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FOREWORD

The Avadhita Gita is a text of Vedanta representing
extreme Advaita or Nondualism. It is ascribed to
Dattatreya (Datta, son of Atri), who is looked upon as
an Incarnation of God. Unfortunately, we possess no
historical data concerning when or where he was born,
how long he lived, or how he arrived at the knowledge
disclosed in the text. Some of the Puranas mention him,
and of these, the Markandeya contains the longest refer-
ence; but even this is legendary and by no means very
informative.

The account in the Markandeya Purana suggests the
following facts of Dattatreyas’s life: He was born of
highly spiritual parents, Atri and Anasiiya; very early
in life he became renowned as a great warrior, and
soon, renouncing the world and devoting himself to the
practice of yoga, he attained to the highest state of
liberation, thus becoming an avadhiita.

Avadhiita means a liberated soul, one who has ‘“‘passed
away from” or “shaken off” all worldly attachments
and cares and has attained a spiritual state equivalent
to the existence of God. Though avadhita naturally
implies renunciation, it includes an additional and yet
higher state which is neither attachment nor detachment
but beyond both. An avadhita feels no need of observ-
ing any rules, either secular or religious. He seeks
nothing, avaids nothing. He has neither knowledge nor
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ignorance. Having realized that he is the infinite Self,
he lives in that vivid realization. To the Hindu mind,
Dattatreya is a symbol of this realization. Whoever the
unknown composer of the Avadhiita Git@ may have been,
he must himself have been a man of the highest spiritual
perception.

The Avadhiita Gita is a small book of only eight chap-
ters and is written in spirited Sanskrit verse, which
breathes the atmosphere of the highest experience of
-Brahman. It goes into no philosophical argument to
prove the oneness of reality, but is content to make the
most startling statements, leaving the seeker of truth to
imbibe them and be lifted from illusion into the blazing
light of Knowledge ( jiiana).

Advaita Vedantins have prized this Gita highly.
Swami Vivekananda, one of the greatest Advaitins of all
time, often quoted from it. He once said, “Men like the
one whio wrote this Song keep religion alive. They have
actually realized; they care for nothing, feel nothing
done to the body, care not for heat, cold, danger, or
anything. They sit still, enjoying the bliss of Atman, and
though red-hot coals burn the body, they feel them not.”’

The present English translation was first published
in part in 1946 in The Voice of India, a magazine of the
Vedanta Society of Northern California. The learned
translator, Swami Ashokananda, a senior monk of the
Ramakrishna Order, served as editor of Prabuddha
Bharata from 1926 to 1931 and was in charge of the
Vedanta Society of Northern California from 1932
until his passing away in December of 1969.



Foreword
Chapter

2

»

»

2

»

2»

2

CONTENTS

VI
VII

VIII

40
64
96
113
134
152

162






AVADHUTA GITA

CHAPTER 1

$ZATIAGIAT TRIAGATIGAT |
TegNATRATIEAroTgIAras nen
isvaranugrahad-eva purhsam advaita-vasand
mahadbhaya-paritranat vipranam upajdyate.
1. Through the grace of God alone, the desire
for nonduality arises in wise men to save them
from great fear.

Nonduality—monistic Consciousness, in which the
knower, knowledge, and knowable—soul and God—
become one; the highest realization of Divinity.

Fear—The word “fear’” includes also such states of
mind as insecurity, despair, and grief, all of which arise
from a consciousness of oneself as limited and separate
from others and which therefore can be dispelled only
by realizing oneself as the All.

aag qftd sFaraFaRAaaty |
frusr 9 a3 gafad faaweaay 0
yenedan piritam sarvam atmanaivatmandtmani

nirakaram katham vande hy-abhinnam Sivam
avyayam
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2. How shall'l salute the formless Being,
indivisible," auspicious, and immutable, who
fills all this with His Self and also fills the self
with His Self?

Salute—No form of greeting or worship is possible
where there is no consciousness of distinction.

- Fills,etc.—'f‘he reality and substance of the so-called
individual self is the Divine Self.

- 9ayaras fawd adfaseafaag |
FETTFH AREFATAGAD A==t s
paficabhiitatmgkam visvam marici-jala-
_ J sannibham
. kasyapy-aho namas-kuryam aham eko
' nirafi-janah,

3. The universe composed of the five elements
is like water in a mirage. Oh, to whom shall I
make obeisance—I who am one and taintless?

Five elements—earth, water, fire, air, and ether.
According to most philosophical systems of India, these
combine to constitute the phenomenal universe and are
derived from God associated with maya or ignorance. The
terms are not to be taken literally.

Tainfless—untouched by the slightest ignorance and

hence absolutely pure. The word is often applied to the
Self and God.
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T $99% a9 ATNA 7 fAAF )
srfeq arfea w9 gai faena: sfewif@d nuvn

atmaiva kevalam sarvam bhedabhedo na vidyate

astindsti katham brityan vismayah pratibhati me.

4. All is verily the absolute Self. Distinction

and nondistinction do not exist. How can I say,

“It exists; it does not exist”’? I am filled with
wonder!

It—the universe.

FZTFAQAIIGAET A1 fagranag |
FguTeaT fAUFIT ¥y TqwraT:  n gl

veddnta-sara-sarvasvarm jfiagnarm vijiianam eva ca
aham-atma nirékarah sarvavyapi svabhdavatah.

5. The essence and the whole of Vedanta is
this Knowledge, this supreme Knowledge: that
I am by nature the formless, all-pervasive Self.

aY § gatast a1 freast T |
w@arEafae: gg § g 7 9 nen
yo vai sarvatmako devo niskalo gaganopamakh

svabhava-mirmalah  Suddah sa evaham na
samsayah.
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6. There is no doubt that I am that God who

is the Self of all, pure, indivisible, like the sky,
naturally stainless. ,/

qgAETAsA: EfamAfang: |
99 3§ 7 Jrarfa 59 weqifa adqq non

aham evavyayo'nantah Suddha-vijiiana-vigrahak
sukham duhkham na janami katham kasyapi
vartate.

7. 1 indeed am immutable and infinite and
of the form of pure Intelligence. I do not know

how or in relation to whom joy and sorrow
exist.

T AEE 7 JAIYT §
T FIfas F9 TATTH | |
T If9F &7 gargy |
FFAgd ggAdfzaisgy us
na manasam karma subhasubharm me
na kayikam karma Subhasubham me
na vacikam karma subhasubham me
Jhanamytam Suddham atindriyo’ham.

8. I have no mental activity, good or bad; I
have no bodily function, good or bad; I have
no verbal action, good or bad. I am the nectar
of Knowledge, beyond the senses, pure,
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g § WA g9 § FFANGAT |
FAsAE w: F 9 7 A nsn
mano vai gaganakaram mano vai sarvato mukham
mano’titan manak sarvam na manah
paramarthatah.
9. The mind indeed is of the form of space.
The mind indeed is omnifaced. The mind is the
past. The mind is all. But in reality there is no
mind,
All—the phenomenal universe, including all time
and space.
In reality—In the highest realization of the Spirit
there is no mind.

agiwfad ad snardd fageag )
qzg1f saaeard gae ar fadfgag nge
aham ekam idarh sarvarh yyomdtitar nirantaram
pasyami katham dtmanam pratyaksam va
tirohitam.
10. I, the One only, am all this, beyond space
and continuous. How can I see the Self as

visible or hidden?

Continuous—without the intervention of another
substance; therefore homogeneous and undifferentiated.

Hidden—The question of the Self as being hidden or
visible does not arise when one oneself is that Self.
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@aaat fg 79 7 gead
T+ fg gay fagszasaaq |
Rifeqista arafesa: o
fear s 7% = 59 g wea®@ 02y 00

tvam evam ekar hi katham na buddhyase

samam hi sarvesu vimystam avyayam

sadodito’st tvam akhandital prabho

divd ca naktam ca katham hi manyase.
11. Thus you are One. Why then do you not
understand that you are the unchangeable One,
equally perceived in all? O mighty One, how
can you, who are ever-shining, unrestricted,
think of day and night?

You—Dattitreya now addresses the disciple to
whom he is imparting the highest truth,

Night—There can be no perception of any time or
condition in perfect Self-realization,

/
AT qad fafg aada freeaea |
g ST 9% SATqGeS qugTF FAF 11 4R )
atmanam satatam viddhi sarvatraikar nirantaram

ahaih dhyata parar dhyeyam akhandam
khandyate katham.

12. Know the Self always to be everywhere,
one and unintercepted, I am the meditator and
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the highest object of meditation. Why do you
divide the Indivisible? _
Unintercepted—See note on “Continuous,” verse 10.

" Divide,etc.—Even the act of meditation is an expres-
sion of ignorance because it implies duality.

T ray 7 gasfa & 7 & 3§ FIAAT |
ad agfa fread wefifa agar ghe nexn
na _jato na myto’si tvam na te dehah kaddacana
sarvam brahmeti vikhyatam bravite bahudha
- Srutih.
13. You are not born nor do you die. At no
time do you have a body. The scripture declares

in many different ways the well-known dic-
tum: “All is Brahman.”

g FrEaregsaQshy & faa: a9 q49<r )
zgeaq: &9 s warafa faa=ag w v

sa bahyabhyantaro’si tvam Sivah sarvaira sarvadd
itas tatah katham bhrantak pradhdvasi pisacavat.

14. You' are He who is exterior and interior.
You are the auspicious One existing everywhere
at all times. Why are you running hither and
thither deluded, like an unclean spirit?
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Havre fadies aq@ AT A |
T AIG TR FIARAT HasT 1 QYL
samyogas ca viyogas ca vartate na ca te na me

na tvam naham jagan-nedam sarvam datmaiva
kevalam.

15.  Union and separation exist in regard neith-
er to you nor to me. There is no you, no me, nor
is there this universe. Allis verily the Self alone.

AearfRasaFeqres Jaif & 4 § 97 |
@R q¥ qeawq: & afeqead ngE !l

Sabdad paficakasyasya naivasi toarh na te punak
tvam eva paramam tattvam atah kim paritapyase.

16. You do not belong to that which is com-
posed of the five objects of sense, such as sound;
nor docs that belong to you. You indeed are
the supreme Reality. Why then do you suffer?

Five,etc.—The world appearance is composed of the
five objects of sense : sight, sound, touch, taste, and smell,
and is not in reality connected with the Self,

e JgA & fasi aeaAtEl gargat
T Ak Y amamsd agaq 0o
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janma mrtyuk na te cittam bandha-moksau
Subhasubhau

kathan rodisi re vatsa nama-ripari na te na me.

17. For you there is no birth or death, for you
there is no mind, for you there is no bondage
or liberation, no good or evil. Why do you
shed tears, my child? Neither you nor I have
name and form.

ag faa w9 wrea: werafy faar=ag )
afws 957 FRAIA IWTRITATGET 7T 11 25
aho citta katha bhrantah pradhavasi pisacavat

abhinnam pasya catmdanar raga-tyagat sukhi
bhava.

18. O mind, why do you wander about delud-
ed, like an unclean spirit? Behold the Self
1nd1v151ble Be happy through renunciation of

attachment.

T a<a fg fawatad
fasweads fg famteafamsd |
T & 9 um zagar faum
79 fg geaeafg sAs@T WLk

tvam eva tattvam hi vikara-varjitam
niskampam ekai hi vimoksa-vigraham

2
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na te ca rago hyathava viragah
katham hi santapyasi kama-kamatah.

19. You verily are Truth, devoid of change,
motionless, one, of the nature of freedom. You
have neither attachment nor aversion. Why do
you suffer, seeking the objects of desires?

- agfeq gaa: gal: faae ggasaay |
FaqT @4 a<d geai fafg 7 g@a:  no
vadanti Srutayah sarvah nirgunam suddham
avyayam
asariram samam tattvarn tan mam viddhi na
sams$ayah
20. All the scriptures say that the Truth is
without attributes, pure, immutable, bodiless,

and existing equally everywhere. Know me to
be That. There is not the least doubt about it.

grEreadqd fafg faasd facrawg
QAATANIIIAT 7 JAATGEA: N

sakaram anrtam viddhi nirakaram nirantaram
etat tattvopadesena na punar-bhava-sambhavah.

21. Know that which has form to be false, that
which is formless to be eternal. Through the
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instruction of this truth there is no longer
rebirth into this world.

No longeryetc.—Knowing oneself as eternal, one is not
born into this world anymore, since incarnation is caused
only by the soul’s ignorance of its true nature.

UsHT 99 aca gafeq fg faafz=a:
UMITgARITaFES T fqag N0

ekam eva samam tattvam vadanti hi vipascitah

raga-1yagal punah cittam ekanekam na vidyate.
22. Sages say that Reality is one only and the
same. And through renunciation of attachment,
the mind, which is one and many, ceases to
exist.

One and many—*‘one” in a high (but not the highest)
state of illumination, and “many” in the state of ignor-

ance.

JARATY T F9 quify-
AR ¥ 79 qATfE: |
e fa ardifa &9 qoifa- A
Aiereasy afs agqsy 133 N

andtma-rapanm ca kathar samadhih
atma-svariipamn ca katham samadhih
astiti nastiti katham samadhih
moksa-svariipam yadi sarvam ekam.
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23. If it is of the nature of the not-Self, how
can there be samadhi (superconscious realiza-
tion)? If it is of the nature of the Self, how
can there be samadhi? If it is both “is’> and ‘is
not”, how can there be samadhi? If all is one
and of the nature of freedom, how can there be
samadhi?

It—the universe of experience.

Samadhi—the quieting and extinction of the mind,
a3 a result of which the eternal Truth is realized. Datta-
treya maintains that the practice of samadhi has no
justification. If the universe of our experience is the not-
Self, then we are not in the state of samadhi, for Truth

is not there. If our experience is of the Self, then samadhi
is superfluous.

fagaista g a<d fadgecansiissan: |
AT 7 AT 9999 99 ¥ N

viSuddho’si saman tattvar videhestvam
ajo’vyayah
Jandmiha na jandmity atmanar manyase katham.

24. You are pure homogeneous Reality, dis-
embodied, unborn, and immutable. Why do

you think of yourself as “I know it here” or as
“I do not know”’?
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“I know it here’y etc.—Our knowledge of ourself in
this earthly state is incorrect. To maintain that we do not
have any true knowledge of ourself here is also incorrect.

geaneqifeaEda qrear fg sfaqifza:

dfa afs afedareTd arsaafass nen
tattvamasyadi vakyena svatma hi pratipaditah
neti neti Srufir brayat anrtam pafica-bhautikam.

25. Bysuchsentences as ‘““That thou art,” your

own Self is affirmed. Of that which is untrue and
composed of the five elements the Sruti says,

“Not this, not this.”

That,etc.—the phenomenal existence.

Five elements—earth, water, ﬁre, air, and ether, of
which, according to the Indian systems of philosophy,
the whole relative existence is constituted. See verse 3.

Sruti—the Vedas, particularly the Upanisads, the
original texts of the Vedanta philosophy.

ARTFIATAAT §F 9T 90 fAGIT |
sqraT 419 4 q fad fade
eIAT FIT NG N
atmany-evatmand sarvarm tvaya pirnam .
nirantaram

dlgyﬁta’ dhyanarm na te cittam nirlajjar dhyayate
katham.
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26. As the self is filled by the Self, so is all
filled continuously by you. There is no medi-
tator or meditation. Why does your mind
meditate shamelessly?

Shamelessly—One should be ashamed to meditate,

because meditation presupposes a shameful forgetfulness
of one’s true, Divine nature.

fad a srmife s9 aaify
fag a snatfe &9 werrfr |
ug foasSeqemigaca
FAEIET ATAGH T 119 1l
Swar na janami katham vadami
Swariy na janami katham bhajam
aham S$ivas cet paramartha-tattvam
sama-svaripam gaganopamanm ca.

27. 1 do not know the Supreme; how shall I
speak of Him? I do not know the Supreme;
how shall T worship Him? If I am the supreme
One, who is the highest Truth, who is homo-
geneous Being and like unto space, how then
shall I speak of Him and worship Him?
l{'now,etc.—Empirical knowledge belongs to a lower

state in which the Supreme cannot be perceived; there-
fore one cannot speak of “knowing” the Supreme,
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q1g qed GH qed PETARIAMTAT |
TTEauIEHAa® Qaaad F9 AIY NI

naham tattvarn saman tattvam kalpand-hetu-
varjitam

grahya-grahaka-nirmuktam svasarvedyan
- katham bhavet.
28. The principle of ego is not the Truth,
which is homogeneous, which is free from the
cause of superimposition and distinctions of
perceived and perceiver. How can the ego be
That which is aware of Itself?

savaeyd 7 fg aq fFfs=-
aeaeaed 7 fg agq f&isag 0
FrEHTE qUATIaTE
7 fggsr aifa 7 arcafgar WU
ananta-rapam na hi vastu kirmcit
tattva-svariipam na hi vastu kimeit
atmarkarapam paramdrtha-tativam
na humsako vapt nacapy-ahimsa.
99. There is no substance whatever which is
by nature unlimited. There is no substance
whatever which is of the nature of Reality. The
very Self is the supreme Truth. There is neither
injury nor noninjury in It.
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Substance—relative reality.

fagaista aw a<d fadgasiasaan |
fasd saaremd fasrdisg 9 ga: 1 30 11
visuddho’si samanm tattvanir videham-ajam-
avyayam
vibhramanm katham atmarthe vibhranto’ ham
katham punah.
30. You are the homogeneous Reality; you
are pure, bodiless, birthless, and imperishable.
Why then do you have any delusion about the
Self ? Again, why am I myself deluded ?

¢ fas wEFn g seafaan |
3T waar 9@ @ %= wfanfr & w3

ghale bhinne ghatakasam sulinanm bheda-
varjitam
Stvena manasa Suddho na bhedah pratibhati me.
31. When the pot is broken, the space within
it is absorbed in the infinite space and becomes
undifferentiated. When the mind becomes pure,

I do not perceive any difference between the
mind and the supreme Being.

T LY q G T ey safaag: 1
Fa® g wfafg EECELEIERE W3R
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na ghato na ghatakaso na jivo jiva-vigrahak
kevalarn brakma samviddhi vedya-vedaka-
varjitam.
32 There is no pot; there is no pot’s interior
space. Neither is there an individual soul nor
the form of an individual soul. Know the abso-
lute Brahman, devoid of knowable and knower.

¥ 99T GANTHI qad 139 |
a% geange 7 qeat fafg @ g w0
sarvatra sarvada sarvam atmanam satatam
dhruvam
sarvam Siinyam aSinyam ca tan mam viddhi
na samsayah.
33. Know me to be that Self who is everything
and everywhere at all times, who is eternal,
steady, the All, the nonexistent, and the Exist-
ent. Have no doubt.

MNonexistent—the phenomenal aspect of being, which
has now disappeared.

AT T SF1 T U T a7 IUTHA 7
Fo T afa
T quAtt 7 7 Afqant sPeed
qIAIGATIY 1 ¥ 1
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vedah na lokah na surah na yajiiah
varnasramo naiva kuldm na jatih

na dhitma-margo na ca dipti-margo
brahmaikarapam paramdrtha-tattvam.

34. There are no Vedas, no worlds, no gods, no
sacrifices. There is certainly no caste, no stage
in life, no family, no birth. There is neither the
path of smoke nor the path of light. There is
only the highest Truth, the homogeneous Brah-
man.

Stage in life—any of the four stages into which life
is divided by the Hindus, namely, those of the student,
the householder, the contemplative, and the mendicant.

The path of smoke,etc.—the two paths along which,

according to Hinduism, souls travel to the invisible
worlds after death.

SATAEATIH fTHE: AqF: THS If< |
TAE ATTAS T SARAT qodg FI9 13X
wapya-vyapaka-nirmuktah tvam ekah
saphalam yad:
pratyaksam caparoksar ca hyatméanam manyase
katham.

35. If you are free of the pervaded and per-
vader, if you are one and fulfilled, how can you
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think of yourself as directly perceptible by the
senses or beyond the range of the senses?

Free, etc.—one who has transcended the sense of
distinction between forms (“pervaded”) and the Divine
Substance (“pervader’’). Such a one, therefore, has
constant, unobstructed consciousness of Divinity.

