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'KENA-UPANISHAD.

INTRODUCTION,

~THis Upanisad: is so named because it begins
with: the word Kenaz ; it is also called “alavakara-
Upanishdd as it .forms, according to Sankara and
other commentators, ‘the ninth chapter of Talavakara
Brahmaria 3 but “according to Dr. Burnell’s MS. of
the Brahmana (whxch is also sometimes, known as
Jaiminia Brahmana), the Upanishad forms the tenth
Anuvak of the fourlh chapter.

- The most intefesting and peculiar characteristic
of this Upamshad lies', in its subtle psychological
analysxs ‘which .is so suggest:ve that any one who
‘would follow it closely, is sure to find himself, at last
1aken to the very gate of the transcendent.

The bbok is divided mto four parls The first two
aparts arein a d:aloglc form and explain io an indica-
ltive way. the phenomena of perception, and appercep-
tion of the Soul." ~They suggest that the Atman or
the absolute consc:ousness can be apperceived by
detachmg it from the functions of ‘the. mind and the
BSénses. It can be ‘done only by the mtuxtlve faculty
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-of the Atman dself for the senses are utterly mcapable
to perceive it, In the third part, the assumpnons of
the first two parts are only described in an allegorlcal-
form. There the devas stand for the sensés, In the
fourth part, the Upamshad speaks ina general way
how Brahman should be medttated upon,--etther
subjectively or ob)ecuvely, and also of the results of
such meditation. f

In this connection we may tell our readers that xf
they want to get a -real understanding of the truth
described'in these Upanishads and thereby be bene-
filed in life, then they must deeply meditate uporn the
dignificance of each ‘Maniram. - The subjegt is so
subtle and abstrusé,.that any superficial attempt to
grasp it, is sure to, be unsuccessful- The more one
will dive deep into the matter,” the more he will be
over-joyed 1o see the truth of the Upanishadic lore.



f

'KENA-UPANISHAD.
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mmﬂmma&ﬁm&:
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: ﬁmﬁa | fnfeq: | mba: )

ﬂ-together 2t us both wqyg protect W together
Y us both sﬂﬁ nourish W together W% with great
energy WIATA¥ may work S vigorous Wt tous both

Wto study W& maybe W not frffwragd may
hate each other. -

-May Brahman protect us both together.
' ‘May He nourish us both together. May we
both work together with great energy. May
" our study be vigorous and effective. May we
not ‘hate each other.

Om’ Peace | Peacel Peace !

[bs both—the preceptor and the disciple.
May He nourish us—the literal translation of the fext

"4s “May .He enjoy us both,” but Sankaracharya
" .interprets it in the above manner,
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[The thnce repehtlon of the peace invokations
signifies that may there be no Adhyalmic (bodlly),
Adlibhontic (lerrestrial), Adhidaibic (heavenly) obsta-

“cles in the study.]

AATERT, AR AT sﬁsm‘r
Tefifgmn 7 et o { SRnE wé ww
frogal’ MW aw AU RHUSORRARRT
Tl WeRg agrfr BRY 9 i SRy
wmegdaiagn |

3% gt | mil%'a:‘l wifa:

AN my FFIR limbs avg speech SIRY: vilal energy
W9:. eyes, WIAH, ear %W and ¥ strength 9 also,
waliy all gRFaRy senses WIT"g may become
strong sitqfiag of tHe Upanishads M@ the Brahmai.
x { (is) all. ®§ I s/ The Brahman 1t not. RtEat may
deny. ®& The Brahman #T me AT not FREI, may:
reject. ARG * non-denial WEg: let there be 3
wfd non-denial & from (lit. in) me wiRY let
there be, Ufrwg in the Upanishads, & what wat:
virtues (@R dwell,) ¥ they all agreafiy to that Atman’

R de‘,rotegl ﬂﬁ‘.in me §+g lel reside, . N

Ma§ niy limbs, speech, energy, eyes, ear,
and vitality as well as all {he other senses,
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* thecome more vigorous. All are that Brahman
of " the ‘Upanishads. May I never deny
Brahman, nor may Brahman deny me, et
there be no denial atall; let there he no
* denial at least from me. May all the yirtues
that dwell in the Upanishads reside in me, who
am devoted to the Atman,

Om Peace ]| Peace ! Peace )

[Demal af least fmm me.~In fact, Brahman never
denies any body, since It is all—It isin all. But we
«leny 1t through ignorance, i.c., we remain unaware of
Iisex.tslmce angd that denial of owrs,~—that ignorance
".of our mind screens out Brahman from our inner
vision. Hence if we oucselves cherish a sincere faith
“fn Brahman and try to realise Its nature, It can never
tefrain from revealing Itself to us. 8o the prayer goes
©ut from the heart of the devotee that may there be
@10 denial at least on his part.]
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FIRST PART.

