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PREFACE. . " -

Tur Teachings of Bhagavan Sii Ramakrishna had
been appearing in the columns of the Prabuddha Bharata
fiom the year 1900 to 1913, and the reprinting of the
whole matter in book-form was not at all a continuous
process so far as this first Part is concerned. Defects
therefore have unavoidably crept into both the printing
and the editing of this Part, for defects are sure to
appear when things have to be done per salfum. The
second part which embodies the rest of the whole
published collection and is now ready for the press will
not, we hope, suffer from such defects.

But the collection covered by these two parts cannot
be said to be exhaustive. Only it seeks to present
in one compass all the sayings that have yet appeared
in Bengali or English publications. But all that these
latter contain do not exhaust all that fell from the
sacred lips of the great Master in the way of precepts or
advice. Lach memory of his life’s events and ancedotes
is heavy laden with the fragrance of the highest
teachings for mankind; and as the venerable writer®
of the most detailed and authentic story of his life
remarks, the Téacher in him stood out in sublime relief
almost in every period of his life. Who can, moreover,
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* His Holiness the Swami Saradananda in his. ' Sri-Srie
Ramakrishna-lila-prasanga = (Bengah),




(iv)

record in the torm of sayings seriatim the whole
message of a life in which every moment lived was
itself an edification to mankind? Such Divine Teachers
effect spiritual uplift more by their active life and
inspiration and their profound dealings with men than by
mere word of mouth. Fven the woids of advice uttered
by them have to be taken along with attendant cticums-
tances to enable us to understand their trne significance
and application.

We have in contemplation, therefore, the publication
of a third part of *“Sri Ramakrishna's Teachings™
wheiein an attempt will be made to present to English
readers the essentials of the Master’s message in a more
definite and systematic form over and above supplying
omissions occuring in the collection already published.
We hope these three volumes of Sri Ramakrishna's
Teachings would form a fitting literary complement and
adjunct to the authorised biography of the gieat Master
which His Holiness the Swami Saradananda, Secretary,
Ramkiishna DMission, has wundertaken to write for
English readers.

 We also take this opportunity to gratefully acknowl-
edge the valuable collaboration in the editing work given
by the late Sister Nivedita whose loss to India and
her cause we have to mourn from so many platforms of
national activity.

Tur PUBLISHERS,
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SRI RAMAKRISHNA’'S TEACHINGS

The Nature of the Worldly-minded

1. The worldly-minded never come to their senses,
even though they suffer and have terrible experiences.
Camels are very fond of thorny shrubs. The more they
eat of them, the more do their mouths bleed, yet they do
not refrain from making them their food.*

2. Sometimes the condition of the worldly is like that
of a snake which has caught a mole: it can neither
swallow it, nor throw it out. So they may know that
there is nothing real in this world—it is like the Amria
fruit, only skin and stone and no kernel to speak of—
yet they cannot leave it, and fix their minds on God.

3. If the worldly, again, are removed from worldly
associations, dnd brought under spiritual influences
amongst the good and holy, they can never rest, but pine
away in anxiety. The worms which breed and prosper
in refuse will die if put into a clean and freshly-cooked
potful of rice.*

4. The world-bound soul, like the filth-worm, lives
and dies in the mire of worldliness without any idea of

* Gospel (Bengali) by M,



2 SRI RAMAKRISHNA'S TEACHINGS

its impurity. So the fly sits by turns on the dungheap
and on sugar, but the bee drinks always of honey and

nothing else.

5. When a certain quantity of pure milk is mixed
with double the quantity of water, it takes a long time
and much labour to thicken it to the consistency of
kshira (condensed milk). So the mind of the worldly
man is largely diluted with the water of impure thoughts
and 1t requires time and labour to purify and give the
proper consistency to it.*

6. Can you diive nails into a stone? If you try, you
may break the heads of the nals but you will haidly
make any impression on the stone.f

7. Asa nail cannot be driven into a stone, yet enters
easily into the earth, so the advice of the pions does not
aftect the soul of a worldly man, while it picrces deep
into the heart of a believer.