Directly—that is to say, in the manner in which the
ignorant man perceives with his senses. In the highest
state of realization, sense perception is 1no longer dis-
tinguishable from spiritual intuition.

aiia Sfafessfa gafrssfa STaR
g ged 7 fasefg gargafaafeag w3

advaitar kecid icchantt dvaitam icchanti capare
samarn tattvarn na vindantt dvaitddvaita-
: vivarjitam.
36. Some seek nonduality, others duality. They
do not know the Truth, which is the same
at all times and everywhere, which is devoid
of both duality and nonduality.

Aarfegufgd asarferoaisan |
Faaftg &9 qed ANAARNFE - 130 U
fvetadi-varna-rakitam Sabdadi-guna-varjitam

kathayanti katham tattvam manovacam
agocaram.
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37. How can they describe the Truth, which is
beyond mind and words, which is devoid of

white and other colours, of sound and other
qualities?

FRisTatas aF sgfemAigng |
wa fg o @afq @ § gagTrar nas

Yad@nrtam idam sarvam dehadi gaganopamam
tada hi brahma sarmvetti na te dvaita-param-
para.
38. When all these appear to you as false,when
the body and so on appear to you like space,

then you know Brahman truly, then for you
there is no dual series.

Du.al series—such as “I and Thou” (self and God),
“Iand it” (self and the world), and so on. Also it means
“Self and not-Self” and the series of their evolutes.

TR - qRreqrfy Tafaw: gfawfe &
SUATHIT TUAH q1qT7 a1 59 wag 3R
barena sahajatmapi hya-bhinnah pratibhat: me
vomakaram tathaivaikam dhyata dhyanam
katham bhavei.

3?. . Even my natural self appears to me as non-
distinct from the supreme Self ; it appears to be
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one and like space. How can there be meditator
and meditation?

gerQfa agzaifa asqeifa a=ifa aq )
qaead 7 7 frfsafagaisgasitssaa: n¥o 1l
yat karomi yad asnami yaj juhomi dadami yat
etat sarvam na me kificit - visuddho’ham
ajo’vyayah
40. What I do, what I eat, what I sacrifice,
what I give—all this is not mine in the least. I
am pure, unborn, undecaying.

a4 snfefz frasdd g afafe
fasrgag 1
a4 snfefg fagesg o sfefe .
fagssaq nwy
sarvam jagad viddhi nirakrtidam
sarvam jagad viddhi vikara-hinam
sarvam jagad viddhi viSuddha-deham
sarvarm jagad viddhi Sivaikariapam.

41. Know all this universe to be formless.
Know all this universe to be without change.
Know all this universe to be of purified body.
Know all this universe to be of the nature of the

Absolute.
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Of purified body—That is to say, the material sub-
stance of which the universe appears to be constituted is
really nothing but pure Spirit.

< & 7 fg @3g: & aamagar g
HGIT FHITATATT Toqq FAT 1) ¥R 1)
tattvam tvam na hi sandehah kin janam: athava

punah
asanwedyanm svasarhvedyam atmanar manyase

katham.
42. You are verily the Truth. There is no doubt

about it—otherwise, what do I know? Why do

you consider the Self, which is perceptible to
Itself, as imperceptible?

Otherwise—If one does not perceive every being as
Divine, one is still ignorant.

HIATSHIAT FY 1T STIISSAT T fa93 |
aRIAtag @ sqaiER fasam 1 w3

mayd amayd katham tata chaya achaya na

vidyate
tattvam ekam idam sarvam vyomakaram

nirafijanam.

43. My child, how can there be illusion and
nonillusion, shadow and lack of shadow? All
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this is one Truth, all this is of the nature of
space and without taint.

ATfEqsATAGHISE T qGISE FIIT |
sqwrafase: g sfa @ fafz=ar afa: nxyn

adi-madhyanta-mukto’ham na baddho’harm
kadacana

svabhava-nirmalak Suddhakh it me niscita matih.

44. I am free in the beginning, in the middle,
and in the end. I am never bound. This is my
sure knowledge—that I am naturally spotless

and pure.

wgaifa sread 9 fafsaafawta 7
FaiT 39w a9 &9 quisafeafa: nwyn

mahad-adi jagat sarvam na kificit pratibhati me
brahmaiva kevalam sarvam katham varna-
srama-sthitih.

45. The whole universe, beginning with the
principle of cosmic intelligence, is not in the
least manifest to me. All is indeed Brahman
alone. How can there be any existence in caste
or stage of life for me?
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ST 99T agAgAsy MTaT |
fAursraagrd 9 3ed sAMIRTEFT 11 ¥e 1)

janami sarvatha sarvam aham eko mirantaram
niralambam asanyam ca Sanyam vyomadi-
paficakam.
46. 1 know that all, in every way, is the one
indivisible “I’> which is self-sustained and full,
while the five elements, beginning with ether,
are empty.

T §UEY 7 QAT T T QAT I FHeqAr |
AT a1 fAUTEARATT qeqY UG 1 ¥ 1

na sandho na puman na sirt na bodho naiva
kalpana

sanando va niranandam atmanam manyase
katham.

47. The Self is neither eunuch, man, nor
woman: it is neither idea nor imagination.
How can you think the Self to be full of joy or
joyless?

Full of joy—Here “joy” is used in the sense of rela-
tive joy as perceived by the senses and the mind.

Joyless—Heére the reference is to transcendental
Joy.
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gegrNY g da & aAfaman
] q 7T LEq |
eI AT g WA q<
@adT T N ¥5
sadafiga yogan na tu naiva Suddham
mano-vin@éan na tu naiva Suddham
guriipadesan na tu naiva Suddham
svayam ca tattvam svayam eva buddham.
48. The Self certainly does not become pure
through the practice of six-limbed yoga. It
certainly is not purified by the destruction of

the mind. It certainly is not made pure by the
instructions of the teacher. It is Itself the Truth,

It is Itself the illumined One.

Six-limbed—consisting of six parts or steps, namcly,
posture, control of the vital force, self-withdrawal, con-
centration, meditation, and samadhi.

7 fg qsarcas! W) fa3d aqd T fg
ATCHT FqS T3 qAd = A4 FI4L WY N

na hi paficatmako deho videho vartate na hi

atmaiva kevalam sarvam turiyam ca trayam
katham.

49. There is no body made up of five elements;
nor is there anyone who is disembodied. All is

3
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verily the Self alone. How can there be the
three states and the fourth?

Five elements—See verses 3 and 25.

Anyone; etc—When the pure Self is spoken of as
disembodied, the idea of body is associated with It,
though negatively. All such qualifications of the Self
(or Soul) are denied in this as well as in other verses.

Three states,etc.—the waking state, the dream state,
and the deep sleep state: the ordinary conditions of in-
dividuals when they are ignorant of their true nature,
which is usually called the fourth or transcendental
state. To name the transcendental state as the fourth is
itself an error, as such a designation, which makes it a
correlative of the other three states, is inapplicable to
the absolute Self,

T G FAYWISE A ATE FLT: IIF |

THRAT T T WG sqrcgsuIqFafoa: 1 Lo

na baddho naiva mukto’ham na caham brah-
manah prihak

na kartdé na ca bhoktaham vyapya-vyapaka-
varjitah.
50. T am not bound, I am not, indeed, lib-
erated, and T am not different from Brahman.
Neither doer nor enjoyer, I am devoid of the
distinctions of the pervaded and the pervader.,
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Liberated—The Self cannot be “liberated”, since
it was never bound.

Pervaded, etc—The Sanskrit words for pervaded
and pervader are vyapya and vyapaka, meaning the
particular and the universal. The particular is pervaded
by or constituted 'of the universal. The Self can be
neither particular nor universal, as both these desig-
nations imply distinction, division, and limitation.

qa1 9 I e Afes Aeatqad |
soia grs agafae afgwfa & nygn

yatha jalam jale nyastam salilam bheda-
varjitam
prakrtim purusam tadvad abhinnam
pratibhati me.

51. As water, when water has been poured
into water, has no distinctions, so purusa
and prakrti appear nondifferent to me.

Purusa,etc.—purusa: Soul. prakrti: nature. Ordi-
narily considered to be opposite principles, conscious
and unconscious, they are here recognized as identical
in the highest spiritual experience.

afg ara 7 gwisfa @ s@isfa saraT |
IR T FAURRATHTT 779d FIH U L N
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yadi nama na mukto’st na baddho’si kaddcana
sakaram ca nirakaram aimanam manyase
katham?
92. If indeed you are never bound or lib-
erated, how then can you think yourself with
form or as formless?

With form,etc—The Self, of course, is without
form, but saying so implies recognition of form; there-

fore even the idea of the formlessness of the Self is repu-
diated.

SR & 0¥ ®9F ycas WRQAHT |
a9t 9% fg w7 vaQfassafaag 0w
Janami te param rapam pratyaksam gagano-
pamam
Yatha param hi riapam yan marici-jala-sanni-
bham.

53. 1 know your supreme Form to be directly
perceivable, like the sky. I know your lower
form to be as water in a mirage.

Like the sky—without division or distinction, with-
out change.

Lower,etc.—apparent form.

T aRATqETET T ST F fwar )
fazg wrd fafe fag@sg sawma:  wwv
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na guruh nopadesas ca na copadhir na me'krg'yd
videham gaganam viddhi visuddho’ham svabha-
vatah.

54. I have neither teacher nor instruction,
limiting adjunct nor activity. Know that I am
by nature pure, bodiless, like the sky.

Limiting, etc.—any qualification.

faggiser qrQAsfa @  fad aerRa |
g =TT 9% geafafa 9| T ISI@ u YN
visuddho’sya Sariro’si na te cittam parat param

aha catma param tattvam ili vaktum na
lajjase.

55. You are pure, you are without a body,
your mind is not higher than the highest. You
need not be ashamed to say, “I am the Self,
the supreme Truth.”

Mind,etc.—The mind is not the Self.

4 Afefy X faw earaaramar ¥ |
fag aeq FoAIaHEE TIATTI nYg N

katham rodisi re citta hy atmaivatmaimanda
bhava
piba vatsa kalatitam advaitar paramamitam.
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56. Why are you weeping, O mind? Do you,
the Self, be the Self by means of the Self. Drink,

my child, the supreme nectar of Nonduality,
transcending all divisions.

Means,etc.—One cannot attain to Self-knowledge
except through the Self itself. How can the mind, which
is not-Self, reveal the Self?

a7 Y T FEET T AGrE F 7 |
TEAZT: GET VT T SIS ATFAGT 3G 1 Lo )
natva bodho na cabodho na bodhabodha eva ca

JYasyedrsah sada bodhah sa bodho nanyatha
bhavet.

97. There is neither knowledge nor ignorance
nor knowledge combined with ignorance. He
who has always such knowledge is himself
Knowledge. It is never otherwise.

Knowledge—The Absolute is spoken of as Existence,
Knowledge, and Bliss.

AT 7 i 9 GG 9 IAFST
T TEIS: |
rawradfafaig o acaaiF@aed ggsi
g4 T Y5 )
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jRianam na tarko na samadhi yogo
na deSa-kalau na guriipadesak
svabhava-samvittir aham ca tattvam
akasa-kalpam sahajarr dhruvam ca.

58. There is no need of knowledge, reasoning,

time, space, instruction from a teacher, or

attainment of samidhi. I am naturally the
perfect Consciousness, the Real, like the sky,
spontaneous and steady. '

Samadhi—See verse 23. Dattatreya maintains that
the practice of samadhi is not necessary because, accord-
ing to him, the Self has never been bound and hence

does not require to practise anything to gain knowledge
of Itself. The Self, which is Consciousness Itself, can
never lose consciousness of Its true nature and therefore

samadhi is superfluous.

T STAYSE gat qIfq T 7 FF FAOHA |
fagrg flor srgr @eat gl F9 99 YR N
na jito’ hari mirto vapi na me karma Subhasubham |

visuddhath nirgunam brakma bandho muktik
kathar mama.

59. I was not born nor have I death. I have
no action, good or evil. I am Brahman, stain-
less, without qualities. How can there be hond-
age or liberation for me?
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afs gaaat g fegw quif fawea<: |
Fea fg 7 wxaifa g Srearsasaw
FIT 1l §o Il
yadz sarva-gato devah sthirah parnah nirantarah
antaram hi na pasyami sa bahyabhyantarah
katham.

60. If God pervades all, if God is immovable,
full, undivided, then I see no division. How can
He have exterior or interior?

How, etc.—Exterior or interior cannot be spoken
of Him who is indivisible and infinite.

THRAT FRFEAR@fvzafaTEaId |
AZY ATATAZIAIGT gargafadeqar g u

sphuratyeva jagat krtsnam akhandita-nirantaram
aho maya mahd-moho dvaitadvaita-vikalpana.

61. The whole universe shines undivided and
unbroken. Oh, the maya, the great delusion—
the imagination of duality and nonduality!

Maya—ignorance.

a9 fauss afa adfy agar
werefafadw a8 fae: faa: 0]
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sakarar ca nirakaram neti netiti sarvadd
bhedabheda-vinirniukto vartate kevalah Sivak.

62. Always “not this, not this’> to both the

formless and the formed. Only the Absolute

exists, transcending difference and nondiffer-

ence.
« Not this’) etc.—No formed or formless object can
be considered to be the ultimate Reality.

& = wrar = fa@r 7 I9°G;:
T & = gedr 7 gazd faaqg )

 qaqrar T faegam@:
59 fg gaftafd fg fad n s v

na te ca mata ca pita ca bandhuk

na te ca patni na sutas ca mitram

na paksapato na vipaksapatah

katham hi santaptir tyam ki citle.
63. You have no mother, no father, no wife,
no son, no relative, no friend. You have no
likes or dislikes. Why is this anguish in your

mind?

faqr 7 A4 @ fa<d SarEaqar 7 fg)
fadgen wQwed Feqafa 74 gar: 1 ¥l
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diva naktam na te cittam udayastamayau na hi
videhasya Sariratvam kalpayanti kathar

budhah.

64. O mind, for you there is no day or night,
rising or setting. How can the wise imagine
an embodied state for the bodiless?

Tifawss faww 9 7 fg g@gaifa =)
7 fg @anad 7 fafg scam@assag gy
navibhaktam vibhakiam ca nahi duhkha-

sukhadi ca
na hi sarvam asarvam ca viddhi catmanam

avyayam.
65. The Self is neither divided nor undivided,
nor has It sadness, happiness, and the like,

nor is It all or less than all. Know the Self to
be immutable.

TR FAT T AE T T F F7 GUSYAT |
T 7 &g fadgt ar faddfa aafy fFa ugg
naham karta na bhokta ca na me karma purd-

*dhuna
na me deho videho va nirmameti mameti kim.

66. I am not the doer or enjoyer. Work
have I none, now or formerly. I have no body,
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nor am I bodiless. How can I have . or not

have a sense of “my-ness”?

7 & gmfe o g dgifes 77 )
arewra fafg wias faqrs Taaqaq o g
na me ragadiko doso dubkham dehddikarn na me
atmanam viddhi mam ekam visdlam gagano-
- pamam.
67. I have no fault such as passion and the.

like, nor have I any sorrow arising from the
body. Know me to be the one Self, vast and

like the sky.

ag aq: fo agafeada
g w7 gafad fagaqq |

gegrTad wfad qav d
g ged TAgaEisfa 1 €5 1

sakhe manak kim baku jalpitena

sakhe manah sarvam idam vitarkyam

‘yat sara-bhitarn kathitam maya te

tvam eva tattvaim gaganopamo’st.
68. Friend mind, of what use is much vain
talk? Friend mind, all this is mere conjecture.
I have told you that which is the essence: you
indeed are the Truth, like the sky.




36 AVADHUTA GITA

All,ete.—Words and ideas, being finite and related
to finite objects, can never reveal Truth completely.

a7 FAtfa WAT a7 F7 gar afq
ANfragas dgeq gerFfAaiay TRXHY

yena kenapi bhavena yatra kuira mrta api
yoginah tatra liyante ghatakasam tvambare.
69. In whatever place yogis die, in whatever

state, there they dissolve, as the space of a jar
dissolves into the sky.

Dissolve,etc.—become identified with the Self.

g Frecasarg ar aseegfafa g
AHFIS T T: $AcTSATIHT AAT 11 9o 1)
tirthe cantyaja-gehe va nasta-smytir api tyajan
sama-kale tanum muktah kaivalya-vyapako
bhavet.

70. Giving up the body in a holy place or in
the house of a candala, the yogi, even if he
has lost consciousness, becomes identified with
the Absolute as soon as he is free of the body.

Candala—one belonging to the lowest stratum-—
considered unclean and impure—of Hindu society.

Lost,etc,—that is to say, apparently so. The inward
awareness of the yogi can never be clouded.
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guigsRAlaieT fegfeau=a |
gegeq aifra: @F AAOfassafaEyg wegn
dharmartha-kama-moksamsca dvipadadi-
caracaram
manyante yoginalh sarvam marici-jala-sanni-
bham.
71. The yogis consider duty in life, pursuit of
wealth, enjoyment of love, liberation, and
everything movable or immovable such as man
and so on to be a mirage.

FANAAETE 9 IJATH 4T T |
T s3fw 7wty gfa & fazger afa: nexw

atitanagatam karma vartamanam tathaiva ca
na karomi na bhumjami iti me niscald matih.
72. This is my certain perception: I neither

perform nor enjoy past action, future action,
or present action.

YA FHIFTT-
feqszaia: gaAaga: |
axfa fg awccascar a7
farafa sawarafy gag w3 N
Sanyagare samarasa-piitah
tisthannekah sukham avadhiitah
carati hi nagnah tyaktva garvam:
vindati kevalam atmani sarvam.
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73. The avadhita, alone, pure in evenness of
feeling, abides happy in an empty dwelling
place. Having renounced all, he moves about
naked. He perceives the Absolute, the All,
within himself.

Avadhita—a. liberated soul, one who has “passed
away from” or “shaken off” all worldly attachments
and cares, and has realized his identity with God.

Faagda afg afg ax

; fasafa Fawareafy ax

griasy afg afg ax
qg1 gFa: Fafag a7 1wy n

tritaya turiyam nahi nahi yatra

vindati kevalam atmani tatra

dharmadharmau naki nahi yatra

baddho muktah katham iha tatra.

74.  Where there are neither the three states
of consciousness nor the fourth, there one
attains the Absolute in the Self. How is it
possible to be bound or free where there is
neither virtue nor vice?

fazafq fawsfa afg afg a+
grRleay qfg afg ge=g
U@ ifagaq:
' TfaaRaITHTLE: 119y ||
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vindati vindati nahi nahi mantram

chando-laksanam nahi nahi tantram

samarasa-magno bhavita-pitah

pralapitam etat param avadhitah.
75. The avadhiita never knows any mantra
in Vedic metre nor any tantra. This is the
supreme utterance of the avadhuta, purified
by meditation and merged in the sameness of
infinite Being.

Mantra—a hymn or a sacred prayer.

Tantra—system of rites and ceremonies.
This—the truth as enunciated in the wholediscourse.

gaqraags 9 awad 7 fagg |
TawEwEa: Tiad areagfafagasy 1 eg
sarva-Sanyam asinyam ca satyasatyam na
vidyate
svabhdva-bhavatal proktam Sastra-samvitte-

parvakam.

76. There exists neither complete void nor
voidlessness, neither truth nor untruth. The
avadhtta, having realized the truths of the
scriptures, has uttered this spontaneously from
his own nature.

Truth—Complete Truth does not exist in the plane

of relative existence.
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qreeg a1 favgairEs aifa
@y gamsed Tgfeaqea |
qagiar: feafa qa @ fasars
T F9 @sfa siscagAt gfasag 1o

balasya va visaya-bhoga-ratasya vapi
mitrkhasya sevaka-janasya grha-sthitasya

38 etad-guroh kim api naiva na cintaniyarm
ratnam katham tyajati ko’pyasucau pravistam.

1. Of the teacher—even if he be young,
illiterate, or addicted to the enjoyment of sense
objects, even if he be a servant or a householder
—none of these should be considered. Does
anyone shun a gem fallen in an impure place?