-SAfed i afd w e |
o s S T
BAtar qraftmi gt Ty
#td & ga T 11 2 1

#w: mind &% by whom'gfiwy desired (¥ and)
A sent forth (@ being) Tafy flows towards (lit.
" alights upon) its subjects, &% by whom -gW: ordained
s the chief Sry: {he vital energy sifit does proceed:
(to perform its respective functions) % by whom
glawy wished gwt this =1 speech. (Wgwat: men)
9qiq speak TY: eye WX ear &: who ¥ indeed Tar
the effulgent one gwifK directs. * '

The Pupil :

By whom desired and set forth does the
mind., flow towards_ its subject ? At whose
bidding again does the chief Prana proceed to-
its functions ? By whom wished do men utter

)
+
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‘the speech ? ? What effulgent one, indeed,
_ directs the eye or the ear ?

[Nole—~The enqmrer wants to kaow if there be
anylhing even behind the mind, that might give the
motive power fo the mind and all the senses.]

-maﬁsmmq&m‘r

T 9 @ T ST T

W 1 sfg=T i
w@mmmnw

9 that !ﬁaw of the ear sfi¥ the ear, ¥9¥: of the
‘mind #a: the mind, Jra: of the speech ¥ indeed
974 speech, @: he T again U of the Prana ST:
- the Prana, 999 of the eyes 9%: the eye. (u¥ faigmr

- knowing thus sy WA the false identification
of the Atman with the senses, etc.) snagw havig
rehnqmshed Wit the wise W@, this &, from

" world ¥ being departed WEaT: immortal P
_ become,’

“The Preceptor

It is the ear of the ear, the mind of the
mind, the speech of speech, He is also the
Prana ,of the Prana, the eye of the eye.
Knowmg thus, the wise, having relinquished
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all false identification of the self with the
senses, become immortal, when departed from
this world. :

[The ear of the car, cle—~The Atmanis the consci-
ous principle that animates all the <enses.  The senses
in themselves are inert and inactive like all other
material objects, but they are quickened into hfe
when rays of consciousness of the Atman fall upon
them. Hence, the Atman is deserib-d here as the
car of the car, efc,, ne, it is the supreme director of
the senses and the mind, The Atman stself has no
attribute by which it can be connoted, so it can be
inferred only by logical necessily from the diverse
conscious activities of the senses and mund, bot it

can be intuilively cognised by trmnscending the
senses.]

T A IPOR T am weolt o

7 Bt 7 Rt adeggcan |
wIeT AR afkarf

T g ot F eI 0 2

¥4 there WY: eye W not WYY goes, = T nor

speech, &Y & nor wmind, (3 that) ¥ @ (we)
.+ know not ; T how, 4= this WFRARY instruct (&
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ofy that also) ¥ not fsrla: (we) know. ax that
fafrare from the known %*qq different Q¥ verily,
~wrof also RAAREM {0 unknown W% superior, Wit
from the ancients £ thus Q& (we) have heard ¥
who ®: to. us & that sara=fiR explained.

There goes neither the eye, nor speech,
nor mind ; we know It not : nor do we see
‘how to teach one about It, Different It is from
all that are known, and is beyond the unknown
a8, well,—~thus we have heard from the ancient
seers who explained That to us.

[The eye cannot go there, elc—~The Atman being,
the very consciousness itsel{ that animates the mind
and the senses, can never be cognised by the mind
as something different from the cogaiser, nor It can
be perceived by the senses.

We know i nof.—Knowledge is possible where
there are the two things, the knower and the known—
the subject and the object; the Atman being the
knower, the subject itself, It cannot become the
known, the object, at the same time. So knowledge of
the Atman is impossible in the ordinary sense of the
word, but otte. can have intuitive cogmisance of ils
being, what we call Aparokshanubhuti.

" Beyond the unknown~There are two states of exis-
efce, of this objective world,—~the causal or un-
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manifesied state and the gross or..manifested state.
Of these we can sense only the manifested state )
the unmanifested or causal state cannot be - per-i'
teived by us, so in some: of the Indian Philosophies
that causal state of creation is often, denoted as..
unknown. The Atman is beyond" that. ¢ausal state of
matter also, In Vedanta that causal matter is identi-
fied with Avidya or cosmic-nescience. Or, it may
simply mean that the Atman beirig the knower itself-
is dxstmct from all the known and unkoown objects._

Nor do-we see how to laach.—To- explain an object
means to,classify it by its counotation, and also” to
show the relation it bears to other objects by its.
inherent qualities or functions. So an object must
have attributes (generlc as well as specific) to admit of
an explanation. The Atman having no attrlbute, is
unclassifiable and can never be explained or instructed
like the objects of sense perceplion. The above
_passage signifies the extreme subtlety and ineffability
of the Atman and the utter mcapaclty of the senses to
comprehend if.]

TErarreIEa’ 9 AT |
739 e & fig 94 TRTgIE U ¥ 0

q(what mr by ‘words “wegRd unexpressed - I
by whlch m speech W& is expressed m that:
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- alone @ thon lll‘ Brahman fif know, 9 what

% this (svw: people) ¥qrd worship, €% this 7 not.

h _'Whét .0 speech can express, but what

expresses §peech, know that alone as Brahman

- ‘and not this which peaple here worship.

o

[Natc ~In this and subsequent four stanzas, Sruti
fries fo indicate the real nature of Brahman by an in-
direct method since any direct method is ineffectual
for the purpose, as told in the preceding maniram.