8. The crocodile is struck in vain with sword or
spear.t

9. The worldly man is like the allicator. As the
body of the alligator is not susceptible of the strokes of
any weapon, and as it cannot be put to death except by
striking at the belly, so no matter how much good advice
you give the worldly nian, and no matter how much self-
disgust you arouse in him, he will never realise his
situation fully, unless you can wean him from the objects
ot his attachment and desire.

¥ Gospel (Bengali) by M. 1 Gospel by M,



THE NATURE OF THE WORLDLY-MINDED 3

10. The begging-bowl gourd (Kamandalu) may have
been to the four dAdmas (the four chief places of pilgrim-
age 1n India) and yet remain as bitter in taste as ever.*

11. As the fly sits now on a festering wound, and
again on an offering dedicated to the gods, so the mind
of the worldly is at one time deeply engaged in religious
topics and at the next moment lost in the enjoyment of
wealth and lust.t

12. Worldly persons may perform many pious and
charitable acts in the hope of earthly reward, but when
mistortune and gsorrow approach, this picty and charity
forsake them. They are hke the parrot that repeats
‘Radha-Knshna,” ‘Radha-ICashna,” the hivelong day, but
cries ‘kaw, kaw™ when caught by a cat, forgetting the
divine name.

13. Therefore do 1 say, lecturing on religious subjects
to such men will prove uscless., They are sure to re-
main as worldly as cver, in spite of all your lectures.*

14. A spring cushion is pressed down when one sits
upon 1t, but soon resumes its shape when the pressure is
removed. So is it with worldly men., They are full of
rchgious sentiment so long as they hear i1eligious talk;
but no sooner do they enter into the daily routine of the
world, than they forget all those high and noble thoughts

and become as impure as eve:.t

15. As long as the iron is in the tfurnace it remains
red-hot, but becomes black when taken out of the fire,

* Gospel by M, T Gospel (Bengali) by M,



4 SRI RAMAKRISHNA’S TEACHINGS

So with worldly men. As long as they are in places of
worship or in the company of pious people, they are full
of religious emotion, but no sooner do they lose these
associations than the flood of devotion leaves them.¥*

16. Seeing the gleaming water pass through the valve
of the bamboo fish-trap in the rice-fields, the small fry
enter with great glee. But having once entered they cannot
get out again. Similarly, foolish men enter the meshes
of the world, lured by its false glitter, but itis so much
easier to enter than to renounce, that they are caught
like the little fish, and imprisoned for good.*

17. A gentleman of modern education was once
discussing with the Blessed One the nature of householders
uncontaminated by worldliness. To him, the Bhagavan
said: “I know of what sort is your ‘uncontaminated
family-man’ of the present day! If a poor Brihman
come to beg of this master of the house, he (being an
uncontaminated family-man and having no concern in
money matters, for it is his wife who manages all those
things), says to the begging Brahman, ‘Sir, 1 never touch
money, why do you waste your time in begging of me?’
The Brahman, however, proves inexorable. Fired with
his importunate entreaties your uncontaminated family-
man thinks within himself that he must be paid a rupee,
and tells bim openly: ‘Well sir, come to-morrow, I
shall see what I can do icr you.” Then going in, this
typical householder tells his wife, ‘Look here, my dear,
a poor Brihman is in great distress, let us give him a
rupee.” Hearing the word ‘rupee’ his wife gets out of

v

* Gospel (Bengali) by M,



THE NATURE OF THE WORLDLY-MINDED )

temper and says tauntingly, ¢ Aha, what a generous fellow
you are! Are rupees like leaves and stones to be thrown
away without the least thought?’  ‘Well, my dear,
replies the master in an apologetic tone, ‘the Brihman is
very poor and we should not give him less.” ‘No,’
says his wife, ‘I cannot spare so much. Iereisa two-
anna bit, you can give that to him, if you like.” As the
Babu is a family-man, quite uncontaminated by world-
liness, he takes, of course, what his wife gives him, and
next day the beggar gets only a two-anna piece. So you
se¢, your so-called uncontaminated family-men are really
not masters of themselves. Because they do not look
after their family-affairs they think that they are very
pood and holy men, while as a matter of fact they are
hen-pecked husbands guided entirely by their wives, and
so are but very poor specimens even of common
humanity.”