Illiterate—not versed in the scriptures.

Addicted etc.—apparently so.

T Feaor 07 g Faraa
TE: 9 Joraar @& J1T Tq |
fargefaazfagar ufa soaean
% 7 f& Fafa Aifg vegsEE o



CHAPTER II 41
naivatra kavya-guna eva tu cintaniyo
grahyah param gunavatd khalu sara eva
sindira-citra-rahita bhuvi ripa-sanya
para na- kit nayati naur tha gantu-kaman.

9. 1In such a case one should not consider
even the quality of scholarship. A worthy per-
son should recognize only the essence. Does
not a boat, though devoid of beauty and ver-
milion paint, nevertheless ferry passengers?

Even,etc.—The essential qualification of the teacher
is not intellectual eminence, but capacity to impart

spiritual illumination.

sgeaa faar aq fagasd 99999 |
yeqd TaArEd: qeG Gaqed TIAEg 0} N

prayatnena vind yena niscalena caldcalam

grastar svabhdvatah Santam caitanyarm
gaganopamam.

3. The unmoving One, who without effort
possesses all that is movable and immovable,
is Consciousness, naturally calm, like the sky.

HAATAIGIAEY THFAT T |
g4 qewd fraage aqd Aq ¥ AL
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ayatnac-calayed yas-tu ekam eva caracaram
sarvagam tat katham bkinnam advaitam vartate

mama.
4. How can He, the One and All-pervad-
ing, who moves effortlessly all that is movable

and immovable, be differentiated! To me He
is nondual.

| AZAT 9L FEARFRIGERAT faq |
Tarrafafans fafased faugasa uyw

aham eva param yasmat sardtsaratara Sivam
gamagama-vinirmuktam nirvikalpam nirakulam.

5. I am verily supreme since I am the
Absolute, more essential than all essences,

since I am free from birth and death, calm and
undifferentiated.

qatazafTis aurg fraanfaan |

qrauicaTs qemfa fawn fraaifzsn o 5

sarvavayava-nirmuktam tathaham tridasarcitam

samparnatvan-na grhnami vibhagam tridasa-
dikam.

6. Thus I, free from all components, am
worshipped by the gods, but being full and
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perfect, I do not recognize any distinctions such
as gods and the like. '
Frree,etc.—not made up of parts; indivisible. A
Worshz'pped,eta.—-bccé.use the true Self is the highest
Divinity. ‘ .
Recognize,etc.—lh the highest spiritual realization
10 distinctions and differences are perceived. '

gareT 7 gwag: f& sfafa gfaar
Seqared fadiasd JgganT qar qe e
pmmdde}za na sandehah ki karisyami vrttiman
utpadyante viliyante budbudas ca yatha Jale.

7. Ignorance does not create any doubt.
What shall I do, being endowed with modi-
fications of the mind? They arisc and dissolve
like bubbles in water.

Ignorance,etc.—The man of the highest spiritual per-
ception, after realizing his Divine identity, may live on
the relative plane and thus appear enveloped by ignor-
ance, but even then he is never unaware of his Divinity.

What, etc.—Though the man of highest spiritual
perception appears to think, will, etc., yet, as the pure
witness, he remains completely separate from mental

activities. v ,
ggardifa warfy aarcdd ads fg
ygasiy Euy I8y FIFY T nen
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mahadadini bhitani samapyaivam sadaiva hi
mrdudravyesu tiksnesu gudesu katukesu ca.

8. Thus am I ever pervading all existence
beginning with cosmic intelligence—pervad-
ing soft, hard, sweet, and pungent substances.

FEd 99 ATed gged 9 AT S |
safa: geucagafas afawifa & TRNT
katutvam caiva Saityatvarn mrdutvam ca yatha
Jale
- prakrtih purusah tadvat abhinnam pratibhat: me.
9. As pungency, coldness, or softness is non-

different from water, so prakrti is nondifferent
from purusa—thus it appears to me.

Praksti—nature; relative existence.

Purusa—spirit, the Absolute.

gateqrifegd aec@sATEATL I )
TNggifaaidiaasess Saafag 1 o n
sarvakhya-rahitam yad yat siiksmat siuksmataram
param
manobuddhindriyatitam akalarikar jagatpatim.

10. The Lord of the universe is devoid of all
hames. He is subtler than the subtlest, su-

4
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preme. He is spotless, beyond the senses, mind,
and intellect.
Lordetc.—the Self.

$zaf ggst 9% 9§ a7 9 9aq |
caaq fg &9 @7 9 ax YA 1L N

idr$am sahajariyatra ahati tatra kathan bhavet
tvameva hi kathar tatra katham tatra cardcaram.

11. Where there is such a natural Being, how
can there be “I”’, how can there be even “you”,

how can there be the world?
Natural—existing in its natural (i.e., pure) state.

TaAaH g Fesie qaq AT |
Sqed Q9 9 9 OHT T TREN]
gaganopamarn tu yat proktam tad eva
gaganopamam
caitanyan dosa-hinam ca sarvajfiam parnam
eva ca.

12. That which has been described as being
like ether is indeed like ether. That is Con-
sciousness—blameless, omniscient, and perfect.

gfgeai =fed 44 aredd @ qrfgaq |
qifcorr fafgd & oiwed saafeaqy 0 23 0
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- prthivyam caritam naiva marutena ca vahitam
varind prhitam naiva tejo-madhye vyavasthitam.
13. It does not move about on the earth or
dwell in fire. It is not blown by the wind or
covered by water.

ATHTR AT FaA1°d T AT T HATAT |

g gigarsg=az fassaafsasd fatsawg n ¢y

akasam tena sarvyaptam na tad vyaptam ca
kenacut

sa bahyabhyantaram tisthatyavacchinnam
nirantaram.

14. Space is pervaded by It, but It is not
pervaded by anything. It is existing within and
without. It is undivided and continuous.

gEeaTaa TRacarfastorcarsa Aiffa: |
Jreorgaife asich HFATEISTIA Wag 11 {4 N

siksmatvat tad adrsyatvat nirgunatvac ca yogibhih
alambanadi yat prokiarn kramad alambanam
bhavet.

15.  One should successively take recourse to
the objects of concentration, as mentioned by
Fhe yogis, in accordance with their subtlety,
nvisibility, and attributelessness.
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Take,elc.—In order to attain to the Absolute (or
dissolution in the Absolute, as is said in the next verse),
one has to reach the state of infinite and undifferentiated
Consciousness by eliminating all mental differentiations
or movements. The method of this elimination is to make
consciousness dwell on one object continuously by
obstructing its restless tendency to dwell on multifarious
objects. But the object of concentration has to be chosen
carefully. The beginner chooses a gross object. When
he has dwelt on it continuously for some time, his con-
sciousness becomes subtle and steady. He then chooses
a subtle object to concentrate on. Gradually he reaches
a high state of concentration, but some differentiations
in his consciousness still remain—there is the conscious-
ness of himself as the concentrator, of the object on which
he is concentrating, and of, the process of concentration.
Next even these differentiations vanish. for the object of
concentration dissolves, and there remains only the pure,
undifferentiated Consciousness, the Absolute.

gaqIsvaTagweq fAusrar ar 94y |
JeaaeStad arqquasfaatad: gl

satat@ bhyasa-yuktas tu niralambo yadd bhavet
tal-layat liyate nantargunadosa-vivarjitah.

16. When through constant practice one’s
concentration becomes objectless, then, being
divested of merits and demerits, one attains
the state of complete dissolution in the Absolute
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through the dissolution of the object of con-
centration, but not before then.

faufazasa Azea gigassivasa 7.1
uFAg faarrg gaws agstrgaw 0 Qe il

visa-visvasya raudrasya moha-mirccha-pradasya ca
ekam eva vinasaya hi amogham sahajamrtam.

17. For the destruction of the terrible,
poisonous universe, which produces the un-
consciousness of delusion, there is but one
infallible remedy—the nectar of naturalness.

Unconsciousness s etc.—delusion which makes one
unconscious of the Divine Reality.

Naturalness—the state of pure Existence; Divine
Identity.

WiEgawy fausi e gfeem=am )
warEfafadsga-aus agsaq 1Hes
bhava-gamyam nirakaram sakaram drsti-
gocaram
bhavabhava-vinirmuktam antaralam tad ucyate.

18.  That which has form is visible to the eye,
while the formless is perceived mentally. That
(the Self), being beyond existence and non-
existence, is called intermediate.
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Intermediate—neither material nor mental, i.e.,beyond
both.

greawE wafgzansa: asfaesaq )
el A4 Aifdowsrgag - Nk

bahya-bhavari bhaved viSvam antah prakriir
ucyate

antarddantaram jfieyam narikela-phalambuvat.

19. The external existence is the universe, the
inner existence is called prakrti. One should try
to know That which is more interior than the
inner existence, That which is like water within
the kernel of the coconut.

Prakrti—in its subtle aspects: cosmic intelligence,
cosmic mind, etc.

wfaard fead ared geqeard T ASAAY |
qearasaas 94 AfFesergag  NRe Nl
bhranti-jfianam sthitam bahyah samyag jfianam
ca madhyagam
madhyin madhyataram jiigyan narikela-
phalambyvat.
20. Illusory knowledge relates to what is out-

side, correct knowledge to what is inside. Try
to know That which is more interior than the
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inside, That which is like water within the
kernel of the coconut.

qYorregi 91 T OF garfafaas: |
a7 qgeg sasfgarefeafaagy: N

paurnamasyam yatha candra eka evatinirmalah
tena tat-sadrsam pasyet dvidha-distih viparyayah.

21. There is only one very clear moon on the
full moon night. One should perceive That
(the Self) like the moon; seeing duality is per-
version.

AATT gFIRT IFGHT T ;I |
T1ar 7 dafa fag armasifefin: 0

anenaiva prakarena buddhi-bhedo na sarvagah
datd ca dhiratam eti giyate nama-kotibhih.

22. Tt is indeed in this way that intelligence
becomes divided and ceases to be all-compre-
hending. A giver attains to wisdom and is sung
with millions of names.

& Thisyetc.—by seeing duality (also, of course, plural-

Divided—perceiving many objects separated from
one another, as in ordinary experience. Intelligence
should, if it is not clouded with ignorance, perceive
only unity—the whole of Reality—at once. Such per-
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ception, according to Vedanta, is the only true percep-
tion of Reality.

Giver—maker of charity. The sccond part of this
verse, and, as a matter of fact, the whole verse, is a little
obscure. Our translation of the second part is literal.
The probable meaning is: When a person gives away
all he possesses in charity and thereby attains to perfect
renunciation, being free of all worldliness he attains to
the knowledge of the Self and is praised in various ways
for both his charity and his spiritual knowledge. The
Sanskrit data for the word “‘giver” also means a teacher.

TesRITaeT gar ar af afesd: |
Feq §g54d q<d faTeh HaEma 1R N
guru-prajiiaprasadena murkho va yad
panditalh
yastu sambudhyate tattvam viraklo bhava-
sagarat.

23. Whoever, whether he be ignorant or
learned, attains to the full awareness of Truth
through the grace of a teacher’s wisdom, be-
comes detached from the ocean of worldliness.

Ignorant—devoid of scholarship.

Trrgafafadee: gavafgd @: |
TR 1T T T 97 U¥ U
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ragadvesa-vimirmuktah sarvabhiita-hite ratah
drdha-bodhas ca dhiras ca sa gacchet paramam
padam.
24. He who is free from attachment and
hatred, devoted to the good of all beings, fixed

in knowledge and steady shall attain to the
supreme state.

ue fasl g Ay Sad aqrn |

2FIAT 9T A1 Tawqd qEAft ng

ghate bhinne ghatakasa akase liyate yatha

dehabhave tatha yogi svariipe paramatmani.
'25. As the space within a pot dissolves in the
universal space when the pot is broken, so a

yogl, in the absence of the body, dissolves into
the supreme Self, which is his true being.

ST FHgwEAT Afaaiasf qr afa:
T SwT drrgaarar afqgi-aska

gr afa: nxg
ukteyain karma-yuktanam matir yante’pi sa
gatih

na coktd yoga-yuktanam matir yante’pi sa gatih.
26. It has been said that the destiny of those
devoted to action is the same as their thought
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at the end, but it has not been said that the
destiny of those established in yoga is the same
as their thought at the end.

End—the dying moment. The belief in India,
clearly expressed in the Bhagavad Gita, is that the last
thought in the mind of the dying person indicates the
nature of his future existence. This is not true, however,
of one who has attained to the knowledge of the Self.

ar afq: sAgErEr a1 = arfufzangad |
qifrat ar afq: saif zaswear
wyaaitsar i e
ya gatth karma-yuktanam sa ca
vagindriyad vadet
yoginam ya gatih kvapi hy akathya bhavatorjita.
27. One may express the destiny of those
devoted to action with the organ of speech, but
the destiny of the yogis can never be expressed,
because it is transcendental.

U Frear @y qrd At 79 wfeaa |

fageqastd daui Tad fafg: yaqd U RSN
evam jfidtod toamum margam yogindm naiva
kalpitam

vikalpa-varjanam tesam svayanm. siddhih
pravartate.
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28. Knowing this, one never says that the
yogis have any particular path. For them it is

the giving up of all duality. The supreme attain-
ment comes of itself.

Particulanetc.—Departing souls reach their destined
worlds following either pitr-yana, the path of the fathers,
or deva-yana, the path of the gods. The yogi, after
death, does not travel along any path; having already
attained the Highest, which has nothing to do with any
particular place or time, he has no world to reach.

Supremeyetc.—The supreme Truth which the yogi
attains after transcending all duality is ever present,
eternal, and absolute, so cannot be spoken of in terms of
~ telative existence or relative truth. When the sense of
duality is destroyed, this Truth at once reveals itself,
even as the sun is seen shining when clouds disperse.

e Frecasirg a1 a1 9 gars ar |

T Al qag F X F@fr Sag ng
tirthe va antyaja-gehe va yatra kutra mrto’pi va
na yogi pasyate garbham pare brahmani liyate.

297" he yogi, having died anywhere, in a
holy place or in the house of an untouchable,
does not see the mother’s womb again—he is
dissolved in the supreme Brahman.

Does not,ete.—is not reborn.
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ggaaafasd a5g qaEaEd
gafy afs aded fecag 3 AN
agaft gawasy friaahalq
gafq @ = fagg: dawr a1 qqE&T 1 30 1

sahajam ajam acintyam yas tu pasyet svaripam
ghatati yadi yathestam lipyate naiva dosaih

sakid api tadabhavat karma kificin na kuryat
tad api na ca vibaddhah samyami va tapasvi.

30. He who has seen his true Self, which is
innate, unborn, and incomprehensible, does
not, if anything desired happens to him, become
tainted. Being free from taint, he never per-
forms any action. The man of self-restraint or
the ascetic, therefore, is never bound.

Desired ,etc.—only apparently desired by him who
possesses Self-knowledge. When one has attained to the
knowledge of the Self one may still continue to live in
the body and appear to be actively seeking desired
objects. This, however, is only in semblance. Being free
from the taint of ignorance, which makes the average
man seek desirable objects and avoid undesirable ones,
he is really inactive.

fazma fasufas fAusfa
fazrsd faagy faufaeg

fagegfrafgngcaafas
gHTgRRRAEgdfa aRFag 03N
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miramayari nispratimam nirakytim
nirdsrayam nirvapusam nirasisam
nirdvandva-nirmoham alupla-saktikam
tam iSam almanam upaiti sasvatam.

31. He attains to the supreme Self, who is
eternal, pure, fearless, formless, and support-
less, who is without body, without desire,
beyond the pairs of opposites, free from illusion,
and of undiminished power.

Pairsyetc.—suchi as heat and cold, pain and pleasure,

ignorance and knowledge, life and death, which are all
relative.,

331 T a1 7 7 gosafwar
TR fasar @ = FeAgEaE: |
gaifes =ifa 7 a7 wad
M ARATAGIfA ARITE 1 3 N

vedo na diksa na ca mundana-kriya
gurur na $isyo na ca yantra sampadah

mudyadikaim capi na yalra bhasate
tam ifam atmanam upaili sasvatam.

32, He attains to the supreme, eternal Self]

in whom exists no Veda, no initiation, no ton-
Sure, no teacher, no disciple, no pelfcctlon of
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symbolic figures, no hand-posture or anything

else.

Symbolic 4 etc.—In ritualistic worship geometrical
figuresdrawn on metal, stone, etc., are sometimes used
as symbols of Divinity.

Hand-posture—called mudra, used as part of ritualis-
tic worship.

T aea afeddEd T ar
fqug 9 &9 7 qgifa® T AT

areenfasafaazifes o a1
qyaATeRTAgIfa A2aTT 1R

na {ambhavait Saktika-manavaih na va
pindam ca rapan ca padadikan na va
arambha-nispatti ghatadikam ca no
tam isam atmanam upaiti Sasvatam.

33. He attains to the supreme, eternal Self,
in whom is neither §arabhavi, nor $akti, nor
inavi initiation; neither a sphere, nor an
image, nor a foot, nor anything else; neither
beginning, nor ending, nor a jar, etc.

Sambhavi,etc.—Tantrika texts speak of three kinds
of initiation. Sambhavi initiation, which is very rare, is
that in which the teacher by a mere word, look, touch,
or by will imparts the highest knowledge of God to the
disciple instantly. Sakti initiation is that in which the

5
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teacher instills into the disciple a great spiritual power
which will of itself, within a reasonable time, bring
about the disciple’s spiritual emancipation. The dis-
ciple does not have to exért himself for this realization.
Such initiation also is exceptional. Anavi or mantri
Initiation is that in which the teacher, on an auspicious
day, instructs the disciple concerning the method of
spiritual practice he should follow, gives him a word or
a phrase (called mantra) to repeat, and offers other
necessary instructions. The disciple must practise accord-
ing to these instructions to gain spiritual knowledge.

Sphere—a round symbol made of stone etc.

Foot—Sometimes either an image of a foot or a
footprint is used as a symbol of worship.

Beginning,etc.—ceremonial beginning and ending of
worship. ’

Jar—Sometimes a jar filled with water is used as a
symbol of the all-pervading Divinity.
AT TATARGAUAL ST

Seaag fassfa Sraasfa ar
wfaFfes dagagar-

Tt ATeATTRafy arzaay 1 v

Yasya svarapat sacaracaram jagad
utpadyate tisthati liyate’pi va
bayo-vikarad iva phena-budbudis
tam isam dtmanam upaiti Sasvatam.
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34. He attains to the supreme, eternal Self,
from whose essence the universe of movable
and immovable objects is born, in whom it
rests, and into whom it dissolves, even as foam
and bubbles are born of the transformation of

water.

argifaey 7 = sfeuad
enscaarasia T = q1aa |

ardyyarAsty 7 a7 fHEa-
qeigrarcaragafq qrRagE 1Y

nasa-nirodho na ca drstir asanam

bodho’py abodho’pr na yaira bhasate
nadi-pracaro’pr na yaira kificit

tam itam atmanam upait! sasvatam.

35. He attains to the supreme, eternal Self,
in whom is no closing of nostril nor gazing nor
posture, and in whom is neither knowledge
nor ignorance nor any nerve-current.

etc.—In the practice of pranayama or breath

Closing,
losed with a finger in

control, each nostril in turn s €
order to breathe only with the other nostril.

Gazing—fixing the eyes on a certain point to induce

concentration.
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Posture—a particular way of sitting which allows
the body to be most comfortable and yet conduces to
the practice of mental concentration.

Nerve-current—The reference is to the three nerves
mentioned in Yoga texts—ida, pingala, fand susumna—
along which thought-currents are made to flow in
order to realize higher states of consciousness.