. Here the import of the Sruti is that Brahman is the

Soul or Atman of all embodied beings, and so It

'ig the real cognizer in the cognizing mind, and is also
- the only perceiver in all the preceiving senses. It is

the hght of consciousness that kindles the mind and
the senses and enables them to perform their respective
functions; and isnot the resultant of the orgamg life

A8 the‘ materia:list thinks,

Not this whzch people here worship~In the Yajnas,

- generally such gods as Indra, Varuna, Mitray etc., are

‘worshipped, and the, ordinary ignorant mind often
mistakes them for the H:ghest Brahman. So the Sruti
is asserting here that these gods that the followers of
Karma Marga generally, worship are not Brabman,.

. the hxghest becduse they are only partial manifesta-
-tions of that Absolute Intelligence, moreover they are-

conceived, for’_the very same reason perhaps, as en—
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+dities separate from the worshipper, residing § far away
in some ultra-cosmic. regions, Such worship “pnly
«deepens our ignorance by emphasusmg te dualily
-of existence, -But Brahman is the .Absolute Intelliy
gence, the synithesis of consclousness; so'It is inus,
~It is our verybeing. ¢ It should be sought in the!
-shtine of our heart.” The true worship of Brahman
sconsistsin the realisation of Its absolute -nature;
‘‘beyond" all manifestations of .‘name’ and ‘lorm,
which can 'be done only by transcending both the
senses-and 'mind, i, in the super-conscious state,
The word ¥%%, (in ﬁqt{ of .the text) is generally used,;
«+in a technical sense in the Vedanta Philosophy to
denote some entity with ¢ name ' and ¢ form,' i, object
‘of percephon, in contradistinction fo &g ¢ That’—the
“Tranicendental. Brahman has no ¢ name’ and * form';.
:{t'is the transcendental Soul itself of the percelver‘
+{or the worshipper) ; so It can never .be E{'{-—" thls-

Know that as Brahman.—Here is the cleal‘ mdl"
~cation that Atman or the Soul of Bemgs is. Brahman.
Itself. The literal meaning of ¢ Brahman is éthe’
ibxggest ' ! the all-pervasive.’]

- Y A g mngmﬁma ‘
' “ﬁmﬁmﬁmau«n

(\'vm People) Haar thh mmd 7. whﬂt ' "33'
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: ca;nnqt comprehend 8% by whom #: the mind
A is comprehended (r@i¥g: the sages) Mg: say.

- What none can comprehend with the mind,
but by. which, the sages say, the mind is.
-comprehended, know that alone as Brahman
and not this they worship here,.

~-.By which the mind is comprehended.—Mind com-
‘prehends the world and the soul comprehends the-

. mind: Mind receives all the images of objects from
the senses, and carries them fo the soul, as it were,
"and when -the’ soul cognises them, then alone the
comj;rehmsmu of the objects becomes vomplete. Or, it
may simply mean that the power of comprehension
- of the mind is derived from the Atman or Brahman
Itself, as in the second: maniram It has been desig-
nated as‘the mind of . the mind." Herc ‘mind’ is
* taken not in the sense of - Manas only, but the entire-
Antahkdrana or the mmd-stuﬁ.]

rﬂwamﬁmwvﬁmﬁa
mwaﬁ&aﬁ&fqma g

(H"hi. man) 9§ what S¥9 with the eye =1 quafy
sees mot, ¥T by whom <fY eyes T sees. |

What. néng can see with the eyes, but by
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‘which one sees the function of the eyes, kiow
-that alone as'the Brahman *and not ‘this fhey

worship here.

qwisquvﬁt‘aw sitgfd 5. |
. q2q maﬁfta&qﬁmmnwn

(i%: man) 9§ what 0 with the ear staﬁﬁt
“hears not,’ 97 by which ¥§ this o “the hearmg
-%¥ becomes audible (i¢., is perceived).

What none can hear by the ears, but by
'whnch the hearing is .perceived,—know that
.alone as Brahman and not this they worshnp‘

.here.
mﬁawmﬁﬁamzmﬁ)_' |

- Ry aw oA A qféqgma |'| é-’u'
we, what (Gt%: man) sm‘xh w:th bmth x snﬁ:ﬁ

_cannot breathe "(or smell), I by wh:ch a1 the
breath TR 1,s directed. ’

What none can breathe with breath but by
which the breath is directed know that alonc
-as Brahman and not this they worship here.
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.- [Prana~Here'it may also mean the sense of smell.
In that case, the translation wouldbe: What one
smells not by the organ of smell, but by which the
smell is directed towards ils objects, know that, etc.
In the.last five manirams, the preceptor is giving
direct.answers to the questions raised by the disciple
in the first ;]

The End of the First Part.
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SECOND PART,

i v gaghy ety T |
& 79 wEo &1 93 d9EEW
299Y g winiewi § Fq'fi'ﬂ'{ e

afy if w=Q (thou) thinkést gi‘q gie (1) know
it well, st surely @& thon w@@: of Brahman =
form THH very little T Jindeed W perhaps i%wr
knowest. & thou (¥RG in the living) wex- of thls
(Brahman) %% what (@¢ form) (3?9 knowest). wﬁ -,
and also Jqg in the Devas W& Its Iq what (&, form,
av¥ knowest) (aawi ST ¢q they are all, httle indeed)
T now J therefo:-e & thy (wer Brahman) Mated
to be ascertained T still. :r-i [ ‘think Rf { -have
known (Brahman). .