18. When we talk with a worldly man we can see
that his heart is full of woildly thoughts and desires, even
as the crop of a pigeon is seen to be full ot grain,

rg. A group of fish-women on their way home from
a distant market, being overtaken by a heavy hailstorm,
wetre compelled to take shelter in a florist’s house on the
road. Their host kindly allowed them to spend the
night in a room where sweet-smelling flowers had been
kept. DBut the atmosphere was too good for the women,
and they could not get even a wink of sleep. Till one of
them at last suggested a remedy, ¢ Let us sprinkle a little
water on our empty fish-baskets and put them close to
s, so as to keep this troublesome smell of flowers from
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spoiling our sleep!’ Tvery onc gladly agreed to the
proposal, with the cffect that all soon began to snorc!

Such, indeed, is the power and influence of habit!
The worldly soul, brought up and accustomed to
materialistic thoughts and swiroundings cannot breathe
long in an atmosphere of purity and renunciation
without feeling restlessness and discomfort.

20. 'The story goes that when the Malaya breeze
blows, those trees that have stout hearts are converted
into sandal wood ; but those which have no stamina, Like
the bamboo and plantain, remain unchanged.  Thus
when Divine grace descends, men having the germs of
piety and goodness in them arc changed at once into
holy beimngs and become infilled with Divinity, but woith-
less and worldly men remain as before™

21. A worldly man is best known by his antipathy
to whatever savours of rcligion. e not only dishikes
hearing any hymn or sacred music, or uttering the holy
name of God, but dissuades others trom domng the same,
He scoffs at prayer and mocks at religious  societies and
pious men.

22.  When I sce that there have come to me those
who carc nothing for the spiritual life, I suggest that they
should go out and sit ana look at the river, or visit our
grand temples in the garden.  This is that they may be
free to think and do whatever they like, which they could
not if compelled to remain in our company.

|

* Gospel (Bengali) by M.
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Sometimes the worldly-mind:d and the pious come
together. It is very easy then to distinguish those who do
not like religious conversation! They become so very
rmpaticnt and restless, while others are having long talks
aboutl God and spirituality, that they find it too much even
to sit still, and whisper in their fiiends’ ears, “When are
you going? How long shall you stay ?” Occasionally the
fnend will say “Wait a little, we are coming presently ! ™
At which, disgusted, they reply “Very well then!  You
can go on talking. We shall go out and wait for you in
the boat 17" *

23. A man immersed in worldliness cannot attain
to dinine knowledge. Ie cannot sce God.
Docs muddy water reflect the sun !y

24.  As water flowing under a bridge, in at one side
and out at the other, so with spuitual teaching given to
worldly souls. It enters at one ear and leaves by the
other, without making any impression upon their
minds.

23.  The heart of the devotee free from desires is like
a dry match which ignites directly it is struck, the slightest
mention of thie name of the Deity kindling the fire of
fove in his heait.  Dut the mind of the worldly, soaked
i Just and greed, is like a damp match which will not
hght, however often you may strike it. Similarly the
worldly-minded man can never be fired to enthusiasm,
though God be preached to him innumerable times.*

* Gospel (Bengali) by M. t Gospel by M,



2  SRI RAMAKRISHNA'S TEACHINGS

26. A worldly man may be endowed with intellect

as great as that of Janaka, may take as much pain and
trouble as a yogin, and make as great sacrifices as an
ascetic; but all these he makes and does, not for the sake
of God, but for worldliness, honour and wealth.

27.  As alittle boy or a girl can have no idea of
married happiness, even so a worldly man cannot at all
comprehend the ecstasy of Divine communion.