ATARIRFCTGAT AT
AMAL HCTAGTAAQAT |
LG ER KRR EIRG]
qevaraTeRTAgafa AEITT 10 3% 0
nanatvam ekatvam ubhatvam anyata
anutva-dirghatva-mahatva-Sinyata
manatva-meyatva-samatva-varjitam
tam ifam atmanam upaiti sasvatam.
36. He attains to the supreme, eternal Self]
who is devoid of manifoldness, oneness, many-
and-oneness, and otherness; who is devoid of
minuteness, length, largeness, and nothingness;
who is devoid of knowledge, knowableness, and

Sameness.
qaaw ar gfg a1 a g

gaugr ar afz ar 7 gugr |
fResaaY ar afz ar gwas-

ATl aiEFag v 3o 1
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susamyami va yadi va na samyami
susangrahi va yadi va na sangrahi
niskarmako va yadi va. sakarmakah ”
lam i$am atmanam upaile s'tis'vqjain.
37. He attains the supreme, cternal Self
whether he has perfect sclf-control or not,
whether he has withdrawn his senses well or
not, whether he has gone beyond activity or
is active.
Ilasyele.—whether he appears to have sclf-control

or not.

ad @ gigd aafalad
gerraarfa F JaaEHd |

srezfazaifa faacasTs
geigarearAgafa arEaay oS

mano na buddhil na Sariram indriyaim
tanmalra-bhilani na bhila-paiicakam
ahamkylis capi viyal-svaritpakarn
tam isam almanam upaili Sasvatam.
38. He attains the supremc, eternal Self
who is not mind, intclligence, body, senses,
or egoism; who is neither the subtle elements
nor the five gross elements nor of the nature

of space.
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&Y AT qxwrenar a5

T giftazgafa weafsa
W artsafegraE

aF faad afg ar fafesad 1 3

vidhau nirodhe paramatmatam gate
na yoginas cetasi bhedavarjite

Saucanm na vasaucam alirigabhavana
sarvam vidheyam yadi va nisidhyate.

39. When injunctions cease and the yogi
attains to the supreme Self, his mind being
void of differentiations, he has neither purity
nor impurity; his contemplation is without dis-
tinguishing attributes; and even what is usually
Prohibited is permissible to him.

Injunctions—

Prescriptions given by the scriptures to
a spiritual as

pirant in regard to what he should practise.

The yogi who has attained to the Highest is beyond the
need of such Prescriptions.

Contemplation_}etc.—The consciousness of the yogi
Is on the attributeless Absolute.

Prohibited,
from doing ce
other things;;
beyond ali inj
self as the Ah

dwel

¢tc.—The spiritual aspirant is prohibited
rtain things, just as he is enjoined to do
but upon attaining the Highest he goes
unctions and prohibitions. Realizing him-
solute, he may act in even an apparently
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evil way, just as God does some apparently evil things
in His creation.

g 97 9 T AEHANG
A4 9 qF TEIRAT |

AT FITGHATT TUT-
Fened qtd fg @F SwEa 1 Yo Il

mano vaco yatra na Saktam iritunm
niinam katham tatra guripadesaia
imam katham uktavaio guroh tad
yuktasya tattvarm hi samar prakasate.

40. Where mind and speech can utter noth-
ing, how can there be instruction by a teacher?
To the teacher—ever united with Brahman—
who has said these words, the homogeneous
Truth shines out.
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Tufgaufgarm aqq qa frfag
- fafa<fafadia faas fasga=g
qufgqufagld saqs fazasd
Fangfag a=3 sqrasd fad 1 g 0

guna-viguna-yibhago vartate naiva kificit
rati-virati-vihinam nirmalam nisprapaficam
guna-viguna-vihinam vyapakam visva-raparm
katham aham iha vande yyoma-ripam Sivam vai

1. The distinction of quality and absence
of quality does not exist in the least. How shall

I worship Siva (the Absolute) who is devoid of
quality and absence of quality, who is devoid
of attachment and detachment, who is of the
form of ether, omniform, beyond illusion, and
all-pervading?

Distinction, ete—In this discourse the Avadhiita
describes the Self as neither distinct from phenomenal
existence nor identical with it. Such a perception of the
Self is the highest realization conceivable, inasmuch as
the consciousness of Oneness is so full that any recog-
nition of even the least distinction is impossible. This
Self is the same as Brahman. It is I. When the know-
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ledge of this Self comes, even the so-called relative exis-
tence is no longer the same as it appears to the ignorant.
“Quality” refers to the different attributes belonging to
relative objects, which are due to the three basic quali-
ties, sattva, rajas, and tamas. While relative existences
have quality, the Absolute is beyond all quality. This
distinction, however, is the language of relative con-
sciousness. In the state of Self-realization to which we
referred above, such distinction does not exist.

Worship—Worship implies duality, at least, dis-
tinction.

waifeausfga faag faa=
w13 fg Freafag fg 92 faasT |

ud faserifgaisgae fasw
sareraaTeafs g &9 awifa n

Svetadi-varna-rahito niyatam Sivas ca
karyanm hi karanam ida hi param Sivas ca
evar vikalparahito’ham alai Sivasca
svatmanam atmani sumitra kathar namami

2. Siva (the Absolute) is ever without white
and other colours. This effect and cause are also
the supreme Siva. I am thus the pure Siva,
devoid of all doubt. O beloved friend, how
shall I bow to my own Self in my Self?
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White,etc.—Although the term “Siva”in the present
text means the Absolute, it is also 2 name of the personal
God with form. He is then supposed to have a white
complexion.

Effect—the universe.

Doubt—that is to say, about the knowledge of Self
and Truth.

frieaefaar fg aifaaisg
fagugafgar fg adifedisgy |

fasfadtazfear fg adifeatss
TG GHIE TAAGAISTT 11 3 1

nirmila-mila-rakito ki sadodito’ ham
nirdhiima-dhama-rahito hi sadodito’ ham
nirdipa-dipa-rahito hi sadodito’ har
Jhanamytam samarasam gaganopamo’ham.

3. I am devoid of root and rootlessness and
am ever manifest. I am devoid of smoke and
smokelessness and am ever manifest. I am
devoid of light and absence of light and am
ever manifest. I am the nectar of Knowledge,
homogeneous Existence, like the sky.

Devoid, ete.—R oot means cause. The Avadhiita

is describing the Self in Its absolute aspect as well as in
Its aspect of manifestation.

Smoke—the envelope of maya.
Light—relative knowledge.
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faswrasrafag amm 59 azfy
fragnagafag am w9 azrfa

fa.grearefegd 9 59 aqify
FIATYT qATF TITTAISZH 1 ¥ 11

niskama-kamam tha nama katham vadam:
nissanga-sahgam tha nama katham vadami
nissara-sara-rahitam ca katham vadami

Jfianamrtam samarasam gaganopamo’ham.

4. How shall I speak of desirelessness and
desire? How shall I speak of nonattachment
and attachment? How shall I speak of Him as
devoid of substance and insubstantiality? I
am the nectar of Knowledge, homogeneous
Existence, like the sky.

How,ete.—No description or conception is possible

of that Self-realization in which there is no distinction
of quality or absence of quality.

Substance, etc.—transcendental Reality; “‘insubstan-
tiality”’—relative reality.

sgasanfas fg 9 qarfy
gacasynfas fg 9 a=ifa |
facd wafacaafes fg o9 axrfa
FIAMGT GATE TWAIGHSEH 1 Y
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advaita-rapam akhilam hi katham vadam:
dvaita-svaripam akhilam hi katham vadam:
nityam tvanityam akhilam hi katham vadami
Jfianamrtam samarasam gaganopamo’ham.

5. How shall I speak of the Whole, which is
nondual? How shall I speak of the Whole,
which is of the nature of duality? How shall
I speak of the Whole, which is eternal and non-
eternal? I am the nectar of Knowledge, homo-
geneous Existence, like the sky.

How, ete.—It is not possible to describe the Self
even in Its phenomenal aspect, because thought or
language can comprehend even phenomena only in
their superficial aspects. In their deeper aspects phenom-
ena are indistinguishable from the transcendental Self
and therefore indescribable.

e fg 1 afg a5 7 wava fg
Fravaasa<fgd T x93 {8 1
g qaif @y § qxwIga<a
FAYE THTE TTNTHISEH N g 1
sthitlari hi no nahi kySar na gatagatam hi
ddyanta-madhya-rahitarh na paraparam hi
satyam vadami khalu vai paramartha-tativan
Jfdnamytain samarasam gaganopamo®ham.
6. Itisneither gross nor subtle. It has neither
come nor gone. It is without beginning, middle,
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and end. It is neither high nor low. I am truly
declaring the highest Truth and Reality—I am
the nectar of Knowledge, homogeneous Exist-
ence, like the sky.

Come,etc.—The Self, even when It appears to mani-
fest relative existence, does not really do so.

dfafz gdswonfr anfenfa '
dfafz gafanaizs FAfmRT
dfafg dwaws 7 fg TG
FIAgd qHE qaAgEsgE Nl
sanviddhi sarva-karanani nabho-nibhant
sampiddhi sarva-visayams ca nabho-nibhas ca
samuviddhi caikam amalar na hi bandhamuktan
jiiagnamytar samarasant gaganopamo’ham.

7. . Know all instruments of perception to be
like ethereal space. Know all objects of per-
ception to be like ethereal space. Know this
pure One as neither bound nor free. I am the
nectar of Knowledge, homogeneous Existence,
like the sky.

Like,etc.—The instruments of perception—senses,
mind, etc.—are not what they seem to us in ignorance.
They also are formless Consciousness Itself.
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- gEtgaIgTgAY 9 WAty qra
IIEABEYIGAT T AATFT qIa |
AGATYAGAT T AFqIfg qIT
HAMATYT GUIH TAAIAISET 11 S U

durbodha bodha-gahano na bhavam: tata
durlaksya laksyo-gahano na bhavami tata
asanna-riapa-gahano na bhavam: tata
Jiianamitam samarasam gaganopamo’ham.

8. My child,I am not difficult to comprehend,
nor am I hidden in consciousness. My child,
I'am not difficult to perceive, nor am I hidden
in the perceptibie. My child, I am not hidden
in the forms immediately near me. I am the
nectar of Knowledge, homogeneous Existence,

like the sky.

 frswdsdzeat sasar wafn
- fadwggagaY sasar warfy |
frdgdeget sasa warfy
FAATGE GALE TAAGAISTT 1 - 1

niskarma-karma-dahano jvalano bhavami
nirduhkha-duhkha-dahano jvalano bhavami
nirdeha-deha-dahano jvalano bhavami

Jfianamytam samarasam gaganopamo’ham.
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9. 1 am the fire that burns the karma of one
who is beyond all karma. I am the fire that
burns the sorrow of one beyond all sorrow. I
am the fire that burns the body of one who is
devoid of body. I am the nectar of Knowledge,
homogeneous Existence, like the sky.

Letc.—In verses9 and 10, the Self is being described
as the negation.of any adjuncts that seem to limit It.

fasarqaiaagal fg garadlsg
fagdadaaay fg garaisgd |

frdeaaraaegH fg garadlsg
FIATYS qHLE TIATHISET 11 2o 1l

nispapa-papa-dahano hi hutasano’ham
nirdharma-dharma-dahano hi hut@sano’ham
nirbandha-bandha-dahano hi hutasano’ham
jAanamytain samarasam gaganopamo’ham.
10. T am the fire that burns the sin of one who
is sinless. T am the fire that burns the attributes
of one who is without attributes. I am the fire
that burns the bondage of one who is without
bondage. I am the nectar of Knowledge, homo-
geneous Existence, like the sky.

fratawacfeat @ waifa a@
fratarnafegar & waify e
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faftaafaafed @ warfa T
AT GALE TAIGHISTT 1
nirbhava-bhavarahito na bhavami vaisa
niryoga-yoga-rahito na bhavami vatsa
niscitta-citta-rahito na bhavami vatsa
Jfianamrtam samarasam gaganopamo’ham.

11. My child, I am not devoid of nonexistence
and existence. My child, I am not devoid of
unity and absence of unity. My child, I am not
devoid of mind and absence of mind. I am the
nectar of Knowledge, homogeneous Existence,
like the sky.

Nonexistence—**Existence” here is relative existence.

Unity—transcendental Oneness.

Unity—organic unity,as in the phenomenal universe.

Devoid,etc.—in the relative and the transcendental
states of the Self, respectively.

Freifesigaaditfa 7 & fameay
frmsmsaefa @ ¥ fawsa: |
fretwemazfa 7 & fased
FIATYT qaE TEATHISEE 11 QR 1
nirmoha-moha-padaviti na me vikalpah
misSoka-Soka-padaviti na me vikalpah
7.zz;r_lob}za-loblza-padavz'tz' na me vikalpah
Jhanémyiam samarasam gaganopamo’ham.
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12. Itis not my ignorance that the One beyond
illusion seems to be posited in illusion. It is not
my ignorance that the griefless One appears to
be posited in grief. It is not my ignorance that
the greedless One appears to be posited in greed.
I am the nectar of Knowledge, homogeneous
Existence, like the sky.

Not,etc—The truth is that the Self alone is tran-
scendental and immutable;yet to the ignorant It appears
to be involved in the relative existence. The Self, how-

ever, cannot be considered responsible for this appear-
ance, because by Its very nature It is beyond illusion.

gar@efaear 9 9 7 safag
gratgeafagEl § 9 @ A |
yFAaraAfag 7 9 7 Farfag
FATgE GATE Iy 1R

samsara-santati-latd na ca me kadacit
samtosa-santati-sukho na ca me kaddctt
ajfiana-bandhanam idam na ca me kadactit
JAanamytath samarasam gaganopamo’ham.
13. The creeperlike growth of worldly exis-
tence is never mine. The joy of extended
contentment is never mine. This bondage of
ignorance is never mine. I am the nectar of
Knowledge, homogeneous Existence, like the
sky.
6
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Contentment—in worldly existence.

garigsafassy 9 9 9 fawr
qeqIqgeafaaar 7 T ¥ fHi< |
< TIGASATFH 7 9 T fFF19

FIAIGE GG TTAGHISTT 11 Q¥ 1l

samsara-santati-rajo na ca me vikaral
santapa-santati-tamo na ca me vikarah
sattvam svadharma-janakam na ca me vikarah
JRanamrtam samarasam gaganopamo’ham.

14. The activity involved in the extension of
relative existence is not a modification of my-
self. The gloom which is the expansion of grief
is not a modification of myself. The tranquillity
which produces one’s religious merit is not a
modification of mine. I am the nectar of Know-
ledge, homogeneous Existence, like the sky.

Activity—the quality of rajas through whieh worldly
existence continues.

Gloom—the quality of tamas which is considered to
be the cause of sorrow.

Tranquillity—the quality of sattva.

grAagEaR 7 fafy: sarfag
gEaragETtad 7w sarfag |
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geareggsfafed 7 9 / serfag
FIATHT THIE TATGHISFT 11 2L N

santapa-dulkha-janako na vidhih kadacit
santapa-yoga-janitan na manak kadacit
yasmad ahahkrtiriyam na ca me kadacit
jAanamytam samarasam gaganopamo’ham.
15. I have never any action which is the cause
of regret and misery. Mine is never a mind
which is the product of the experience of misery.,
Since this egoism never is mine, I am the nectar
of Knowledge, homogeneous Existence, like

the sky.

fassrasmeafaad 7 faseased
eqeqyaafaad 7 fgarfgd fg

frqregiefags @ Iuat g
SIATgE gATE TAIGHISE 1 g N
niskampa-kampa-nidhanan na vikalpa-kalpan
svapna-prabodha-nidhanai na hithitari hi
nissara-sara-nidhanam na caracaram hi
jRanamrtam samarasanm gaganopamo’ham
16. I am the death of the movement of the

unmoving One. I am neither decision nor in-
decision. I am the death of sleep and wakeful-
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ness. I am neither good nor evil, neither the
moving nor the unmoving. I am the death
of the substance of the insubstantial. I am the
nectar of Knowledge, homogeneous Existence,
like the sky.

Death—negation.

Movemeni—projection of the manifold universe.

Decision,ete.—Decision and indecision are both states
of mind and, therefore, not the transcendental Self.

Insubstantial—maya, which is unreal.

M Jaewiad 7 7 g
FramEaE T 79 T g
o 59 fg waa: sqarfy a7
AMYE GHIE WEAITHISTH 11 QO 1)

no vedya-vedakam idam na ca hetu-tarkyarm
vacamagocaram idam na mano na buddhih
evan kathah hi bhavatah kathayami tattvam
Jhidnamrtam samarasam gagangpamo’ham.

17. This (Self) is neither knowable nor the
instrument of knowing. It is neither reason nor
the one to be reasoned about. It is beyond the
reach of words. It is neither mind nor intelli-
gence. How then can I speak this Truth to you?
I am the nectar of Knowledge, homogeneous
Existence, like the sky.
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adfgd fg #9 qEATdAA |
gregeNd q 9 W AR aq frfag
AFYE THIE WEGAISEE I 25 0

nirbhinna-bhinna-rahitar paramartha-tattvar
antar bahir na hi katham paramartha-tattvam
prak saribhavath na ca ratari na hi vastu kificit
JjAanamytai samarasam gaganopamo’ham.

18. The supreme Reality is devoid of the un-
divided and the divided. The supreme Truth is
in no way within or without. It is beyond causa-
tion. It is not attached, nor is It any substance.
I am the nectar of Knowledge, homogeneous
Existence, like the sky.

Undivided, etc.—unity and variety. Even unity is
within the realm of relativity since it implies, by conirast,
variety.

Attached—related to, or associated with, name and
form.

Tnfedwfgd agna a<d
dqrfedafed agua a<d |
dgrasdgd @gHg a<d

AT qAE TRIeAIsgy 1 2R W

ragadi-dosa-rahitat tvaham eva tattvanm
datvadi-dosa-rahitar tvaham eva tativam
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samsara-Soka-rahitam tvaham eva tattvar
JRanamytar samarasam gaganopamo’ham.

19. I am verily the Reality, free of such blem-
ishes as attachment. I am verily the Reality,
free of such blemishes as destiny. I am verily
the Reality, free of the grief caused by trans-
migratory existence. I am the nectar of Know-
ledge, homogeneous Existence, like the sky.

Destiny—It implies time, process, and compulsion;
therefore it cannot be true of the Self.

WAy afg 9 afg $9 gy
F1o94 A ¥ Afq &9 fegza
Ar+d 9 fg g3 qEwgasd
FAGT FALF TTAIHISGH 1130 11

sthana-trayam yadi ca neti katha turiyarm
kala-trayarh yadi ca neti katham disas ca
Santain pada hi paramarm paramartha-tattvar,
JRanamytarh samarasam gaganopamo’ham.

20. If there are no three planes (of existence),
how can there be the fourth? If there are no
three times, how can there be quarters? The
supreme Reality is the state .of the highest se-
renity. I am the nectar of Knowledge, homo-
geneous Existence, like the sky.
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Fourth—The transcendental state is called ‘“‘turiya,”
or the fourth, in relation to the three other states—the
waking, dream, and deep-sleep; but such a designation
implies relativity and is therefore not true of the Self.

Three,etc.—past, present, and future.
Quarters—space.

el oy: gafahg a8 faom :
faeqreasefadig 7 & fawmm o
Fii fz aqefmdg 7 7 famm .
AT FATE TAIGHISEH W RN

dirgho laghuk punar itiha na me vibhago

vistara sankatam itiha na me vibhagah

konam hi vartulam ititha na me vibhagah

Jjhianamrtam samarasam gaganopamo’ham.
91. I have no such divisions as long or short.
I have no such divisions as wide or narrow. I
have no such divisions as angular or circular. I
am the nectar of Knowledge, homogeneous
Existence, like the sky.

wrarfaarfe gamfs @ & safag
Srd 9§ 7 9 99 T 9§ Fafag

freaige featfad qeamatd
AAGE A TAATHISTH 1 IR M
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mata pitadi tanayadi na me kadacit

Jatam mrtam na ca mano na ca me kadacit
nirvyakulam sthiram idam paramartha-tattvam
JRanamrtam samarasam gaganopamo’ham.

22. I never had a mother, father, son, or the
like. I was never born and never did I die. I
never had a mind. The supreme Reality is un-
distracted and calm. I am the nectar of Know-
ledge, homogeneous Existence, like the sky.

3z fagenfaaramasd
frsaq-afgarwarasaq |
fasaveguenfaaraasasd
AT GHIG WATHISE 11 3 11

Suddharm visuddham avicaram ananta-riipar
nirlepa-lepam avicaram ananta-riipam
niskhanda-khandam avicaram ananta-ripai
JRanamytai samarasam gaganopamo’ham.