The Preceptor :- , _—

.Thou - knowest mdeed very little of Brah-
man’s form, if thou thmkest I know It well.*
What thou knowest of thls Brahman among™”
the gods is-alsb _very little, "Therefore the nature
of Brahman 'is stxll to be ascertained by thee.

e U~
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(At this, the disciple thought more deeply
of Brahman within himself and realized It;

then he came to the preceptor and said )
Now I think It has become known to me,”

[NoTE—In the preceding chapter, the preceptor
described Brahman as different from§ all objects
of sense-perceptions, and also beyond the conceptions
of mind, yet as the real perceiver of all. Hearing this,
the disciple might commit the blunder of easily taking
the Ego for theAtman or Brahman ; as fo the ordinary
consciousness the Ego appears to be the real subject,
—-the cognizer of all sense-perceptions and coneeptions.
But ‘the Ego or Ahamkara is only a modification of
the Mahat or Buddhi, or, to putitin the language of
the Western psychology, it is the self-determining
aspect of the discursive faculty of the mind, and as
such, it forms the background of cognitson and volition
also, judgment being involved in both of them. The
very show of this self-determination of the mind
is due to the Atman’s reflecting on it. And so it
.cannot be the Atman which stands at the back of
the Buddhi also. Moreover, the Ego is relalive and
Brahman or the Atman is the Absolute. Hence, the
preceptor feels the necessiy of waming the disciple
not to make the confusion in thinking that he has
known Brahman by falsely identifying it with his
apperception of 'the Ego. To know it, he musg
plunge deeper into the consciousness and transcend
even the realm of Buddhi; he must extricate his

apperception of consciousness from all possible limifa-
2
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ions (i.e, of Time and Space, and necessarily" of
Causatlon also), till the residuum of that extreme
analysis (vichara) emerges in its pwn real absolute
nature, So the teacher is urging the disciple ¢to
ascertain’ again the real nature of Brahman by,
pushing his vichara still further,

Or, the whole maniramm may mean as follows:
Simply by hearing my previous discoutse, if you (the
disciple) think that yon have known Brahman, %.c.,
you have understood what is Brahman, then surely
you are mistaken. Your comprehension of Brahman
is only an intellectual one, so it is but a tiny reflection
of the reality. You should remember that it is
beyond the perception of the senses and the conception
of the mind. .Its kiwowledge is impossible. So you
must makeé a further attempt to have its realisation
by transcending the mind and the senses, : .

What thou knowest, clc.—i.e., whatever concephon
thou might bave formed about. Brahman's (Adhi-
daivic) manifestation among the gods" in the form
of their prowess and knowledge is equally parhal like
thy knowledge of its (Adlayatm:c) expressmn in the
form of 4dhamkara, eic.

This ‘fact will be allegorically explained in the,
'nexs two parts)
Now I think.........known 10 39 se—The disciple still

uses here the word ‘known,’ though in a special -
sense as will be. cleared_ in the two following man- "

rtams,] '
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AT W gaRfy T R A T
T AL W AATRNIT T 20 1R

w§.I (M@ Brahman) 3§ know well ERYr this

‘= ®*Y do not think ; ¥ ¥ do not know g this =
also Y 8 do not know. ¥: among us : who ag
:that &g knows - T AR XT T that nor do I know

‘that1 know it not, (&: he) & That (Brahman) g
.knows.

The Disciple continues :

I do not think that I know It well, nor do
T'think that I know It not. He among us
knows It truly, who knows this, #iz., nor do
T know that I know It not.

[NoTE.~~The disciple means that we cannot
Fow Brahman, as we know other objects, by refer-
ring them to a class by their inherent qualities and
pointing out their differences. But, at the same time, we
«cannot say that we do not know it absolutely, since
it constitutes our very . soul. Any knowledge is
impossible _without it. He, therefore, who knows

- this double peculiarity of the knowledge of Brahman, ,
knows it as much. as it can be known ; and he’'does
not know, nor anybody can presume to assert, that
he does not know Brahman, since none can say that
she does not feél his self-existence.] .
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TEWS G670 0 T TR/ Q@ |
Yfigrd Rremai fagrantemaang ne Nz

(e Brabman) a@r whose (f.c.,, by whom It'is
considered) ®¥d incomprehensible, unlhinkabli_a, T
his (.., by him) @ is comprehended. W&x whose
'(i.e., by whom) @& comprehensible ‘or comprehend-
ed &: be 7 not &Y knows. (YT because) Rrmwat
to the wise (Wat Brabman) WRER unknown, =f¥-
strat to the ignorant f&ET is known.

