turned out in the cause of ViSistadvaita has 

justified its being called as ‘Ramanuja 

Darsgana’. ViSistadvaita is essentially a 

philosophy of religion. In it, reason and faith 

coalesce to become ‘reasoned faith’. It is often 

identified with the older ‘Sesvara Mimamsa’, 

and is also called ‘Ubhaya Vedanta’, since it 

accepts both the Sanskrit Prasthdnatraya and 
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the Tamil Prabandham as equally authorita- 
tive. Pd/icardtra treatises are also put ona par 
with the Vedas. 

Epistemology 

Sri Ramanuja accepts knowledge in all its 
levels of sense-perception (pratyaksa), in- 
ference (anumdna), and Scriptural testimony 
(agama or Sabda) as valid, and also that it 
affirms reality. The principle of dharmabhita- 
jhana, the logical rule of aprthak-siddha- 
visesana, the grammatical ule of 
samanadhikaranya, and the realistic view of - 
Satkaryavada are the special features of his 
theory of knowledge. 

Dharmabhita-jfana is the consciousness 
of the individual soul as its attribute, through 
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which it comes to know the nature of the exter- 

nal world, Self, and Isvara or Brahman. It is 

eternal and all pervasive in respect of Isvara 

and the jivas. However. owing to the limita- 

tions imposed by karma, it has become con- 

tracted. When it is purified, it expands into 

infinity and brings about an immediate intui- 

tion of God. 

The logical rule of aprthak-siddha- 

visesana states that a visesana (quality) subsists 

in the visesya (the qualified substance) and is 

aprthak-siddha or has an inseparable exist- 

ence. Of course, it is not absolutely identical 

with it. It is separate and yet inseparable. For 

instance, when we say that ‘man is rational’, the 

quality of rationality is inseparable from man, 

though it is not man himself. In the view of Sri 
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Ramanuja, dharmabhita-jfdna is an aprthak- 

siddha-visesana of the jiva; the jivas and 

prakrti are aprthak- siddha- visSesana of Brah- 

man or Ivara. 

This very truth is brought out by the gram- 

matical rule of simanadhikaranya or co-or- 

dinate predication, which means_ the 

application of two terms to a single entity 

through connotation of its two modes. For ex- 

ample, in the sentence “This is a cow’, different 

words connoting genus and quality (i.e. jatiand 

guna) also connote individual (vyakti) and 

substance (gunin) respectively. Same is the 

case with the Upanisadic text “Tat tvam asi’ 

(Thou art That). A substance may become the 

body or quality of another substance and a 
word connoting the body (Sarira) may connote 
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the self, its possessor (Saririn) also. Therefore, 

in the above example, the term ‘tvam’, which 

connotes the jiva as the Sarira, connotes also 

Brahman, the Saririn. Thus, in the highest 

Vedintic sense, all terms connoting a thing or 

a person or a god connote also Brahman as the 

source, support, and the ultimate Self of all. 

The Sankhya theory of satkaryavada, the 

theory of pre-existent effect, is accepted by Sri 

Ramanuja. Consequently, the world, which is 

a transformation (parindma) of Brahman, is 

real and not illusory as asserted by the Ad- 

vaitins. 

Ontology 

Visistadvaita accepts the three entities, 

-_yiz., Brahman or Iévara, jiva or cit, and prakrti 
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or acit as the ultimate realities. Hence, these 
three together are called as ‘tattvatraya’. Of 
these, however, Brahman is the absolute, inde- 
pendent reality, whereas the other two are de- 
pendent realities. It is for this reason that this 
philosophy is krown as Visistadvaita (Visista 
Advaita), a philosophy which accepts only one 
Reality, but with attributes or modes. 