23. I am pure, very pure—beyond reason and
of infinite form. I am nonattachment and
attachment—beyond reason and of infinite
form. I am undivided and divided—beyond
reason and of infinite form. I am the nectar of

Knowledge, ‘homogeneous Existence, like the
sky.
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SRITET: FTOT: FIa7 afeq
sguiaay qgqa: FA9F afeq |
I FEIAAS TIHGTTT
FATATYS GHTH TAAGHISET U ¥ N
brahmadayah sura-ganah katham atra santt
svargadayo vasatayah katham aira santi
yady-ekaripam amalam paramartha-tattoan
JjAanamytam samarasaim gaganopamo’ham.
94. If the supreme Reality is only one and
stainless, how can there be here the hosts of gods
beginning with Brahma, and how can there be
here the worlds of habitation, such as heaven?
I am the nectar of Knowledge, homogeneous
Existence, like the sky.

fadfa afq faaer fg w9 aaifq
frasRafaaa fg &9 aafd )

fafegufegnfaas fg #9 a=ifa
TIAgE TS TAIHISET 1YL

nirneti neti vimalo hi kathaw vadami
nisfesa Sesa vimalo hi kathath vadami
nirlihga linga vimalo hi kathan vadami
jhianamytarh samarasam gaganopamo’ham.

95. How shall I, the pure One, the “not this”
and yet the not “not this” speak? How shall I,
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the pure One, the endless and the end, speak?
How shall I, the pure One, attributeless and
attribute, speak? I am the nectar of Knowledge,
homogeneous Existence, like the sky.

“Not this’; etc.—The Self is spoken of in the Sruti as
“neti, neti”, “not this,” “not this”, for nothing can be
predicated of the Self. Although such a negative deter-
mination of the Self is the best possible for thought, it
still is tinged with relativity. In order to eliminate it, the
Self is being spoken of as “the not ‘not this’.”” Such a
dual description also may mean that the Self is both

“not this” as well as “this,” i.e. the world of manifes-
tation.

End—the negation of relativity.

Attribute—The Self not only appears as endowed
with attribute, but it is also attribute itself.

fAsssmdq aad sAQfA
frasmagafgd 9w famag
frdgdaehed ad faaie
FATgE A TAANTFSET 1 € N
niskarma-karma-paramar satatam karomi
nissahga-sahga-rahitan paramam vinodarm
nirdeha-deha-rahitam satatam vinodam
Jinamytam samarasam. gaganopamo’ ham.

26. I ever perform the supreme action which is
nonaction. I am the supreme Joy, devoid of
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attachment and detachment. I am the everlast-
ing Joy, devoid of body and absence of body.
I am the nectar of Knowledge, homogeneous
Existence, like the sky.

Devoid,etc.—“Devoid of body’ implies consciousness
of body. In order to negate even this consciousness, the
Selfis being spoken of as being devoid of absence of body.

ATAINITIFAT T 9 | faw
Fiferageaaar 1 9 9 fasrd
geafa w9ar 7 9 9 fawQ
AMAIYT THIE TAATHISFH 1 R0 1l
maya-prapafica-racand na ca me vikarah
kautilya-dambha-racand na ca me vikarah
satyanrteti-racand na ca me vikaro
jRidnamrtam samarasam gaganopamo’ham.
27. The creation of the illusory universe is not

my modification. The creation of deceit and
arrogance is not my modification. The creation

of truth and falsehood is not my modification.
I am the nectar of Knowledge, homogeneous

Existence, like the sky.

geeqifawiefgd @ 9 7 faam-
gaea: gaigfgd afaq 7 @ 4
us fameqifad @ 9 WiagE
AIATgE GRTE TIIRISFH 11 5 1
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sandhyddi-kala-rahitam na ca me viyogo
hyantah-prabodha-rahitam badhiro na miikah
evam vikalpa-rahitar na ca bhava-suddharm
JRandmytam samarasam gaganopamo’ham.

28. 1 am devoid of time, such as twilight—I
have no disjunction. I am devoid of interior-
ness and awakening. I am neither deaf nor
mute. I am thus devoid of illusion. I am not
made pure by moods of mind. I am the nectar
of Knowledge, homogeneous Existence, like the
sky.

Am,etc.—The purity spoken of the Self is not a state

of mind attained through effort; it is the very essence of
the Self.

fratamafed fg frags &
fafraa faafand fg fawes 7

dfafg wdfand fg frume &
AT FAIF TIAIHISTHT 1 R 1)

nirnatha-natha-rahitam hi nirakulam vai
miscitta-citta-vigatam hi nirakulam vai
Samviddhi sarva-vigatam hi nirakularm vai
JRanamriam samarasam gaganopamo’ham.

29. I am without a master and the absence of a

master—I am unperturbed. I have transcended
mind and absence of mind—I am unperturbed.
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Know me as unperturbed and transcendent of
all. T am the nectar of Knowledge, homoge-
neous Existence, like the sky.

Without, etc.—The Self is absolutely independent,
there being nothing other than the Self. The ‘“‘absence
of a master” is spoken of for the reason stated in the

notes to verses 25 and 26.

Unperturbed—unaffected.

srarcafiaing fg 79 aarfa
dfagamafad fg w49 axifa

d frcazas fg fAagd 9
AATE GAE TIATAISET 1 3o N

kantara-mandiram idam h kathar vadami

sarsiddha-samsayam idam hi katham vadami
evam nirantara-samamn ki nirakulam vai

oS- . . 3
jfianamytam samarasam gaganopamo ham.

30. How shall I say that this is 2 forest or a
temple? How shall I say that this is proved
or doubtful? It is thus one uninterrupted,
homogeneous, calm Existence. I am the nec-
tar of Knowledge, homogeneous Existence, like
the sky.

This—the immediate object of perception. For one
who knows himself as the Self, all existence is the Self.
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fastiasitazfza qaqd fawrfa
fadtsayszfeq aad fawrfa
faatuaraxfga qaq fawifa
FIAGT TALE TAATIAISTT 11 3¢ N
nirjiva-jiva-rahitam satatam vibhat
nirbija-bija-rahitarn satatam vibhate
nirvana-bandha-rahitam satatam vibhati
Jfianamrtam samarasam gaganopamo’ham

31. (The Self), devoid of life and lifelessness,
shines forever. Devoid of seed and seedless-
ness, of liberation and bondage, It shines for-
ever. I am the nectar of Knowledge, homo-
geneous Existence, like the sky.

Life,etc.—Life and lifelessness are in the realm of
the relative and therefore do not exist in the Self.

Seed,etc.—By “seed” is meant cause or origin of
relative existence. “Seedlessness” is also relative by
implication, being the opposite of seed.

geafqafaafng aad fawfa
_ ggrrafsafas aad fawifa o
dgreafsafag agd fnifa
FATYT GAIE TTATTHISFH 11 3R 1)
sambhiiti-varjitam ida satatam vibhat
samsara-varjitam idarv satatam vibhati
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samhara-varjitam ida satatam vibhati
jhanamytam samarasarh. gaganopamo’ham.
39. It shines forever, devoid of birth, myn-
dane existence, and death. I am the nectar of
Knowledge, homogeneous Existence, like the
sky.

SeFEArTAf & T F TANET
fafweafweaafs & 7 fg 7eg fofag)

fadesrarg #Afy w4 favrd |
TGS GALE TTATAISEE W 3 0

ullekhamatram api te na ca ndma-ripam

nirbhinna-bhinnam api te na hi vastu kificit

nirlajja-manasa karogi katham visadam

jfidnamrtan samarasam gaganopamo’ ham.
33. Thou hast no name and form even to the
extent of allusion, nor any substance differen-
tiated or undifferentiated. Why dost thou
grieve, O thou of shameless mind? I am the
nectar of Knowledge, homogeneous Existence,
like the sky. _

Substance etc.—relative reality, manifest or unmani-
fest.

f& am Qfafy a&@ T 0 T JF;
fis am Afely 98 T 9 FFAFEH |
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f& am Afafy q@ 7 7 3 famQ
AT FATE TATATTHISEH 11 3% I

kim nama rodisi sakhe na jara na mrtyul

kim nama rodisi sakhe na ca janma-dulkham
ki nama rodisi sakhe na ca te vikarah
JAanamrtam samarasam gaganopamo’ham.

34. Why weepest thou, friend? Thou hast no
old age or death. Why weepest thou, friend?
Thou hast no misery of birth. Why weepest
thou, friend? There is no change for thee. I am
the nectar of Knowledge, homogeneous Exis-
tence, like the sky.

& 7w Qfafs g 7 7 3 asd

fo qrw Qfcfe g@ 7 7 9 fasag
f& am Qfefy ag 7 = § 7aifa

TGS A TAAIHISTA 1 3¢ N

kzm nama rodist sakhe na ca te svardpam
kz.rh nama rodist sakhe na ca te virapam
kz~m nama rodisi sakhe na ca te vayams:
Jfanamrtam samarasam gaganopamo’ham.
35. Why dost thou weep, friend? Thou hast
10 natural form. Why dost thou weep, friend?

T.hou hz'tst no deformity. Why dost thou weep,
friend? Thou hast no age. I am the nectar of
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Knowledge, homogeneous Existence, like the
sky.

& amg Qfefy g€ 9 5 q Faifa
f amg Afefy ag @ 9 § \77ifg |

fw arg Qfefy gg 7 gafsarfo
FAAIGT GATE TAAIGHISEA 0 3% 0

kim nama rodisi sakhe na ca te vayamsi

ki nama rodisi sakhe na ca te mandmst

ki nama rodisi sakhe na tavendriyam

jAanamytai samarasath gaganopamo’ham.
36. Why dost thou weep, friend? Thou hast
no age. Why dost thou weep, friend? Thou
hast no mind. Why dost thou weep, friend?
Thou hast no senses. I am the nectar of Know-
ledge, homogeneous Existence, like the sky.

f& arg QAfefy g8 7 = asfeg F
fg arg Qfsfy a&@ 7 9§ g9h |

& 1w Qfefs g@ 7 9 § faaig
AIAgd qAIE TTATAISET 1 30 U

ki nama rodisi sakhe na ca te’sti kamah
ki nama rodisi sakhe na ca te pralobhah
ki nama rodisi sakhe na ca te vimohah

jRanamrtar samarasam. gaganopamo’ham.
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37. Why dost thou weep, friend? Thou hast
no lust. Why dost thou weep, friend? Thou
hast no greed. Why dost thou weep, friend?
Thou hast no delusion. I am the nectar of

Knowledge, homogeneous Existence, like the
sky.

Caifassfe 54 7 5 § garfy
Caafassfa w9 7 9 § fg et

Cwifassfy 59 7 3 § wafy
ATATGT A TAATTHISTH 11 35 1)

aisvaryam icchasi katham na ca te dhanani
aiSvaryam icchasi katham na ca te hi paini
aiSvaryam icchasi katham na ca te mameti
Jhanamrtam samarasam gaganopamo’ ham.
38. Why dost thou desire affluence? Thou
hast no wealth. Why dost thou desire affluence?
Thou hast no wife. Why dost thou desire
afﬁugnce? Thou hast none who is thine own.

I am the nectar of Knowledge, homogeneous
Existence, like the sky.

fegmee i a s da a4 =
frdssmtaatad = faarfy faey |
fidaisd s s g g5 5
YT qAE TIATHIST 11 3% 1)
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lihga-prapafica-janusi na ca te na me ca
nirlajja-manasam idam ca vibhati bhinnam
nirbheda-bheda-rahitam na ca te na me ca
JjAanamytam samarasam gaganopamo’ham.

30. Birth in this universe of false appearances

is neither thine nor mine. This shameless mind

appears as differentiated. This, devoid of
difference and nondifference, is neither mine
nor thine. I am the nectar of Knowledge,

homogeneous Existence, like the sky.

This—the Self.
Mine,ete.—The Self is not personal.

A1 argrafa @ fg fruasd
a1 arorarafe g fg aaTsed |

A aroparwafy § fg geaed
FrArgd gavd TAAIGASEE 1Y

novanumatram api te hi virdga-ripam
novanumatram api te hi saraga-ripam
novanumatram api te hi sakama-rapam
jhianamytam samarasam gaganopamo’ham.

40. Thou hast not the nature of nonattach-
ment in the slightest, nor hast thou in the
slightest the nature of attachment. Thou hast
not even the slightest of the nature of desire. 1
am the nectar of Knowledge, homogeneous

Existence, like the sky.
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gt 7 § fg g3q 9 9 § gwrfa-
satd 7 § _fg g3a 7 afg: s3=:
=03 7 9fd gadx 7 fg asg w9
AT TAIH TAATHISTH 11 ¥ 1

dhyatd na te hi hrdaye na ca te samadhir-
dhyanam na te hi hrdaye na bahih pradesah
dhyeyam na ceti hrdaye na hi vastu kalo
Jfianamytar samarasar gaganopamo’ham.

4l. In thy mind there is neither the medi-
tator, meditation, nor the object of meditation.
Thou hast no samadhi. There is no region out-
side thee, nor is there any substance or time.
I am the nectar of Knowledge, homogeneous
Existence, like the sky.

Meditator, etc.—All these imply relativity and there-
fore do not exist in absolute Consciousness.

TRIyanfeas sfagd qar §
T qH A AGAT T T fareq: |
TFSBTIEIFES qITIAT
WIATYS A ATAIHISET 10 ¥R N

Jat sarabhitam akhilain kathitam maya te

na tvam na me na mahato na gurur na $isyah
svacchanda-ripa-sahajam paramdrtha-tativasm
jfidndmytam samarasaim gaganopamo’hom.
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42. T have told thee all that is essential. There |
is neither thou, nor anything for me or for a |
great one; nor is there any teacher or disciple. ‘i
The supreme Reality is natural and exists in "
Its own way. I am the nectar of Knowledge,
homogeneous Existence, like the sky.

Great,elc.—Not even he who has apprehension of
supersensuous reality “finds anything everlasting except
the Self.

Natural—]It is what It is.

Fqfag qIATT JTTRTAGTET
Fqfag aTqTd FIATATEIT |

sgfag qward srafaarasg
gfe qeaga® ada AWEIH 11 ¥} 1

katham tha paramartham tattvam ananda-rapam
katham iha paramartham naivam ananda-ripam
katham tha paramartham jiana-vijiana-ripam
yadi param aham ekam vartate yyoma-ripam.

43. If I, the Supreme, of the nature of sky,
alone exist, how can there be here the supreme
Truth which is blissful Reality, how can there
be here the supreme Truth which is not of the
nature of bliss, and how can there be here the
supreme Truth of the nature of knowledge and
intuition?
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How,etc.—When God is spoken of as existing in the
world, He is described as an object, perceived by a sub-
Jject who is different or at least distinct from God. Such
a description of the divine Self, however, is erroneous.

TG fafg fasradgs-
nafaasfada fafg fagrasay

guaqafagis fafg fagaas
anafasy fams fafg fasradsg 1 vy

dahana-pavana-hinam viddhi vijiianam ekan
avani-jala-vikinam viddhi vijiiana-riapam

sama-gamana-vihinari: viddhi vijianam ekam
gaganam wa visalam viddhi vijfianam ekam.

44. Know the One who is Consciousness and
devoid of fire and air. Know the One of the
nature of Consciousness, who is devoid of earth
and water. Know the One of the nature of
Co.nsciousness, who is devoid of coming and
going.

. Firegtc.—Earth, water, fire, air, and ether are con-
stituents of relative existence. (See Chapter One, verses 3
and 25.)

Coming,ete.—birth and death.

T a%d 7 fageass
T ge®q 7 fagesay |
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w9 fasd 7 warfa fefeg
TaETRd gTATIaTAR 1 ¥y

na Sanya-ripam na visinya-rapam

na $uddha-rapam na visuddha-ripam

riapam viriipam na bhavami kificit

svarapa-rapan paramdrtha tattoam.
45. T am neither of the nature of the void nor
of the nature of the nonvoid. I am neither of
pure nature nor of impure nature. I am neither
form nor formlessness. I am the supreme
Reality of the form of Its own nature.

g7 g fg wark @i 49 8 |91 |

cqmmearTfas Ygaga g8 Hgaw N Y&l

mufica mufica hi samsaram tyagam mufica he
sarvatha

tyagatyaga-visam Suddham amytam sahajam
dhruvam.

46. Renounce the world in every way. Re-
nounce renunciation in every way. Renounce
the poison of renunciation and nonrenun-
ciation. The Self is pure, immortal, natural,
and immutable.

Renounce,etc.—The act of renunciation also belongs
to relative life and therefore to ignorance.
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TAIgH 99 fagsis ar
geqrfor a=rfor w9 wafe
saraifs as=arfor s9 wafeq
guras 99 faarEs T 0 ¢ N

ndvahanam naiva visarjanam va
puspani patrani katham bhavant:
dhyanani mantrani kathar bhavant
samdasamam caiva Stvarcanam ca.

l. There is neither invitation nor casting
off; how can there be flowers, leaves, medi-
tations, and recitation of sacred texts, and how

can there be worship of S'iva, which is identity
and difference?

Invitation,etc.—In the beginning of ceremonial wor-
ship, one invites the Deity with recitation of certain
mantras or sacred texts. At the end of the worship, cer-
tain other texts are recited, which indicate the return of
the Deity to his divine realm ; if any image has been
used in the worship, it is then cast into water.

Flowers,etc.—These are parts of offering and worship.

y Identity,etc.—In the first part of worship the wor-
shipper thinks of himself as identical with the Deity;
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later on, however, he considers himself different from
Him and goes through the details of external worship.

T 3% Frafagcagw!
T 399 YEfagege: |

T Ha% JfaarrgEd:
g & fagaar TAAITHISEE 11 R

na kevalam bandha-vibandha-mukto
na kevalar Suddha-visuddha-muktalk
na kevalam yoga-viyoga-muktah
sa vai vimukto gaganopamo’ham.

9. The Absolute is not liberated from bond-
age and obstruction. The Absolute is not puri-
fied, cleansed, and released. The Absolute is
not liberated by union or separation. I am,
indeed, the free One, like the sky.

Liberated—implying that the Self was actually in
bondage, which is not true.

Union,etc.—The highest state of spiritual experience,
in which one realizes oneself as the Absolute, is some-
times loosely described as the union of the individual
and the universal Self or as the separation of the soul
from prakrti or nature. Such statements are illogical.
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g=S1ad gafas fg qsg
gsv1aq gafad faqeaq |

uq faseqt 7q d9 Sra:
casafaatuaaragisgg 1 3 1

. safjayate sarvam idam hi tathyam
| safijayate sarvam idam vitathyam
1 evam vikalpo mama naiva jatah
! svariipa-nirvanam anamayo’ham.
3. I have developed no false notion that all
this reality comes into existence or that all this

unreality comes into existence. I am free from
disease—my form has been extinguished.

All,ete.—that which we perceive.

My, etc.—In the absolute realization, no form,
physical or mental, remains.

T 99 49 fatsad ar
7 Fieas arfa fawad ar

gafafasd 7 fg & fawnfa
EATAfFATTRATAAISET 11 ¥ N

na safjanarm caiva nirafijanam vé
na cantaram vapi mirantaram va
antarvibhinnar na hi me vibhati
svariipa-nirvanam anamayo’ham.
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4. Stained, stainless, divided, undivided,
differentiated—none of these appear to me.
I am free from disease—my form has been
extinguished.

FqaFIE g 99 qIar
AIETTG A7 T F1TH |

fagtaag = &9 aqifa
awafaatraaraaisgy o ¥ 1

abodha-bodho mama naiva jato
bodha-svaripam mama naiva jatam
nirbodha-bodham ca katham vadami
svariipa-nirvanam anamayo’ ham.

5. It has not happened that I, the ignorant
one, have attained to Knowledge, nor has it
happened that I have become of the nature of
Knowledge. And how can I say that I have

both ignorance and knowledge? I am free from
disease—my form has been extinguished.

q augsd 7 T q19gFq0
T FYEA A T JGET: |
gad cagad 7 = 7 fawfa
sFEqfAatraaaasgq i g 1
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na dharma-_yukio na ca papa-yukto
na bandha-yukto na ca moksa-yuktah
_yuktar tu ayuktam na ca me vibhat:

svariipa-nirvapam anamayo’ham.