Brahman is truly comprehended by him
who knows It as incomprehensible ; he knows
It not, who thinks It is comprehended by him.
It is unknown to those who know and known
to those who do noot know. :

[NOTE.—~The train of thought is the same as
that in the previous smantram : The man of reali-
sation knows it truly that Brahman, the: Reality, the
Self of all, is incomprehensible ;, It is ever unknown
and unknowable to the finite mind. But the ignorant
people take this phenomenal .world, this play of
shadows, as the reality and, this body as the real
self, so no wonder that they feel' cocksure of the'
knowledge of the real. ~ ; , .

Those who do not knaw.&-Sankaracharya, holds
that the word * sifésirarg’ of the text does not mean
the ordinary. ignorant people but it refers ' to those
who erroneously consider the Manas, Buddji and. the
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senses as the Atman. For, the extreme ignorance of
the ordinary people would not allow them to think
even of the Atman].

afataRiEd gongad ®@ fgd ) _
e feed St Crerm fredeua 1 3R vl

(%1 when ®@ Brahman) SR=ARd cognised
in all mentation (WS becomes) (%37 then I tha)
& understood (AT, from that knowledge) ¥RFawt
immortality & indeed &g attain, WEIRT by the
self % power fiegd is obtained, frwwm through
the knowledge (of the higher Self) ¥%%4, immortality
= is attained.

Brahman becomes really known when It is
realised in all states of consciousness. Through
that knowledge man ‘attains immortality. By
the self man attains strength, by the Know-
ledge immortality.

[Whesn It is realised, efc.,~ic., when Brahman is
realised as the pure conscious principle that stands at
the back of all mentation as a witness, without being
‘affected in .any way by those modifications of.the
mind. ‘It is thus realised only - in the super-conscious
or Samadhi state,

Through that knowledge......immortalily—b ecause,
then only man comes to realise that he is an efernal
imperishable substance, different from the perishable
body.’ ro
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By the self man atlains strengih—i.e., the constant
meditation on the transcendental Selt brings great:
vigour botk 1o the body and mind.]

TEAgIRIEY gaad T IRgEdeae fwi )
¥y WAy fiferer A SeeEtEgEanEta ).

(T man) K€ here ¥q if 3G, know, W¥ then
g truth W is, §& here ¥ if T g does not
know (97 then) Wgalt great fmfE: destruction.
(T, therefore) wfitr: the wise ¥¥g WAY in all
beings (Wtewawa®, the Atman) fafirer having realised
ST, S from this world ¥ on departing waar '
immortal waPa become, '

If a man knows It here, then there is truth ;
if he does not know this here, then there is the
great destruction for him. The wise ' having
realised that Atman in all beings .become im-
mortal, on departing from this world. -

[Then there is iruih—-z e., then he has reached the
true goal of life.

Greal destruclion—i.e., then he has to undergo the,
ceaseless cycles of bu-lh and dealh and taste all their
bitter fruits.] .

The End of the Second- Parl
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THIRD PART.

T € TR AT TEv e A |

d TR a1 Redesnsaae at@iy i
' , ¥ U2

HEt Bfah:han‘s they say 33%4: for the gods fftx
obtained a victory, @& &@W: of that Brahman
faerd victory 31 gods sWdlara became elated. &
they 8978 thought SIEATS ours 4T verily ¥ this
fawra: victory, W&nw® ours Y9 indeed s this
afwr glory ¥ and g thus-

Once Brahman, they say, obtained a victory
for the gods. The gods became elated by
that victory of Brahman, and they thought,
- .¢ Verily is this victory ours, this glory is ours

-only.’ _
" [Victory—i.c., the victory over {he asuras (demons).]
o uf BT vt § gay
gersgsta fRfe aafafa 0 WA

(o Brahmap) € then gquai their @ that (false
pride) RSt understood. ¥¥: to them (W He)

’"E“;’F appeared. ¥ that Eé‘this W adorable spir-
it % what g this T sAS@T did not kaow.



24° KENA-UPANISHAD.

Brah’man understood. that false pride of
theirs, and appeared before them. But .they
did not know who that adorable spirit was:

Aefimmay STAYT QAR
et @l 09
I they (dods) wf¥fr to Agni (lit, one who leads)

SHSE, said F@XG: O Jatavedas (li; almost omniscient

one), T, this Feritf¥ find out TAT yes, TR so (said
Agni).

They said to Agni Ty Jatavedas, find out
who this adorable spirit is.” * Yes ’ said Agni:

THIRIRIGER PA It grefier-
Hfrstaagy ar et 0 oge 1 v il

¥ to that (wifir: Agni) swazag ran. (:w the
adorable spirit) % *him S¥aagq asked 'who wiR
thou art. ®gw I WRI: Agni & famous wfe am, -,
A0 Jatavedas wER 1 witw am . .

Heran to It and Brahman asked him :
¢t Who art thou? *I am theé famous X4gni;:
the famous Jatavedas am I.’.

aRwesaty & Aifrds af 34
afd gRsalifE 1 < a0l
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BiTea’¥ in thee (of such fame) f& what =%
power R this (he «asked). IRFAW] on earth 7§ this
'Y whatever (W& exists) g8 this&d all wfy also

ZRAY can burn.