Brahman of Visistadvaita is both the Ab- 
solute of philosophy and the God of religion at 
the same time. Truth (satya) knowledge 
(jnana), infinity (anantatva), and bliss (anan- 
datva) are His attributes. He is the repository 
of all virtues and perfections. He is the 
progenitor, the protector, and the destroyer of 
this universe. He is also the indweller and con- 
troller of everything that exists in this universe. 

x 37 



He is the gesin (the whole) of whom all the jivas 

and the prakrti are Ses (parts). He is the 

granter of all boons, whether it is righteous- 

ness (dharma), worldly gain (artha), and enjoy- 

ment of pleasures (kama) or the attainment of 

freedom from births and deaths (moksa). ilis 

form is most wonderfully beautiful, absolutely 

free from all imperfections and defects. Out of 

His infinite mercy, He incarnates Himself in 

moments of cosmic crisis into humanity, in 

order that He may recover the lost jiva. He is 

the master of Sri or Laksmi, Bhi, and Nila. Sri 

is of the nature of mercy. 

He enjoys the cosmic lila or play of crea- 

tion. He creates this universe out of the cit and 

acit portions of Himself and vet remains unaf- 

fected in His essential nature. Since He creates 
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in accordance with the past karma of the in- 

dividual souls, He can never be accused of 
partiality or hardheartedness. 

He has a fivefold form, viz., para, vyiha, 
vibhava, antaryamin, and arca. The first is His 

form in Vaikuntha, along with Sri, Bhii, Nila, 

Ananta, Gartida, Visvaksena and others. The 

avataras of Sanksarsana, Pradyumna, and 

Aniruddha, who are His partial manifestations 

and who are the objects of contemplation by 

the devotees, go by the name of vyiha. The 

incarnations of Rama, Krsna, Kurma, etc. are 

called as vibhava. As the indwelling spirit of 

each and every object (animate or inanimate), 

He is called the antaryamin. The descent into 

the forms, symbols, or idols worshipped by His 

devotees, 1n order to bless them, is known as 
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arcavatara. 

The next tattva is cit or the jiva. The jivas 

are innumerable but of identical form and na- 

ture. Each jiva is essentially different from the 
body, mind, prana, buddhi, and dharmabhuta- 

jana. He is blissful (anandasvaripa), atomic 

(anu), unmanifested (avyakta), unthinkable 

(acintya), homogeneous (niravayava), im- 
mutable (nirvikara), substratum of conscious- 

ness and knowledge (jnanasraya). He is 

controlled by Isvara (niyamya), and is a part of 
Him (Sesa). He is knower of knowledge, doer 

of actions, and experiencer of their results 

(jnatr, kartr, and bhoktr). 

The jivas can be divided into three groups: 

the bound (baddha), the liberated (mukta), 
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and the eternally free (nitya). The bound souls 

are those who are constantly going through this 

transmigratory existence being attracted by 

and attached to the prakrti in all its forms. 

Those of the bound souls who awaken to the 

evils of samsdra owing to their previous good 

karma and get liberated by doing spiritual 

practices and by the grace of God belong to the 

second category. Those like Ananta or Garuda 

who are never bound by the shackles of 

samsdra form the third category. The Jiva, 

though essentially free, becomes bound in 

samsdra by the proximity of prakrti, avidya, 

karma, vasana, and ruci. Avidya is ignorance 

which manifests itself in various forms like 

anyatha-jhana (knowing a thing in a way that is 

different from what it really is), viparita- jnana 
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(knowing a thing as the opposite of what it 

really is), etc. Karma is what is performed by 

the body, the senses, or the mind, whether 

good or bad. Doing anything unintentionally is 

vasana. Ruci is the inordinate desire created 

by vasana. Through bhakti and prapatti and the 

consequent grace of God, these bondages are 

destroyed. 

The last tattva is acit or prakrti. It is the 

-insentient substance gut of which this material 

universe is evolved. It is ever changing and can 

never be the substratum of knowledge. It is of 

two kinds: Suddhasattva and misrasattva. The 

first is the material which is absolutely free 

from rajas and tamas, which is eternal, which 

is not subject to karma but only to the will of 

God. It is the substance out of which all things 
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in Vaikuntha (which is called nityavibhiti, as 
opposed to this temporal world, called 
lilavibhiti) are made. The second, viz 
misrasattva, comprises the three gunas — sat- 
tva, rajas, and tamas. It is this which is evolved 

as this universe. 