6. It (the Self) does not appear to me as
virtuous or sinful, as bound or liberated, nor
does It appear to me as united or separated.

I am free from disease—my form has been
extinguished.

| UYL AT 7 T § FAFA

| asgeqray fg 7 aifcfasg |

- feaifed sfa w9 aaify
Treafaioaaraaisga U o u

barapararm va na ca me kadacit
madhyastha-bhavo hi na cari-mitram
hitahitarh capi katham vadami
svaripa-nirvinam andmayo’ham.

7. I never have the high, low, or middle
state. I have no friend or foe. How shall I speak
of good and evil? I am free from disease—nty
form has been extinguished.
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CICICEAIEEE CIERESLY
FAgeI T T A fmar =

dfaceasd o 79 aarfa
rasqfaatoraaraalsgy 1 & 1

nopasako natvam updsya-ripan

na copadeso na ca me kriyd ca

samuit-svariparm ca katham vadami
© svaripa-nirvanam ana@mayo’ ham.

8. I am not the worshipper or of the form of

the worshipped. I have neither instruction
nor practice. How shall I speak of myself-
who am of the nature of Consciousness? I am
free from disease—my form has been ex-
tinguished.

Practice—spiritual exercise.

1 =aras sqrcafagifeq fHfEg
7 =red afy fau&ad ar |
gpeagrd 9 %9 FafA
casqfrafaaamalsgy 1 R

no vyapakanm vyapyam ihasti kificit
na calayam vap: niralayam va
adiinya-Sinyam ca katham vadami
svaripa-nirvanam anamayo’ham.
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9. There is nothing here which pervades or
is pervaded. There is no abode nor is there the
abodeless. How shall I speak of void and non-
void? I am free from disease—my form has
been extinguished.

Void—The Transcendental has been spoken of as
the Void by the Buddhists.

T AEH TEawnRa fEfaq
T HIO AT 99 99 F1IF |

afa=afasg 9 w9 aarfa
casgfaafoaaraarsga n go N

na grahako grahyakam eva kificit
na karanam va mama naiva karyam
acintya-cintyar ca kathan vadami
svaripa-nirvanam anamayo’ ham.

10. There is no one to understand and noth-
ing, indeed, to be understood. I have no cause
and no effect. How shail I say that I am con-
ceivable or inconceivable? I am free from
disease~my form has been extinguished.

T g% aifs 7 97 g
T IeF FT A9 99 JAY |

TAT arg w9 gaifa
samafaatoaaraaisgg 1 g 1
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na bhedakam vapi na caiva bhedyant
na vedakar va mama naiva vedyam
gatagatam tata katham vadami
svariipa-nirvénam anamayo’ham.

11. There is nothing dividing, nothing to be
divided. I have nothing to know with and

nothing to be known. How shall I then speak
of coming and going, my child? T am free from
disease—my form has been extinguished.

Coming,etc.—birth and death.

T =rfeg 38 7 % ¥ fadd
gfgdar & 7 fg Sfezaifor
iy faerer &9 sty
cgsafaafogaraaIsgd 1 R 1

na casti deho na ca me videho
buddhir mano me na ki cendriyant
rago viragas ca katham vadam
svariipa-niroanam anamayo’ham.

12. I have no body or bodilessness, nor have
I intelligence, mind, and senses. How shall I
speak of attachment and detachment? I am
free from disease—my form has been extin-

guished.
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SeaEnrd 7 fg Rrag=a-
waEdrd T faAfgd 1
gargd fax w9 garfq
aeafaainaaraaisgy n 93 N

ullekha-matram na hi bhinnam uccaih
ullekha-matram na tirohitam va:
samasamarm mitra katham vadami
svaripa-mirvanam anamayo’ham.

13.  (The Self) is not separate or high and It
has not disappeared even to the extent of
allusion. Friend, how can I speak of It as
identical or different? I am free from disease—
my form has been extinguished.

Separate—from prakrti or nature, according to
Samkhya philosophy.

High—beyond the relative world.

Drsappeared—that is to say, when enveloped by
maya,

Identical—with the individual self or nature.
faafraaisg cafadfegay ar

T gau) | fagay 7 g o
JarsaY fax &9 g3

IEIfFaioaTaIsgy 1 ¥
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Jitendriyo’ham tu ajitendriyo va

na samyamo me niyamo na jatah
jaydjayau mitra katham vadami
svariipa-nirvanam anamayo’ham.

14. Neither have I conquered the senses nor
have I not conquered them. Self-restraint or
discipline never occurred to me. Friend, how
shall I speak of victory and defeat? I am free
from disease—my form has been extinguished.

sadafad = 7 FfFar-
gegasd 9 9 7 FAfFT |

g fax 9 aqrfa
tawqfAatoaaraaisgT 1 gL Nl

amiirta-mirtir na ca me kadacit
dady-anta-madhyam na ca me kadacit
balabalar mitra kathar vadam:
svariipa-niroanam anamayo’ham.

15. Never have I form or absence of form,
never any beginning, middle, or end. Friend,
how shall I speak of strength and weakness?
I am free from disease—my form has been

extinguished.
8
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gaiga aifq fawifag =
GSAAT Q1T T 7 FA0AT |
AYEYE ¥ 9 Jarw
erwafqatoaaraaisga 1 95 1

mrtamyrtam vapi visavisam ca
safijayate tata na me kadacit
asuddha-suddham ca katham vadam:
svariipa-nirvanam anamayo’ham.

16. Never, my child, did I have death or
deathlessness, poison or poisonlessness. How
shall T speak of the pure and the impure? I
am free from disease—my form has been
extinguished.

Poison—the poison of maya or ignorance.

Y 9N T T JIYET
Aaqd faar arfa a & sarfag |
3434 9 a9 aqfy
tawafagioaamaisgg 1 o N

svapnah-prabodho na ca yoga-mudra
naktarm diva vapi na me kadacit
aturya-turyam ca katham vadam
svariapa-nirvanam anamayo’ham.
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17. Never have I sleep or awakening. Never

do I practise concentration or hand-posture.
For me there is neither day nor night. How
shall I speak of the transcendental and relative
states? I am free from disease—my form has

been extinguished.

Hand-posture—practised as part of ceremonial wor-
ship.

Day, etc.—implying consciousness of time.

dfafg o gafagagad
qrar fagrar @ = & sl
geearfes w9 9 Faify
rgwafaaiogaramsza 11 25 1

samoiddhi mam sarva-visarva-muktam
maya-vimayd na ca me kadactt
sandhyadikam karma katham vadami
svaritpa-nirvanam anamayo’ ham.

18. Know me as free from the all and from
the details composing the all. I have neither
illusion nor freedom from illusion. How shall
I speak of such rituals as morning and evening
devotions? I am free from disease—my form

has been extinguished.
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gfafg wt agauifagad
dfafg wt ssafassagsan

i faa g 59 gafa
cgeafaaforaaraaisgg n ¢ 1l

samviddht mam sarva-samadhi-yuktam
samviddhi mam laksya-vilaksya-muktam
‘yogam viyogar ca katham vadami
svaripa-nirvanam anamayo’ham.

19. Know me as endowed with all concen-
tration. Know me as free from any relative or
ultimate aim. How shall I speak of union and
separation? I am free from disease—my form
has been extinguished.

wafsfr 1§ 9 7 afozdisg
atq faatd 7 = 9 sqfag
a% faad o &9 qafw
tasqfaaioradraaisgy 1 o 1l

miirkho’ pi naham na ca pandito’ham
maunam vimaunarm na ca me kadacit
tarkam vitarkam ca katham vadami

svaripa-mrvanam anamayo’ham.
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90. 1 am neither ignorant nor learned, I
observé neither silence nor absence of silence.
How shall I speak of argument and counter-
argument? I am free from disease—my form

has been extinguished.

fagr = @wiar 9 § 7 JIfad-
wemifa gegd 7 & FIFAG |

g fawig = 74 Fqifq
tgeqfaaforaaEasgy I R U

pitd ca mata ca kulam na jatih
Jjanmadi mytyur na ca me kadacit
snehar, vimoharh ca katham vadami
svariipa-nirvanam anamayo’ham.

91. Never do I have father, mother, family,
caste, birth and death. How shall I speak of
affection and infatuation? I am free from
disease—my form has been extinguished.

sred aat 79 gRfRAIE
Jsifade @ 9 ¥ FAMET |

geeaifes &4 &9 qaifd
awafaairaaraaisga 1 R N
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astam gato naiva sadodito’ ham
tejo-vitejo na ca me kadacit
sandhyadikam karma kathan vadam:
svarapa-nirvanam anamayo’ ham.

22. Never do I disappear—I am ever mani-
fest. Never do I have effulgence or absence of
effulgence. How shall I speak of such rituals
as morning and evening devotions? I am free
from disease—my form has been extinguished.

wgag fafg faurgs ara-
dq fafg fazeat a )
agzy fafg fasad ai
aeafaaTragarE aIsgy 1133 1

asamsayam viddhi nirakulam mam
asamsayarm viddhi nirantaram mam
asamsayam viddhi nirafijanam mam
svarapa-nirvanam anamayo’ham.

23. Know me beyond all doubt to be bound-
less. Know me beyond all doubt to be undivid-
ed. Know me beyond all doubt to be stainless.

I am free from disease—my form has been
extinguished.
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sqrarfa gdrfor qfeasfa
gy wa afceasfeq |

egrargd qrq faafea €
taeafraioaaraaIsgd 1l ¥ 1l

dhyarani sarvani parityajante |
Subhasubham karma parityajantt |
tyagamrtam tata pibanit dhirah T
svarapa-niroanam anamayo’ham.

24, The wise, my child, give up all medi-
tations; they give up all good and evil deeds
and drink the nectar of renunciation. I am
free from disease—my form has been extin-

guished.

faeafq farafa a fg @ fg 9=
gedtoean @ fg @ fgav |

grIgasar Arfaaaa:
geafy ged 9LHIga: LN

vindati vindati na hi na hi yatra
chando-laksanam na ki na hi tatra
samarasa-magno bhavita-patah
pralapati tattvam param avadhitah.
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25. There is verily no versification where one
knows nothing. The supreme and free One,
absorbed in the consciousness of the homo-
geneous Being and pure of thought, prattles
about the Truth.

Versification—Dattatreya has been speaking in verse.
But in the Transcendental, where there is neither knower
or knowable, no speech—certainly no versification—-is
possible.

Prattles—The transcendental Reality cannot be
adequately spoken of. Whatever Dattatreya has been
saying about It can only be prattle.
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3% gfg wfed wTdaay aq
T qergzarfaart sfa i
sfasrafasrafauso
Faugfargag=aag u ¢ 1

Om it gaditam gagana-samam tat
na parapara-sara-vicara it
avilasa-vilasa-nirakaranam

katham aksara-bindu-samuccaranam

1. The word Om is like the sky, it is not the
discernment of the- essence of high and low.
How can there be enunciation of the point of
the word (Om) which annuls the manifes-
tation of the Unmanifest?

Like,etc.—The word Om is the same as God. Datta-

treya describes Om to be “like the sky,” inasmuch as
the sky, like God, only seems to have colour and form,

but is really formless.
Discernment ,etc.—In the Absolute there is no dis-

tinction of high and low, good and evil, transcendental
or relative.

Pointsetc.—The word Om is so enunciated that the
last letter, m, ends, as it were, in an inaudible sound.
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This represents the transcendental aspect of reality and
is called the “point” or bindu.

Annuls—Since the “point” of Om represents the

Transcendental, its realization negates all relative reali-
ties.

T aeanfagyfasfat:
sfaafeaareafs acaafa |
EECHBIECIERRERE)
feg Qfefy aafa gqgag u 0

i tat tvam asi-prabhyti-Srutibhih
pratipaditam atmani tat tvam asi
tvam upadhi-vivarjita-sarva-saman
kimu rodisi manasi sarva-samam.

2. The §rutis—such as “That thou art”—
prove to thee thou art indeed That, devoid of
adjuncts and the same in all. Why dost thou,
who art the identity in all, grieve in thy heart?

1
Srutis—the texts of the Vedas.

aucIfaatsaaaay

afgatatfaaaaany |
afs Sxfaafaaaaas

fog ifafw aafa gdgag 03 o
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adha-wrdhva-vivarjita-sarva-samam
bahirantara-varjita-sarva-samam
yadi catkavivarjita-sarva-samam
kimu rodisi manast sarva-samam.

3. If thou art the identity in all, if thou art
devoid of above and below, within and with-
out, and of even the sense of unity, then why
dost thou, who art the identity in all, grieve
in thy heart?

Above,etc.—transcendental and relative.
Sense, etc.—Not even ‘unity may be spoken of the
Self, since unity implies plurality.

7 fz sfaaseafaarT gfa
7 fg sreowafaare gfa |

qrgfrafaaiaagaad
feg Qfafy Arafy qEaaq 0¥

na hi kalpita-kalpa-vicara it

na hi karana-karya-vicara it
pada-sandﬁi—vz'varjz'ta-sarva-samam
kimu rodisi manast sarva-saman.

4. There is no discrimination of rules and
precepts, there is no cause or effect. That which
is the identity in all is without words and the
collocation of words. Why dost thou, who art
the identity in all, grieve in thy heart?
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Without,etc.—The reference is to the doctrine that
words are different aspects of God. But the word that
is the absoluie God has no components.

a fg aiafagamifafda
7 fg safazagarfaffa.

7 fg ssfamisgarfaffa
feg Qfefy aafa gaaag 1w

na hi bodha-vibodha-samadhir it
na hi desa-videsa-samadhir it
na hi kala-vikala-samadhir it
kimu rodisi manasi sarva-samam.

5. There is no knowledge or ignorance and
no practice of concentration. There is no space
or absence of space and no practice of con-
centration. There is no time or absence of time
and no practice of concentration. Why dost

thou, who art the identity in all, grieve in thy
heart?

No,etc.—Practice of concentration is undertaken to
overcome ignorance and attain the knowledge of the
Divine Self. But if the Self alone is, then there cannot

be either ignorance or knowledge, or the need to prac-
tise concentration,
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7 fg geaaay 7 fg geq 3fa
7 fg shaagd fg sha zfT
T fg sicorwrfawnr gfa |
feg Afafy aafe aggagn <N

na hi kumbha-nabho na hi kumbha iti
na hi jiva-vapur na ki jiva iti

na hi karana-karya-vibhaga iti

kimu rodisi manast sarva-samam.

6. There is no pot-space or pot, no individual
body or individual. There is no distinction of
cause and effect. Why dost thou, who art the
identity in all, grieve in thy heart?

Pot-space—the space within a pot, which is con-
trasted with the limitless space outside. Pot-space is
possible only when there is a pot; similarly, individuality
is possible only when there is a body. In the Self no such
divisions exist.

gg gafrrraTmiaad
sadrafaardadia =k |
7 fg afenafgarT gfa
frg fafy arafa gagag n o

iha sarva-nirantara-moksa-padam
laghu-dirgha-vicara-vihina tti

na hi vartula-kona-vibhaga iti
kimu rodisi manast sarva-saman.
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7. There is only the state of freedom which
is the All and undifferentiated, which is devoid
of the distinction of short and long, of round
and angular. Why dost thou, who art the
identity in all, grieve in thy heart?

58 grafageafada zfa
3z gefagefaga sfa
38 wafaaafadia sfa
fog Afefs arafe ggaag ns

tha Sinya-visanya-vihina iti

tha Suddha-visuddha-vikina ite
tha sarva-visarva-vihina it

kimu rodisi manasi sarva-samam.

8. Here is the One without void and absence
of void, without purity and impurity, without
the whole and the part. Why dost thou, who
art the identity in all, grieve in thy heart?

7 fg faafafmfaarc sfa

sfgvavafafaarz gfa
afifaafaaigagags

feg Ofefy mafa gdaaqu < n
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na ki bhinna-vibhinna-vicara iti
bahir-antara-sandhi-vicara it:
ari-mitra-vivarjita-sarva-samam
kimu rodisi manast sarva-samam.

9. There is no distinction of the different
and nondifferent. There is no distinction of
within, without, or junction of the two. It is
th@ same in all, devoid of friend and foe. Why
dost thou, who art the identity in all, grieve
in thy heart?

Different—differentiated reality.
Nondifferent—undifferentiated Reality.

7 fg fasafafasgeasa fa
T guIwafaae sfa |
7g gafrcraTIead .
frg Qfefy wrafa gdgag 0 Qo Nl

na hi Sisya-visisya-svaripa it

na caracara-bheda-vicara it

iha sarva-nirantara-moksa-padam
kimu rodisi manast sarva-samam.

10. It is not of the nature of disciple or non-
disciple; nor is it the discernment of the differ-
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ence between the living and the nonliving.
There is only the state of freedom—the All, the
Undifferentiated. Why dost thou, who art the
identity in all, grieve in thy heart?

77 ®afawafagia sfa
a7 fu=fafwafagia fa
7q aifaaafagda zfq ..
feg ofefa arafe aggag n g n

nanu rapa-viriapa-vihina it

nanu bhinna-vibhinna-vihina iti
nanu sarga-visarga-vihina it
kimu rodisi manasi sarva-samam.

11. Tt is without form and formlessness. It is
without difference and nondifference. It is
without manifestation and evolution. Why dost

thou, who art the identity in all, grieve in thy
heart?

T Tarreqrg fageg sfy
gasaasy FAfT F99q |
tfa ggfaisgaagay
feg fzfe arafe aggag 1 93
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na gunaguna-pasa-nibandha iti ‘

mrta-jivana-karma karomi katham
iti $uddha-nirafijana-sarva-samam
kimu rodist manasi sarva-samam.

12. There is no bondage due to fetters of
good and evil qualities. How shall I perform
the actions related to death and life? There is
only the pure, stainless Being—the same in all.
Why dost thou, who art the identity in all,
grieve in thy heart? -

Good,etc.—The good and evil qualities which make
up our relative individuality result from experiences of .

past births. The soul has no quality or karma, as it is
timeless.

Perform, etc.—In Self-knowledge there is no con-
sciousness of life or death.

g wiafamafadia g o
zg Fafasmfagia gfa

zg fgaw ayg Naad »
fipg Afefe wrafe qd@ag 1 3 0l

iha bhava-vibhava-vihina it

iha kama-vikama-vihina it

tha bodhatamam khalu moksa-samam
kimu rodisi manasi sarva-sumam.
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13. Here is the Being devoid of existence and
nonexistence, of desire and desirelessness. Here
verily is the highest Consciousness, identical
with freedom. Why dost thou, who art the
identity in all, grieve in thy heart?

gg dcafqsgg<afafa
7 fg afrafgafratadia zfa

afz gafaafsagaay
fag Afefe arafa aggag 1 9w

tha tattva-nirantara-tattvam iti
na hi sandhi-visandhi-vihina iti
Yadi sarva-vivarjita-sarva-saman
kimu rodisi manasi sarva-samam.

14. Here is the Truth undifferentiated by
truths, devoid of junction. and disjunction.
Since it is the same in all and devoid of all,
why dost thou, who art the identity in all,
grieve in thy heart?

Undifferentiated s etc.—not containing lesser, relative
truths.

Junction ete.—of purusa and prakiti, soul and matter.

Devoid—The Self is not the aggregate of any or all
realities.
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afadager afkaizas
78 geafaagrfagiaasq |

zg Mafangfadiagt
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aniketa-kuti-parivara-samam

tha sahga-visahga-vihina-param
tha bodha-yibodha-vihina-param
kimu rodist manast sarva-samam.

15. Here ‘is the Supreme, devoid of asso-
ciation and dissociation, unlike a house,
cottage, or sheath. Here is the Supreme devoid
of knowledge and ignorance. Why dost thou,
who art the identity in all, grieve in thy heart?

Unlike,ete.—The Self is not the receptacle in which

the infinite realities of the universe are contained, as a
house, cottage, or sheath holds objects within it.