¢ What power is in thee of such fame ? the
spirit asked. ‘I can burn all whatever there
. is on earth,’ he replied.

et qut frquraagEf ageEe e o
T Y @ @ @ e Tagws R ==
SEC G I

g, this ¥ burn g thus (FseaT saying) T be-
fore him g straw Fradt put. (@fir: Agni) wdwdw
with all might I that (straw) Taaq approached
that 73§ to burn ¥ TF was unable. &: he (Agni)
A thence QX =T returned. 98 who gaq this
¥ adorable spirit €, this @FE 0 know T TS
was not'able, it thus (he said to the gods after
returning). ‘

Brahman put a straw before him saying :
* Burn this’ He approached it with all his
might, but-he was unable toburn it. Then he
returned thence and said : ¢ I was not able to
know who this adorable spirit is.’
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3 ﬂlgﬂ'ﬂiﬁ FAAEETR
fedaeaify €l 0 o N W 1l

e then a1g {o Vayu B (the gods) said Y
O Vayu, (lit. one who moves) f& what Tag this ¥
adorable spirit €& this faii find out.

Then the gods said to Vayu : * O Vayu, find
out who this adorable spirit is. ¢ Yes' said
Vayu. '

TEVIEATIR TG TR e
ceticiciie IS CHORTIRE S (RN

(a1g: Vayu) g that T#gEq ran to* Y him
s¥qagq (the spirit) asked &: who sty -art (thou).
aig: Vayu ¥ famous SgH | WRA am, WRRAT Mata-
riswan (lif—one who moves through the sky)- ¥
sEs, WRA am I §fY thus (he replied). .
“Heran towards It and Brahman asked
him : ¢ Who art thou? ¢1 am the famous
Vayu, the famous Matariswan.am I,’ he re-
plied. _

aRw-safy B it aRS
aied ghremff n 1

aféresfr in thee - (of such fame) 1§ what ¥
power T thus (tbe spirit asked). 7§ & all these
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®fY indeed WA can take up A §FH_ whatever
gReany on earth. g so (he replied).

¢ What power is in thee of such fame,’ en-
quired the spirit. ¢I can take up all whatever
there is on earth,’ he replied.

TR g0 (reTEteRaRi | TROa

W

gaeEaT @ TAHEN | 9 49 W eead
Fagus fgrd adaemil 1 k3 1 e 1l

‘ gayq this WESA take up [ thus (saying)‘ata' be-
fore him W straw fagwt put. 9 that SWY (he)
approached, @4 with all might T that HEEY to
take up W TI® was unable @@: thence |: he T
PETY returned. I who T this a9 adorable spirit
R this AR to know 7 TS was not able g thus
(be said to the gods after returning).

-Brahman put a straw before him, saying :
¢ Take it up.' He approached it and could
not take it up with all his might. Thence he
returned then and said : ‘I was not able to
know who this adorable spirit is.’

at_fraqaﬁwqﬁafaara’i& i
Faf agvagaq awnirdeT 1 R 1 i

=Y then =X to Indra (the literal meaning of Indra
is ¢ one who possesses great wealth’) HEIY (the gods)
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. said ATAY, O Maghavan (Jif. worshipful or the
. possessor of great wealth) & what gadq this ¥ the
adorable spirit T9g this fyenefify find out. v Yes,
E thus (spoke Indrd). 95 to that Wﬂ'ﬁ he ran
JEqT from him Rrdfigd (It) dispppeared. o

Then the gods said to Indra : ‘O Maghavan,
find out who this adorable spirit is.’ ¢Yes,’
.said he. -He'ran towards It, but It disappear-
ed thence.

q afmmir i%mmm EGRIRLICTE
Faaiy | ‘
ai g TRl 1 ke ) 2R 0

. @t he (Indra) @R in that =mewr sky Sfad to'a

woman TFHAATAL of great beauty ¥waaf well adorn-
ed with golden ornaments (or the daughter of the

Himalayas) 301t Uma (Durga) sy came, Tt her
€ S99 said 7 what qF this 99 adorable spirit Eﬁ‘
thus.

Then in the same quarter of the sky, he
came towards a woman beholding her to be
Uma of great beauty and - well adorned with
golden ornaments. ‘He asked her : ¢ Who.is’
this adorable spirit’? -

?‘ht end of the. Third Pant,

! evet——— 1

+
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a TR AT AR a1 @iEEd T
Al ga FEmasr a@i il kg n g i

|t she ¥ 319 replied (gag It is) &gy Brahman,
wer: of Brahman it victory & indeed (3%, you)
waq thus WEWSAA, have aftained the glory. @&
From that € € alo:{e (goq It was) a@  Brahman
i this fZgr@®R he knew.

She replied : ¢ It is Brahman, Itis through

the victory of Brahman indeed, that you have

"attained the glory.” From that he knew that
It ‘was Brahman,

| T O AW wﬁmﬁammmqﬁxﬁnﬁa
‘_ W Y RN T fesTer nef
, , SRR
a9 'smc.:e "t =1g: ﬁ.. Agni, Vayu and Indra
& they f&surely gor this, (Brahman) W%, nearest

wegy: touched. (awiq W Et: and also because) &
they sus: ﬁrst gag this @@ Brahman g thus
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A= R knew; a'ema therefore, T these RaT: gods
s+qr other. am gods , wigaay, excelled: i{a (a)

indeed.