Out of these, Brahman or Iévara is the 
independent reality, and the other two are de- 
pendent realities which inhere in Him by the 
principle of samanadhikaranya. Just as skin, 
flesh, seed, colour, taste, and smell can all exist 
in the same mango simultaneously, so also the 
cit and acit can exist in the one Brahman. 

Means of Liberation 

The mumuksus, or those desirous: of 

liberation, have to know three things: tattva or 
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Reality, hita or the means of attaining that 

Reality, and purusdratha or the nature of at- 

tainment. Of these, tattva has already been 

described. 

As regards the hita, the scriptures have 

described it in various ways. These things can 

be grouped under five headings, and are con- 

sequently known as ‘arthapaficaka’. They are: 

sva-svarupa (one’s own nature), parasvarupa 

(nature of God), purusartha- svarupa (nature 

of the four ends in life), upaya- svaripa (nature 

of the means to liberation), and virodhi- 

svariipa (nature of the obstacles in spiritual 

path). 

Out of these, the first two have already 

been delineated while describing the tat- 
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tvatraya. Purusarthas, or the things desired for 
by men, are four in number: dharma (practice 
of righteousness); artha (economic gain); 
kama (enjoyments of the pleasures of life); and 
moksa (freedom from sarhsdra). Of these, the 
mumuksu should know that the real 
purusartha is moksa. 

Upaya, or the means to liberation, is 
fivefold: karma, jiiana, bhakti, prapatti, and 
acaryabhimana. Karma includes all such acts 
like yajna, dana, sandhya, pafcayajiias, 
dhyana, tirthayatra, etc. Jaana or jhdna-yoga 
consists of self-renouncement (vairagya) and 
ceaseless practice of contemplation on Lord 
Narayana. This leads to the realization of the 
Self, but not to that of the Lord. 
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The next step is bhakti. Bhakti or bhakti- 

yoga marks the consummation of moral and 

spiritual endeavour as attained in the other 

two yogas. The Visistadvaita constructs a lad- 

der, as it were, from ethics to religion and from 

religion to mystic union. The seven aids to 

bhakti are: viveka (purification of the body as 

the living temple of God); vimoka (inner 

detachment); abhyasa (ceaseless practice of 

the selfpresence of God as the inner Self); 

riya (service to all beings); kalyana (practice 

of virtue); anavasdda (freedom from despair); 

cand anuddharsa (absence of exultation). 

Prapatti is complete self-surrender, and is 

meant for those who are unable to follow 

either karma-yoga, jianayoga, or bhakti-yoga. 

Its main characteristics are: to conceive what 
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is in conformity with the will of God: to reject 
what is disagreeble to Him; to have firm faith 
that He will save; to seek Him alone as the 
protector; and to surrender one’s self to Him 
in all meekness. 

Acaryabhimana is strong faith in the guru 
and his affectionate attachment to the disciple. 

The obstacles to the spiritual path (virod- 
hi), which are the last of the arthapancaka, are 
again fivefold: obstacle to the realization of 
the Self; to the realization of God: to moksa; 
to the means of realization; and to attainment 
of the goal. 

State of Liberation 

The liberated soul has a direct vision of 
Brahman in Vaikuntha and is absorbed in the 
eternal bliss of union with Him (sayujya). To 
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him the pluralistic world remains, but the 

“pluralistic view is abolished. The distinction 

between him and Brahman still remains, and 

there is no loss of personality. He w
ill continue 

for ever to enjoy this state of bliss by serving 

Brahman. 

Conclusion | 

Visistadvaita is thus mot a dry 

metaphysics, but a philosophy of re
ligion. Init, 

reason and faith have been nicely synthesized. 

It guarantees the vision of God and salvation 

to all finite beings — human, subhuman, or 

celestial. The view that God is immanent in all 

for the purpose of cosmic redemption inspires 

the feeling that the God of all religions is ul- 

timately one, though the various seers and 

sects may give different accounts of Him. 

As 