Afawrfasreagaafafa
afasafgsangeafafa

afe goareafs gafafa
frg Afefa wrafe aagag v e 0l

avikara-vikdram asatyam iti
avilaksa-vilaksam asatyam it
‘yadi kevalam atmani satyam it
kimu rodisi manast sarva-samanm.
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16. Change and changelessness, the definable
and the indefinable are untrue. If the truth is
in the Self alone, why dost thou, who art the
identity in all, grieve in thy heart?

3} g9+ @y T fq
 3g gdfAwawsha gfa

33 dasfagesha zf

fay Afzfs mafa agaag n g n
tha sarva-samam khalu jiva iti
tha sarva-nirantara-jiva iti
tha kevala-niscala-jiva iti
kimu rodisi manasi sarva-samam.

17.  Here verily is the conscious Being who is
completely the All. Here is the conscious
Being who s all-comprehensive and un-
divided. Here is the conscious Being, alone
and immutable. Why dost thou, who art the
identity in all, grieve in thy heart?

afa%%far%ama‘ta‘r gfa
afasreafamequaia gfq |
afz axfavaay sfy

feg Qfefy wiafe qdamag 1 95 0
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aviveka-vivekam abodha it
avikalpa-vikalpam abodha iti
yadi catkanirantara-bodha- itz .-
kimu rodisi manasi sarva-samam.

18. It is ignorance to see difference in the
Undifferentiated. Doubt in what is beyond
doubt is ignorance. If there is only the one
undivided Consciousness, then why dost thou, -
who art the identity in all, grieve in thy ‘heart?

7 fg Wiead 7 fg ava0d .
| 7 fg quaad 7 fg M99 |

q fg adiqd 7 fg feaad o |
frg Afafy arafa a3aa 1 R 1

na hi moksa-padam na ki bandha-padarh
na hi punya-padari na ki papa-padam
na hi pirna-padari na hi rikta-padari
kimu rodisi manast sarva-samam.

19. There is no state of liberation, no state of
bondage, no state of virtue, no state of vice.
There is no state of perfection and no state of
destitution. Why dost thou, who art the iden-
tity in all, grieve in thy heart?
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afg aufagufagmas
afg sraFafagiaans |
afg Jafqzfaiaga
frg Afefe a@fa aggag 1 0 0
yadi varna-vivarna-vihina-samam
yadi karana-karya-vihina-samam
vadi bheda-vibheda-vihina-samam
kimu rodisi manasi sarva-samam.

20. If the homogeneous Being is devoid of
cause and effect, division and subdivision

colour and lack of colour, then why dost thou,
who art the identity in all, grieve in thy heart?

38 gafasraqafsa
38 Fasfrasgafad |
feqaifafaafsaaafady
fag Afefy wafe sagaqg n g n

tha sarva-nirantara-sarva-cite

tha kevala-niscala-sarva-cite
dvipadadi-vivarjita-sarva-cite
kimu rodisi manasi sarva-samam.

21. The Self is here in the universal Con-
sciousness which is the All and undivided. It
1s here in the universal Consciousness which is
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absolute and immovable. It is here in the
universal Consciousness which is devoid of men
and other beings. Why dost thou, who art the
identity in all, grieve in thy heart?

sfggafawaadad

sfafrdefasadray |

feaufafaafaaaand |
frg Qfefy wrafy geaayq o R N

ati sarva-nirantara-sarva-gatan.
ati-nirmala-niscala-sarva-gatam
dina-ratri-vivarjita-sarva-gatam
kimu rodisi manast sarva-samam.

'99. The Self transcends all, is indivisible and
all-pervading. It is free from stain of attach-
ment, immovable and all-pervading. It is with-
out day and night and all-pervading. Why dost
thou, who art the identity in all, grieve in thy
heart? : '

7 fg aeafagrgganmEd :
7 fg DafaRnagaEEday |

7 fg qefaasaArTad :
frg Qfefy wrafe g3aay 0 ] N
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nia i bandha- vibandha-samagamananm
na hi yoga-viyoga-samagamanam

na hi tarka-vitarka-samagamanam
kimu rodisi manas: sarva-samam.

23. There is no coming of bondage and free-
dom from bondage. There is no coming Of‘
union and separation. There is no coming of
reasoning and disputation. Why dost thou,
who art the identity in all, grieve in thy heart?

38 srsfassfaus
AMATAFATAUFINY |

T fg dasgeafasor
fog Qfefa arafe agang n ¥ 1

tha kala-vikala-nirakaranam
anu-mdtra kysanu-nirdkaranam
na lu kevala-satva-nirakaranam
kimu rodisi manasi sarva-saman.

24.  Here is the negation of time, untime, and
even the atom of fire, but no negation of the
absolute Truth. Why dost thou, who art the
identity in all, grieve in thy heart?

Atomyete.—“Fire” is one of the five original elements
of which the phenoienal universe is made. Here fire
stands for all the five elements, (See Chapter one, verse 3.)
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T dgfatefadia afF
73 eanggfafadmaTy |
afyamafaarafagiaad
fg Qifefy wrafe aaq9q nYLN
iha deha-videha-vihina iti
nanu svapna-susupti-vihina-param
abhidhana-vidhana-vihina-param
kimu rodisi manast sarva-samam.
95. Here is the Self devoid of body and dis-
embodiment. Here verily is the supreme One
devoid of dream and deep sleep. Here is the
supreme One devoid of name and injunctions,
Why dost thou, who art the identity in all,
grieve in thy heart?

qrqAggfarEad
afqaafaaisaaaany |

qagfaarfasad
frg fafy wiafa gaaag W & N

gaganopama-s'uddha—vifdla-samarh
ali sarva-vivarjita-sarva-samanm
gata-sﬁra-visdra-vikdm-samam
kimu rodisi manast sarva-saman.

96. Pure, vast and homogeneous like the sky,
the Self is the same in a1l and devoid of all. It



AVADHUTA GITA
130

is the homogeneous Being divested of essen(}:le,
nonessence, and change. Why dost thou,p who
art the identity in all, grieve in thy heart:

t] wafagafauraz-
3 fag aegfaaegfatrma<d |
%] srafasmfaTmaz

feg <fefy wrafe agaag u e

tha dharma-vidharma-viraga taram

tha vastu-vivastu-viraga taram

tha kama-vikama-viraga taram

kimu rodisi manasi sarva-samam.
27. Here is the Self, which is more than dis-
passionate to virtue and vice, to substance and
nonsubstance, to desire and desirelessness. Why

dost thou, who art the identity in all, grieve in
thy heart?

gug-afgafaaasqy-

fag Msfamsfagiaa |
Tefasafaafngacag

fog fefy wg qaawg 1 3= 11
sukha-duhkha-vivarjita-sarva-saman
tha .v’oka-vz’s’oka-vilzz'na—param
guru-fiya-vivarjita—tattva—/)amn'z
kimu rodisi manas; sarva-samam.
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98. Here is the Self, the same in all, which is
without grief and grieflessness. Here is the
Supreme, without happiness and SOIrow. The
supreme Truth is devoid of teacher and dis-
ciple. Why dost thou, who art the identity in
all, grieve in thy heart?

1 froegranfaa] g
7 geasarafagratafa !
afgarcfaarfadafafa
frg Qfefe wqrafeg gaaag R
na kilahkura-sara-visara it
na calacala-s@mya-visanyam it
avicara-vicara-vihinam i
kimu rodisi manast sarva-samam.
99. Verily there is no offshoot, essence, O
absence of essence. Neither is there the movable
nor the immovable, sameness nor variety.
The Self is devoid of reason and unreason.
Why dost thou, who art the identity in all,
grieve in thy heart?

B greagsaaarfama
wfad faarwiafase SR

Rt LU ICLE RIS
frg Qfafir wte qIEqY Il o I
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tha sara-samuccaya-saram it

kathitam nijabhava-vibheda it:

visaye karapatvam asatyam iti

kimu rodisi manasi sarva-samam.
30. Here is the Essence, the concentration
of all essences, which is said to be different frt?m
one’s individual consciousness. To be the in-
strument of the perception of objects is unreal.
Why dost thou, who art the identity in all,
grieve in thy heart?

Instrument etc.—The Self or pure Consciousness 18
absolute and has nothing to do with any object.

TGIT HqT: yaRfeq gay
fauarfafid gnaragaq |
afz IwfAaradan
fog Qfefa mafa gggag o 33 0

bahudha srutayal pravadanti yato
vivadadir idam myga-toya-samam
Jadv catkanirantara-sarva-samam
kimu rodisi manasi sarva-samam.

31. Since the Vedas have'declared variously
that this (universe) made of ether and the like
is like a mirage, and since the Self is one, in-
divisible, and the same in all, why dost thou,
who art the identity in all, grieve in thy heart?



CHAPTER V l33
farafy favefa @ fg @ fg a7
geteau a fga fgax |

gurgmiAl AIfaasT
qeafg acd WA W RN

vindati vindati na hi na hi yatra
chando-laksanam na hi na hi talra
samarasa-magno bhavita-pilak
pralapati tattvam param avadhiitah.
39. Where one knows nothing, there is verily
no versification. The supreme and free One,
pure of thought, absorbed in the consciousness
of the homogeneous Being, prattles about the
Truth.

Prattles—The highes
Whatever is said about It is at least P

¢ Truth cannot be expressed.
artly nonsensical.



CHAPTER VI

qgaT T gafeT a4
fagzifefxd gadiaany |
afz asfeegraafag
FIAIRATEIIAT T FIH 11 ¢ N
bahudha s'rutayalz. pravadanti vayarm
vyadadir idam mrga-toya-samam
yadi catka-nirantara-sarva-Sivam
upameyam atho hyupama ca katham?

1. The srutis declare in various ways that
all this, the ether and its like, and we ourselves,
are like a mirage. If there is only one indivis-
ible, all-comprehensive Absolute, how can
there be the comparable and the comparison?

Alletc.—the visible and the invisible worlds.

afrafwfanfmfagant
ag srafasrafagiaaTy |
afe ssfaaafas
IS I FG AT T FAT U R 1
avib/zakti—vib/zaktz'—vi/zz'na-paran‘z
nanu. karya-vikarya vihina-param
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yadi caika-nirantara-sarva-Sivam
_yajanan ca kathai tapanan ca katham.

2. The Supreme is without divisibility and
indivisibility. The Supreme is without activity
and changeability. If there is only one in-
divisible, all-comprehensive Absolute, how can
there be worship, how can there be austerity?

How,etc.—Worship and austerity imply recognition
of many existences and are therefore unreal.

A7 o fAava@aEd 0
zafrarsfagrafadaaa |
a7 ug fawa@afad
gaqifq #4 FFGT I FAT 0 3 11

mana eva nirantara-sarva-gatam
/gyavifdla—vifﬁla-vz'lzz'na-param ey
mana eva nirantara-sarva-siva
manasapi kathan vacasa ca katham. -

3. The Mind is verily supreme, undivided,
all-pervasive,and devoid of largeness and small-
ness. The Mind is indeed the indivisible, all-
comprehensive Absolute. How can we do any-
thing with the mind and speech?

Mind—used as a synonym of Self.

Mind—used in its usual sense.
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feaufafavsfaas-

gfeqrgfeasa fausIog |
afe Jsfaaeadfay

fggegaal sgsaA 99 11 ¥
dina-rairi-vibheda-nirakaranam
uditanuditasya-nirakaranpam
yadi caika-nirantara-sarva-sivarm
ravi-candramasay jvalanas ca katham.

4. 'The Self is the negation of the distinction
between day and night. The Self is the nega-
tion of the risen and not-risen. If there is only
one indivisible, all-comprehensive Absolute,
how can there be the sun, the moon, and fire?

Risen etc.—become manifest. Manifestation and its

opposite are both parts of phenomenal existence and
cannot be true of the absolute Self,

TaFRfasufadz ofy

rayssigIsafavg gfa |

afe dwfacavadfyd
afgeafrarafas sa 0 w0

gata-kama-vikama vibheds it;

8ata-cesta-vicesta-vibheda 5t;

yadi catka-nirantara-sarva-¢ivam

bahir-antara-bhinna-matis ca katham.

.5. The Self is that from which the distinc-
tions of desire and desirelessness, of action and
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inaction are gone. If there is only one in-
divisible, all-comprehensive Absolute, how
can there be consciousness differentiated by
exterior and interior?

afe grfaarfaga sfa
afg quasyufa@a zfa
afe Jafrwa@atad
qqf 9 &9 9 T AT N L

yadi sara-visara-vihina itt

yadi Sanya-visiinya-vihina 11}

yad: caika-nirantara-sarva-swam

prathamam ca Eatharm caraman ca katham.

6. If the Self is devoid of essence and lack
of essence, if it is without void and nonvoid,
if there is only one indivisible, all-comprehen-
sive Absolute, how can there be a first, how
can there be a last?

Essence  etc.—substance from which the universe
originates. «L,ack of essence’” means lack of such creative
substance. Both these terms are inapplicable to the
Absolute Brahman.

First—origination of the universe or the waking

state.
Last—dissolution of the universe or deep sleep state.

afs wefadeAUHTT
afz FaFAAFUFIAY |

10
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afs Ssfaawaafad
AT = F9 gQT T Fgw 1L 9l

yadi bheda-vibheda-nirakaranam

yadi vedaka-vedya-nirakaranam

yadi catka-nirentara-sarva-sivan
tritiyam ca katham turiyam ca katham.

7. If the Self is the negation of difference
and nondifference, if it is the negation .of
knower and knowable, if there is only one in-
divisible, all-comprehensive Absolute, how can
there be the third, how can there be the fourth?

* Third—deep sleep state.

Fourth—the transcendental state. But the term
“fourth” implies relativity.

ifkaifafed 7 fz acafafy

fafzaifafed 7 fg @eafafa |
afg Isfacaraafag

fa@ﬁaugfgmifg FAq 1 5 |
gaditaviditam na hi satyam it;
viditaviditam na hi satyam il
Yadi caikanirantara-sarva-sivanm
visayendriya-buddhi-mananms; katham.

8. The spoken and the unspoken are not the
Truth, the known and the unknown are not
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the Truth. If there is only one indivisible, all-

comprehensive Absolute, how can there be

objects, senses, mind, and intellect?
Spoken—that which is expressed.

Unspoken—that which has not been expressed. The
unspoken also is relative, being the opposite of the
spoken, and is therefore not the Truth.

qud qaay 7 fg acafafa

gont agat @ fg eafafa )

afz Safacaaatad
soau 9 afed 7 FAT 0

gagana. pavano na hi satyam itt
dharani-dahano na hi satyam it
yadi caika-nirantam-sarva-s’ivan'z
jaladas ca katham salilam ca katham.

9. FEther and air are not the Truth; earth
and fire are not the Truth. If there is only one
indivisible, all-comprehensive Absolute, how
can there be cloud, how can there be water?

Cloud,etc.——“Cloud” and “water” can also be under-

stood figuratively, meaning the original cause of the
universe and manifold phenomena.

afz FleaaasAUFT
afz sferagafausTud |
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afg Sxfacacasfas
TuRigfraieafas s99 0 o 1

yadi kalpita-loka-nirakaranam

yadi kalpita-deva-nirakaranam

Jyadi cartka-nirantara-sarva-Sivam

guna-dosa-vicara-matis ca katham.
10. If the Self is the negation of imagined
worlds, if It is the negation of imagined gods,
if there is only one indivisible, all-comprehen-
sive Absolute, how. can there be discriminating
consciousness of good and evil?

Imagined—because not absolutely real.

qywiwy fg fauso
HATHO g fqzrsTorg
afe Sxfaargafas
agarRe fg &9 agfa o 99 n

maranamaranam hi nirakaranam
karanakaranam hi mirakaranam
Yadi catka-nirantara-sarva-$ivam
gamanagamanam hi katham vadati.

11. The Self is the negation of death and
f:leathlessness. It is the negation of action and
inaction. If there is only one indivisible, all-
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comprehensive Absolute, how can one speak
of coming and going?
Coming,etc.—birth and death.

gafa: geal 7 fg Wg @
7 fg FrosEfas sfa |
afg Ssfacvazaafaa
qRAIES F 9 gafg n RN
prakytih puruso na hi bheda it
na hi karana-karya-vibheda iti
‘yadi caika-nirantara-sarva-Swanm
purusapurusam ca kathar vadatt.

19. No such distinctions exist as prakrti and

urusa. There is no difference between cause
and effect. If there is only one indivisible, all-
comprehensive Absolute, how can one speak
of self and not-self?

qard 7 fg g@aAmad
7 qorrgfgdiasy gAITHAY |
afy dsfavawaafad
wqfaesr gar = faga s9g 0 3 1

tritpam na hi duhkha-samagamananm
na gunad dvitiyasya samagamanam
‘yadi caika-nirantara-sarva-Siva
sthavira$ ca yuvé ca $isus ca katham.
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13. There is no coming of the third kind of
misery or of the second kind of misery, due to
the gunas. If there is only one indivisible, all-
comprehensive Absolute, how can there be an
old man, a young man, or an infant?

Third, etc.—Indian philosophies usually speak of
three kinds of misery; first, that arising from one’s own
self; second, that originating from other beings and
things; and third, that arising from superhuman sources.
Although the first kind of misery is not mentioned in
the text, all three are meant and all arise from nature
or prakrti which is composed of three gunas.

T AR fagaa
AT HITHG (AT |
afs Ssfavaasfas-
afgdszfaqsenfass saq 0 ¥
nanu dsrama-varna-vihina-parar
nanu karana-kartr-vihina-param
Yadi caitka-nirantara-sarva-$ivam
avinasta-vinasta-matis ca katham.

4. The Supreme is without caste and stage
of life, without cause and agent. If there is only
one indivisible, all-comprehensive Absolute,
how can there be.consciousness of the destroyed
and the undestroyed ?

Casteyetc.—The Hindus recognize four castes (rep-
resenting the priestly, military, trading, and labouring
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classes) and four stages of life (those of the student,
householder, contemplative, and monk). "These have
nothing to do with the Self, which is identical with the
Supreme. T L

Cause,etc.—The Self has neither any material cause
nor any efficient cause. (agent). Also it may mean that
the Self is not the cause or the doer of anything.

Destroyed , etc.—By “the destroyed” is meant the
world of phenomena which disappears at the attainment
of Knowledge, and by “the undestroyed” is meant the
eternal Self. But the dual consciousness of the eternal
Self and phenomena is impossible in the Absolute.

gfgaafad < faau_rﬁ:fa
sfaaqrafad 9 faazafafa

afs Tsfaaadfaa-
afgaifa faife &9 fg 73q 0 gL

grasitagrasttam ca vitathyam iti
Janitajanitam ca vitathyam it -

yadi caika-nirantara-sarva-siam
quindsi vindsi katham hi bhavet.

15. The destroyed and the undestroyed are
both false. The born and the unborn are both
false. If there is only one indivisible, all-com-
prehensive Absolute, how can there be the
perishable and the imperishable?
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qE9Igeyey faasefafy
| FfAarafaaca faqszfafy
| afs Swfataeadfaa-
\ . wfadizfadreafas w97 0 9% 0
|
|

purusapurusasya vinastam it;
vanitdvanitasya vinastam iti
Jyadi catka-nirantara-sarva-sivam
g avinoda-vinoda-matis ca katham.

16." The Self is the annihilation of the mas-
culine and the nonmasculine. It is the anni-
hilation of the feminine and the nonfeminine.
If there is only one indivisible, all-comprehen-
sive Absolute, how can there be consciousness
of joy and lack of joy?

Annihilation—that is, the Self is the negation of etc.