So these gods, mz Agni, Vayu and Indra
excelled all others, for they approached‘
Brahman nearest and were the first to know"

that It was Brahman.

g sRe R mﬁé

‘Wif g amm ﬁqrﬂm SEI 1) 'R¢,
N

|: he f& for ¢wq this ¥R nearest (Brahman)
4398 touched, f& for @: he gAg this X Brahman
R thus sue: first TS knew QWA therefore
‘53¢ Indra 3‘ mother %ﬂ’t{ gods sy excel-
led. Wt
And so Indra excelled other gods, for' he ap-'
proached Brahman nearest and first knew It.
to be Brahman. -

[Nore'—The orthodox commentators take .the °
above slory as an eulogistic statement (W&aTg)to
signify the paramount superiority of Brahman : Even
the great gods -are powerful through His power. . He
is the Supreme life of all. Sri Sankaracharya holds
that ‘it may also mean an injunction to worship

|YUHH-(Brahman with attributes.))
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'Wrwmﬁ mﬁ'ﬂa?-waqr 3 il
SRR S SR TR

der His (Brahman's) T this /%2 instruction,
g what € this &Ya: lightning sagag flashes =
like (orit can be taken as a prefix of s "waa) gl
thus ; (5 ¥ =%° what the eyes also) wawifireg wink

T like ¥9 that-also (§f¥ so) WRRTTY as regards to
the gods. :

This is the instruction about Brahman
That It is like a flash of lightning—that It is
like 2 wink of the eye. This is the illustration

_of Brahman used as regards the gods.

[Nore.—It is very hard to make out the exact

sxgmﬁcﬁlce of the mantram owing to the brevily of

- the text. It may either mean, as Sankara holds, that
the appearance of Brahman before the Devas was
as sudden and fleeting as a single flash of hightming ;
or,’ it may denote that the whole Nature moves
by Brahman’s command, even in the lightning
flashes is manifest His dommating will. In that
case, the whole rendering should be: “This is His
command that .this lightning now flashes forth and
now yanishes again.—Thus He should be understood
through ‘Natare.””

Adlndawatam-—Means primarily ¢ in relation to
the gods,” and secondarily it may mean “in relation
to the different functions of Nature that are presided
‘over by different gods |
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TSI RARONT T qa‘raaamm
fedt wgew W Ro NA N - S

Y now HEATH (mstruchons) with regard to .A.tman
within the body, ¥¥ that @&w: mmd qaa ‘this
(Brahman) =g goes (i.c,, comprehends ‘or thinks)
¥1 as WA by this (mind) YA this (Brahman)
srfieg constantly ITHAUT  meditate, ('{'l thls '{!
indeed) ¥%TT: desire, thought '

Now this is the mstructmn of Brahman
with regard to the Atman’ thhm the body,—
" that this mind as if, goes to It ;—and this
should be the desire of the devotee that It

might be constantly remembered by th‘b mmd
as very near,

[NoTE.—The instruction mgmﬁes the fact that
Brahman is realised or percexved in one's own Self
when the mind is drawn in and focussed upon 11
with a determination (& .

g ﬂﬁr ammﬁmﬂ‘aw a v
q 3 w{‘wwﬁr wsaf‘ﬂ llaa
: R

99 that (Brabhman) ¥ wgs Tadvanam {tit. adorabl
of all) W known. (9%qTe & therefore :Brahman
g 5.1% by the name of Ta.dva.nam mﬁla‘a‘ shoult
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be medltated upon. &: he A: who 9ag this (Brahman)

g thus 89 worships,, T3 this worshlpper iRy
‘all q@f beings wtvdmw=gia love. |

) .That'Brahmim .is called Tadvanam; by the

name of Tadvanam It is to be meditated upon,

: All beings love him who knows It thus,

. wafred @) = g 9 oufreg anelt W
_a@qﬁmaqatrﬁ IREBIR-RI

ait: Sir, Syfed Upanishad TE' tell (me). & to
.you Fufag Upanéshad I9WT has been told ; =teft
of -Bz:ah'man, ar indeed, IT9E Upanishad & to
" you ST we have told.
(The ", disciple then said): ¢ Teach me,

Sir, Upanishad.

‘ l('"l‘he preceptor replied) : ¢ The Upanishad
has been (already) told-to thee. We have cer-
-tamly told thee the Upanishad about Brahman.”

[Upanishad—vide the mtroduchon to the Isavasya
‘ -Upamshad J

. W@ A - R qﬁm S vt
m NIl ¢

Y penance, §H: self-control' % sacrificjal rites,
a&X its (of the Upanishad) R8T feet (on which it
'stands) agr: - “the Vedas Hﬁ'f?l'lﬁ all the limbs Q&

truth mq'aﬂ abode,
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Penance, 'self-control, and sacnﬁc:al rites
are its feet; the Vedas are all 1ts limbs; Truth
is ity abode.