Masculine, stc.—There is no sex in the Self. The
words “masculine” and “feminine” may also mean
purusa (soul) and prakyti (nature).

afz Agfasrfrgad

afg dgamisfaiaaT:
. A% Ssfraaafaa-

wgdfa wafe #9 T g7: 1 qu 1

Jadi moha-visdda-vihing paro
yadi samsaya-Soka-vikina barah
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_yadi caika-nirantara-sarva-sivam
aham eti mameti katham ca punah.
17. If the Supreme is free of delusion and

sorrow, doubt and grief, if there is only one
indivisible, all-comprehensive Absolute, how

can there be “I ” and “mine >?

a3 gafquafaam fa
a3 Feafqaeafaan i |
afe dwfavacadfas
faggafag:aafay Feq n g5 N
nanu dharma-vidharma-vinasa it
nanu bandha-vibandha-vinasa it
yadi caika-nirantara-sarva-sivam
tha duhbkha-viduhkha-maiis ca katham.
18. The Supreme is the destruction of virtue
and vice. It is the destruction of bondage and
freedom from bondage. If there is only one
indivisible, all-comprehensive Absolute, how
can there be here any consciousness of sorrow
and absence of sorrow?

7 fg arfasasfawm sfa
7 garmaasgfawm gfa
afe dsfaceavaafod
ag sHewIfT wafa FET 0 g 0
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na hi yajiitka-yajna-vibhaga it:

na hutdsana-vastu-vibhaga iti

yadi carka-nirantara-sarva-sivarm

vada karma-phalani bhavant: katham.
19. No distinction of sacrificer and sacrifice
exists. No distinction of fire and ingredients
exists. If there is only one indivisible, all-
comprehensive Absolute, say how there can
be any fruits of work.

Sacrificer, etc.—The reference is to the fire ritual in
which priests make oblations into the sacred fire for
attainment of earthly or heavenly ends. Such a ritual
has nothing to do with the supreme Self.

a7 MEfamwfags sfa
a3 zdfagdfagem sfa |
afe Ssfrracaafag
a7 vafarrafas sag 1 0

nanu Soka-visoka-vimukta it

nanu darpa-vidarpa-vimukta iti
Jadi caika-nirantara-sarva-sivam
nanu raga-viraga-matis ca katham.

20. The Self is verily free from sorrow and
absence of sorrow. The Self is free from pride
and absence of pride. If there is only one in-
divisible, all-comprehensive Absolute, how can
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there be consciousness of attachmcnt and non-
attachment?

7 fg Mgfamgfas sfa
afg a’mfaa‘twfm zfa i

afg dxfacaaafad
aafqasfaasafag Fqg u g N

na hi moha-vimoha-vikara it

na ki lobha-vilobha-vikara it

yadi caika-nirantara-sarva-Sivarm

hyaviveka-viveka-matis ca katham.
21. No such change as illusion and freedom
from illusion exists. No such change as greed
and freedom from greed exists. If there is only
one indivisible, all-comprehensive Absolute,
how can there be consciousness of discrimina-
tion and lack of discrimination?

Discrimination—between the Real and the unreal.

wawg 7 fg gea sarfasfy
goarfafaarraafafy |
agaa fax: qwg sfy
afaarzany A 97 0 ] N
tvam aham na ki hanta kadacid ap:
kula-jati-vicaram asatyam iti
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aham eva Sival paramartha ity
abhkivadanam atra karomi katham.

22. There are never any ‘you’ and ‘I’
The discrimination of family and race is false.
I am indeed the Absolute and the supreme
Truth. In that case how can I make any salu-
tation?

Salutation—Salutation implies at least duality.

Tefasafawiefasie sfa
Sezafaarcfaaion gfq

Agaa faa: quaie =fy

afwargaas Ff S 1 33 1
guru-Sisya-vicara-visirna it
upadesa vicara-visirna iti
aham eva Sivah paramartha iti
abhivadanam atra karomi katham.

23. The Self is that in which the distinction
of teacher and disciple disappears and in which
the consideration of instruction also disappears.
I am indeed the Absolute and the supreme

Truth. How can I, in that case, make any
salutation?

7 fg sfeaadzfram sfa
7 fg sfcqaisfraT gf |
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agux fax: qwnyg sfa _
afwarzaay $Ofr sag 1Y N

na hi kalpita-deha-vibhaga it

na hi kalpita-loka-vibhaga it

aham eva $tvah paramartha iti

abhivadanam atra karomi katham. =

24, There is no imagined division of bodies.
There is no imagined division of worlds. I am
indeed the Absolute and the supreme Truth.
In that case how can I make any salutation?

Bodies—The soul in the state of ignorance is con-
sidered to be endowed with three bodies—gross, subtle,
and causal. Also the bodies of the different kinds of

beings, natural and supernatural, may'bc meant,

gean faeslt @ wxifaefy
77 fraefraege wfa )
Agaq faa: awwnd sfa
 gfaargaay wAfq sEg 0L
sarajo virajo na kadacid ap
nanu nirmala-niScala-Suddha ite

aham eva $ivah paramartha it
abhivadanam atra karomi katham.

95. The Self, never endowed with passion or
devoid of it, is verily spotless, immovable and
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pure. I am indee¢d the Absolute and the su-

preme Truth. In that case how canI make any
salutation?

T fg agfadgfasea sfa
F3d =feqd 7 fg aafafa

sgaa faa: gwmid gfq
afwgEans AT 597 1 35 1l

na hi deha-videha-vikalpa iti
anrtam caritami na hi satyam it
aham eva Sivah paramartha it
abhivadanam atra karomii katham.

26. No distinction such as body and bodiless-
ness exists, nor is it true that there is false
action. I am indeed the Absolute and the
supreme Truth. In that case how can I make
any salutation?

True,ete.—To think that false action (such as false
perception, illusion, or any action pertaining to relative
life) exists, is possible only in relative existence and
ignorance. Such a conclusion, therefore, is false.

farefy farafa & fg 7 fg ax

e 7 fg 7 fg a7 |
gAvaay wifaqqe:

swafq avd qraaga: e 1
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vindati vindati nahi nahi yatra
chando-laksanam nahi nahi tatra
samarasa-magno bhavita-pitah
pralapati tattvam param avadhiital.

27. Where one knows nothing, there is verily
no versification. The supreme and free One,
pure of thought, absorbed in the consciousness
of the homogeneous Being, prattles about the

Truth.




CuaprTeEr VII

wEagtefaifaasa:
qogrquafaafsaaea: |
FearTR fassfa @t
gefMIsqaaazgaw 1 ¢ U

rathya-karpata-viracita-kanthah
punyapunya-vivarjita-panthah
Sanyagare iisthati nagno
Suddha-mirafijana-samarasa-magnah.

1. The enlightened one, nude or clad in a
patched garment made of rags gathered from
roads, follows the path which is devoid of
virtue and vice and stays in an émpty abode,
absorbed in the pure, stainless, homogeneous
Being.

Devoid;etc.—because he now realizes he is the tran-

scendental, absolute Being, beyond all rules and actions
of relative life.

Stainless—free from all adjuncts that make the Self
appear as limited, ignorant, and impure.

weqreegfaafSasea

gwigwfaataaa: |
FaTAATTSIATTAN

arzfaare: saAaga: u 3 N
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laksyalaksya-vivarjita-laksyo

yuktayukta-vivarjita daksah

kevala-tattva-nirafijana-pitah

vadavivadah katham avadhiitah.

9. The enlightened one aims at that which
is without any mark or marklessness. He is
skilful, being devoid of right and wrong. He
is the absolute Truth, stainless \nd pure. How
can the liberated one engage in discussion and
disputation?

Mark , etc.—Mark” means defining attribute.
«“Marklessness”” is absence of attributes. But even
absence of attributes cannot be imputed to the tran-
scendental Self, since the absence of attributes implies
the existence of attributes.

Engage,etc.—Discussion and disputation are possible
only when one is himself ignorant or involved with the
ignorant, and the enlightened one is neither.

CIRIEIRIBEREEE I

ud gafgafsam-

@< gEfassaasa: i 3 0
asa-pasa-vibandhana-muktah
Saucdcara-vivarjita-yuktah
evam sarva-vivarjita-Santah
tattvarn Suddha-nirafijanavantah.

3. Free from entrapment in the snares of
hope and devoid of purificatory ceremonies,

11

mrarafEafaagen |
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the enlightened one is ever absorbed in the
Absolute. Thus, having renounced all, he is
the Truth, pure and stainless.

Purificatory, etc.—rules of purification of the body
and mind, observed by the orthodox as part of religious

discipline. The liberated do not need them and are
above them.

wafag sgfasgfaaw:
safag vafguafaac: |
frasfamsTramm
Taafag a<d agarFTg 0¥ |

katham tha deha-videha-vicarah
katham iha raga-viraga-vicarah
nirmala-niscala-gaganakaram
svayam tha tattvam sahajakaram.

4. How can there be any discussion here of
body and disembodiment, of attachment and
detachment? Here is the Truth Itself in Its
spontaneous natural form—pure, immovable

like the sky!

qfug a<y farefa a=x ‘
w87 Hgfag ax )
TAATHIT AT 97
faadrsTo Fafag ax 1 v
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katham tha tattvam vindat: yatra
riipam ariipam katham iha tatra
gaganakarah paramo yatra

visayikarapam katham tha tatra.

5. Where the Truth is known, how can
there be form or formlessness? Where there is
the Supreme, whose form is like the sky, how
is perception of any object possible?

How,etc.—The knower, knowledge, and known all
become one in transcendental realization.

AT Tga-
sacafaggfMI=aagy: |
ud safag fasafafa
geafageafasrfafFag o g

gagandkara-nirantara-hamsah
tattva-visuddha-niranjana-hamsak
evar katham iha bhinna-vibhinnam
bandha-vibandha-vikara-vibhinnam.

6. The supreme Self is indivisible, of the
form of the sky. It is the Truth, pure and stain-
less. Thus, how can there be here difference
and nondifference, bondage and freedom from
bondage, transformation and division?

FamacafaTaad i
Frrfaant safag &g |
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Tq qrafreaiad-
ax safag afaarg nov
kevala-tattva-nirantara-saroam
Yyoga-viyogau katham tha garvam
evam parama-nirantara-sarvam
evam katham tha sara-visaram.

7. Here is only the absolute Truth, in-
divisible and the All. How can there be here
union, disunion, or pride? If thus there is here
only the Supreme, indivisible and the All, how
can there be here any substance or absence of
substance?

Pride—The ego dies on the realization of the Truth.
Substance—substance in a limited sense as the

repository of qualities and therefore belonging to the
relative plane.

Fgegcafaisaaas
TAERfATTII |
ug safug agnfeagd
qe Fafag afatgag 1 s
kevala-tattva-nirafijana-sarvam
gaganékara-nirantara-suddham
evam katham iha sanga-visangar
satparn katham-iha ranga-virangam.
8. Here is the absolute Truth, indivisible
and pure, stainless and the All, of the form of
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the sky. Thus, how can there be here asso-
ciation and dissociation? How, truly, can there
be here any play or cessation of play?

Play—enjoyment of relative life.

gy <fgar
Aafaatd fedh A0

g w3fa fg 7% 7
qayT Sfcuqagaaeag 0 R

yoga-viyogaih rahito yogi
bhoga-vibhogath rahito bhogi
evam caratt hi mandam mandar
manasa kalpita-sahajanandam.

9. The enlightened one is a yogi devoid of
yoga and absence of yoga. He is an enjoyer,
devoid of enjoyment and absence of enjoyment.
Thus he wanders leisurely, filled with the

spontaneous joy of his own mind.

Yoga—practice of concentration. The yogi who is
enlightened has gone beyond the need for it.

Absence, etc.—because he is in the state of eternal
yoga, or Self-realization.

Enjoyment, etc.—enjoyment of relative life. Absence
of such enjoyment would imply self-restraint and self-
abnegation. The enlightened one is beyond both.
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10.

AVADHUTA GITA
Frafqad: gaq g _
gargd: safag gwm: |
g fazs: wafag a
gEfaisaagazawii u geo 1
bodha-vibodhaih satatam yukto
dvaitadvaitaih katham tha muktah
sahajo virajah katham iha yogi
Suddha-nirafijana-samarasa-bhogi.

If the yogi is always related to knowledge

and perception, to duality and unity, how can
he be free here? How can a yogi be natural
and free from attachment here? He is the
enjoyer of the pure, stainless, and homogeneous
Being.

11.

waraafaafsaaa
syresgfaatfsasa: n

g sufag gefaqrc

GAIFATT TAATHIT 11 L 1
bhagnabhagna-vivarjita-bhagno
lagnalagna-vivarjita-lagnah
evam katham tha sara-visarah
samarasa-tattvam gaganakarah.

The Self is Destruction, devoid of the

destroyed and undestroyed. The Self is the
Auspicious Moment, devoid of the auspicious
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and inauspicious time. Thus, how can there
be here substance and absence of substance?
The Truth which is homogeneous is of the form
of the sky.

Destruction—negation of all relative phenomena.

Destroyed , etc.—remnants of negated phenomena;
“undestroyed”’—phenomena still existing. “Destroyed’*
and “undestroyed”” may also mean phenomena reduced
to the undifferentiated form and phenomena in the
differentiated state, which together constitute the
universe.

Auspicious, etc.—Although the expression refers to
time, eternity is really meant. It is called auspicious
because the eternal Self is holy.

gag gafaafsags:
g9 geafaafaaqgs: |
ud wuafag sifaqazor
saTATEAT: HAfag HLUG 1 R

satatarh sarva-vivarjita-yuktah
sarvam tattva-vz'varjita-muktalz

evam katham tha jivita-maranam
dhyanadhyanaih katham tha karanam.

19. Forever divested of all and united to the
Self, the enlightened one is the All, free and
devoid of truth. Thus, how can there be here
life and death, and how can there be any
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accomplishment through meditation or lack of
meditation?

Devoid etc.—devoid of relative truth.

Accomplishment, etc.—In the transcendental state,
meditation is not possible.

grgarsfag ad gt gerdfasr
s@figaaarFIq add Fas: foa: 0 g3 0

indrajalam idam sarvam yatha marumaricika
akhanditam anakaro vartate kevalah $ivak.

13. All this is magic, like a mirage in the
desert. Only the absolute Self, of indivisible
and impenetrable form, exists.

gAY ANeadeg fadgn: ggar quq |
F4 WAfIIRTE Feqala faafaa: 09w

dharmaday moksa-paryantam

nirihah sarvathd vayam

katham raga-viragais ca

kalpayanti vipascitah.
14. To all things, from the practice of reli-
gious laws and duties to liberation, we are com-
pletely indifferent. How can we have anything

to do with attachment or detachment? Only
the learned imagine these things.
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Practice, etc.—The reference is to the fourfold idea
of life as prescribed in Hinduism: dharma (observance
of religious laws and duties for well-being here and here-
after); artha (acquisition of wealth); kama (satisfac-
tion of legitimate desires) ; and moksa (liberation).

iWe—the enlightened.

Learned—scholars without spiritual experience.

faeafy fasefaa fg 7 fg a7
geajoau a fg 7 fg 7
guzgaq) wifaaaq:
geqfg atd qTAIg: 1t Ll

vindati vindati na hi na ki yatra
chando-laksanam na hi na hi tatra
samarasa-magno bhavita-pitah
pralapati taitvam param avadhitah.

15. Where one knows nothing, there is verily
no versification. The supreme and free One,
pure of thought, absorbed in the consciousness
of the homogeneous Being, prattles about the

Truth.
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FAIAAT SATIHAT AT
AT Fq:qIGT gar a |
TIAT AAT FIFIGT gAT §
gaga faed fafagaueag nog

tvad-yatraya yyapakata hata te
dhyanena cetah-parata hata te
Stutya maya vakparata hata te
ksamasva nityam trividhaparadhan.

1. By my making pilgrimage to Thee Thy
all-pervasiveness has been destroyed by me.
With my meditation Thy transcendence of the
mind has been destroyed by me. Thy tran-
scendence of speech has been destroyed by me

by my singing Thy praise. Ever forgive me
these three sins.

Thee—to Thy shrines, temples, and holy places.

All-pervasiveness, ete.—To assume,
that the Divine Prese

tain shrines and tem
everywhere equally.
Transcendence, etc.—In me
plated in the mind, makin
as God is beyond mind.

as pilgrimage does,
nce is particularly existent in cer-
ples is to deny that God is present

ditation God is contem-
g God thereby mental, where-
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Transcendence,etc.—Singing the praise of God implies
that God is within the range of speech, whereas He is

beyond it.

Frggadaieal g3 gfadF=ad: |
FAYE) faaw area: feadt a=oTa gfT: nu

kamair ahatadhir danto
myduh Sucir akincanakh
aniho mita-bhuk Santah
sthiro maccharano munih.

2. A sage is one whose intelligence is unsmit-
ten by lusts, who is self-controlled, gentle, and
pure, who possesses nothing, who is indifferent,
who eats moderately, is quiet and steady, and
has taken refuge in Me.

Indifferent—io all relative things and states.
Me—the Self.

g miverear gfaara faaegI |
STqTAT HrAE: Foar A HIEfU: wfa: 103N

apramatto gabhiralma dhrtiman jita-sad-gunah
amani manadah kalpo maitrah karunikah kavih.

3. The sage is vigilant and resolute, has a
profound mind, and has conquered the six
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bondages; he is not proud, but gives honour to
others; he is strong, friendly to all, compas-
sionate, and wise.

Six,etc.—six passions, lust, anger, greed, infatuation:
pride, and envy.

FTgIpasigfeafae: agafzam
JAFIASTITTHT GH: JIIH1TH: "Xl

krpalurakria-drohak titiksuh sarva-dehinam
satya-saro anavadyatma samal sarvopaki-
rakah.

4. The sage is merciful, nonviolent, and
enduring of all. He is pure-hearted and is the

essence of truth; he is the same to all and be-
neficent to all.

AITIBA JuiATGed WaT: |
Jeaniaacaddayaraartzf: nyn

avadhita-laksanam varnaih
Jhidtavyam bhagavattamai}
veda-vamdrt/za—tattvaj fiaih.
veda-veda'nta—vddz'blzz'[z.

9. The sign of an avadhiita should be known
by the blessed ones, by those who know the
truth of the significance of the letters of the
Vedas and who teach Veda and Vedanta.
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sraarafatais anfasarafas: |
F1A7 g9 fAeqaFI & q FdqUq . 1 g Il
asa-pasa-vinirmuktah adi-madhyanta-nir

‘ -malah.
anande vartate mityam akarati tasya laksanam.

6. The significance of the letter “a” is that
the avadhiita is free from the bondage of hopes,
is pure in the beginning, middle, and end, and
dwells ever in joy.

Hopes—desires.

FrgAr afsrar 34 awwed T fATmay |
FIANIAY Idq FHIL qEq wETG WS

vdsand varjita yena vaktazyiam cu nzramqyam
vartamanesu varteta vakaram tasya laksanam.

7. The syllable ¢ya” is indicative of him by
whom all desires have been renounced whose
speech is wholesome, and who dwells in the
present. -

Dwells,etc —because he is free from effects of past

experience and does not indulge in hopes and expec-
tations and, therefore, is free of the future. .

gfegaumaifon gafasy faaaa:
FIXISYTATTHE! GHIEGET BFgOH 145 1)
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dhiili-dhasara-gatran: dhita-citto niramayah
dharana-dhyana-nirmukto dhikaras tasya
laksanam.

8. The syllable “dh@” is a sign of him whose
limbs are grey with dust, whose mind is puri-
fied, who is free of all diseases, and who is
released from the practices of concentration
and meditation.

Limbs—he does not mind where he sits or sleeps.

Released , etc.—All such spiritual practices imply
ignorance and bondage, but he is free and illumined.

acafasar gar aq faraEszifaataa: |
TASEFHIFTAHEIRIWEIET U 1 R I

tattva-cinta dhrta yena cinta-cesta-vivarjitah
tamo’ hankara-nirmuktah takaras tasya
laksanam.

9. The syllable “ta” is significant of him by

whom the thought of Truth has been made
steady, who is devoid of all thoughts and
eﬂ'o.rts, and who is free from ignorance and
egoism.

Thought,etc.—that is to say, Truth has been fully
realized.
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garFaragan fafgararasfaor
& qzfeq 9 sgoafeq dai 7 g3 o o 1

dattatreyavadhiitena nirmitanandaripind

ye pathanti ca Srnvanti lesam naiva
’ punarbhavah.

10. This Gita or Song is composed by Datta-
treya Avadhuta who is thc embodiment of
bliss. Whoever reads or hears it has never any
rebirth.

Has, etc.—One who has realized the Self is never

reborn.
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