[NorE.—Penance, self-control and sacrificial- rites
(Karma) have been called as the feet of the Bralma
Vidya (Upanishad), because on the, practice of
these alone rests the attainment of self-knowledge.
These lead to chitia suddhi, which is an absolute
necessity for the right comprehension of the' Brahma
Vidya. The Vedas are all its limbs, for the 'study of
the Vedas helps one to understand it in all its phases.
Truth is considered as the aboge of. the Brahma
Vidya, for it can dwell only in that heart. ‘that has
been purified by 'I‘ruth

Penance (Q9:)=—i.e c., control of the body, senses
and mind. . g .

Self-control (q:r )—z.e freedom from passmn]

=ﬁ 1 QAW QIR TR S A
SRR ﬂﬁﬁﬁﬁ (RARIENT

T: who & Qat ih:s (Brahina deya.) ¥ thus T
knows, &: he TG evil SIqEE’ having destroyed
SR eternal, FrY the highest; the greatest & a"]% in
the blissful heaven STRIRMEH. resides.

He who knows th1s Upamshad thus, attams
the highest heaven, havmg destroyed all ‘evil.

[The highest Heawn—-Sankara takes the word
fHeaven * to . mean Brahman and opmes that he



RENA-UPANISHAD. 35

who has ‘got the Brahma Vidya, i. ¢,, the Upanishad,
altains Brahman or Kaivalya Mukfi. But we think
it may be taken to signify Brahma-loka (the world
" of Brahmi) and the whole manlram means that one
who has attained the Upanishad Vidya, goes to
Brahma-Loka and atlains Krama Mukti.)

As suggwted by the 29th and the 30(h mantrams,
the story related in the second and third chapters, can
_ be explained in both the Adhidaivic and Adhyatinic

senses. The Adhidaivic explanation has already
been given hereinbefore. And the following is iy
Adhyatmic significance:—Microcosm being a part of
the Macrocosm, and its exacl epitome, all the forces
that work in the latter have their counterparls in the
former, and all those different aspecls of the coswic
Intelligence, known as Devas, who govern these
forces of nature, also hold sway on thosc that work
on the person of man: "So il was staled by the
"ancient sages of India that the whole of our bodily
existence (including f the mind and the senses)is con-
trolled by the gods like Indra, Mifra, Varuna, Agni,
Vayu, etc, who have also their manifestations of
cosmic activity .And agan, Desire and all its evil
train are sometimes called Asuras and the pure act-
mhes of the senses and mind as the Devas, and the
conflict “betweén these two sets is termed as the
Devasura War, which allegory has been developed
with so much poetry i in the Puranas, and stretched
fo 1ts cosmic aspect,
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. Now, the story of the Upanishad first tells that the
psychological victory that these Devas of our micro-
cosm win over their antagonists, the Asuras, is not
due to their any inherent power, but it is the Atman
that wins the laurel for them, but for whom they are
nought,—it being the basis and support of all; but
this we do not know ; we make much of our mental
and physical powers* and remain satisfied surrender-
ing all the glories of ‘life to them. And the monarch
that leads the whole host of Devas that dwell in the
microcosm, is Indra, the Jivatman (Indra is another
name for Atman). Insome psychulogical moment
of soaring intuition, a glimpse is caught of the real
self—of the chit within, and at once (because such is
the attractive potency of the vision) it sets the whole
bierarchy of the Devas amotion to know it. First
moves Agni the god of speech, who thinks that he
can explain away the whole universe to its causes ;
but approaching the object of the vision, he fails to
comprehend it, much less explain; so he returns
shame-faced, without knowing the 'Yaksha. Then
goes Vayu, the god of Prana (probably mind is also
ncluded here, as 1n some Upapishads mind is con-
sidered as dependent on Prana), who has the self-
complacency to think that he can understand and
control the whole universe. 'But he 100 met the
same fate as his predecessor and returned not know-
ing the-adorable Yaksha. Then proceeds Indra, the
Jiva himself, o know it, but it vanishes from his
presence. -, This disappearance of the Yaksha before
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"Indra unlocks’ the inner significance of the story.
By this masterly touch of poetry the Srufi relates the
fact that is experienced by the Sadhaka on his way
to ﬂelf-realtsahon {hrough self-analysis,. While with-
in the ﬁeld of speech and thought, the object of vision
.still.remains in contra-distinctive form among the
'duahty of the relative perceptions, but the moment
the intuition is fixed on the Asmita or the ego divest-
ed of ils divergent'personality, the object of former
. vision melts away with the suspension of the dual
. perception, and in its stead appears Uma Haimavati,
the glorious-. knowledge—the grace of God of the
Bhaktas and the Vidya Sakti of the soul of the

Adwaltins--and through her the Jiva realises the
‘Brahman in itself as its very essence. 1t is also

. mterestmg to nofe in this connection that the appear-
ance of Brabman becomes possible only when the
Devas'are victoribus over the Asuras, 7. ¢, when the
animal propensxhes are under sub]ugahon.

- In the above'sense the story is an allegorical pre-
sentafion-of the truth related in the first two parts of
the Upanishad,
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End of the Kena-Upamshad.
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