SRI RAMAKRISHNA'S TEACHINGS

Advice to the Worldly-minded

28, As a man standing on the brink of a deep well
is always watchful and afraid lest he should fall into it,
so ought a man living in the world to be always on his
guard against temptation. He who has once fallen into
that well can hardly come out of it pure and stainless.

2g. The alligator loves to swim on the surface of the
water, but is obliced to remain bencath for fear of the
hunter. Yet whenever he finds an opportunity he rises
with a deep whizzing noise, and swims happily on the
watery expanse. O man, entangled in the meshes of the
wotld, thou too art anxious to swim on the surface of the
()cean of Bliss, but art prevented by the importunate
demands of thy family! Yet be of good cheer!  When-
ever thou findest any leisure, call eagerly upon thy God,
pray to Him earnestly, and tell Him all thy sorrows.
In due time, He will surely emancipate thee, and enable
thee to swim happily upon the Ocean of Bliss.

30. As the street minstrel with one hand plays the
guitar and with the other strikes a drum, while at the
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same time he sings a song, so, do thou, O world-
bound soul, perfoim all thy worldly duties with thy
hands, never foirgetting to repeat and glorify the name
ot the Loid with all thy heart.

31. It is said that when a Tantrika tries to invoke the
Deity through the medium of the spirit of the dead, hd
sits on a fresh human corpse and keeps near lum  food
and wine. Durmg the cowse of the mvocation, if at
any time the corpse s vivified (temporarily), the intrepid
invoker must powr the wine and  thiust the food into 1ts
capmyg mouth. to appease the cleniental that has, for the
ttme being, taken possession of it. If this he not done,
the clemental will not only intennupt the invocation but
cause danger to his life. So dwelling on the bosom of the
carcass of the world, 1f thou desirest to attain beatitude,
then fist provide  theselt with all things necessary to
pactiv the clamouwr of worldly demands on thee; other-
wise thy devotions will he hroken and interrupted, by the
cares and anxicties of hife

32, As an unchaste  woman, busily engaged in
housenold affa.rs, s all the while thinking of her seciet
fover, so do thou, O man of the woild, perform thy

round ot worldly duties, but fet thy heait be fixed always
on God.*

33. Asawet nurse in a rich familv biings up the
child of her master, loving the baby as it it were her own,
yet knowing well that she has no claim upon it; so think

———— ——

* Gospel (Bengal) by M,



ADVICE TO THE WORLDLY-MINDED II

you also, that you are but trusteces and guardians of your
childien, whose real father is the Lord Ihimsell.

34. As a boy holding to a post or prllar whitls about
it with headlong speed without fear of falling; so peiform
thy worldly duttes, fixing thy hold {itmly upon God, and
thou shalt be fiee from danger.

35.  The caterpillar gets itself imprisoned in 1ts seli-
woven cocoon,  So the woildly soul becomes entangled
in the meshes of its own desires. But when the cateipillar
develops into a butterfly; it bursts the cocoon, to enjoy
the hight and air m frecdom.  So the woildly soul can
burst thiough the meshes of J/avae by the wings of Vivcka
(discrimination) and Fairagyam (renunclation).

30.  Lattle children play happily with their dolls as
long as they are alone, but as soon as their mother comes
in, they throw them away and 1un to her crying,
“Mother ' dear mother!'”™  You also are now at play 1n
this world, intent on the dolls of wealth, of honour, of
fame, without fear or anxicty.  But if once you sce the
Divine Mother, you will have no more pleasure in wealth,
fame, and honour. Leaving all these you will run to

Her ¥

37.  Woildly men will not act up to your advice if
vou ask them to renounce cverything and render them-
selves up at the lotus fect of God. Ilence after much
deliberation as to how to attract such souls, Gour and Nitai
hit upon the plan of holding out to them a bait, and taught,
“'T'he soup of the Magur fish, the company of the youth-

T Gospel (Bengali) by M.



12 SRI RAMAKRISHNA'S TEACHINGS

ful maiden, have ye, brothers, with the name of Hari."
Many flocked to them to utter the name of God in
expectation of getting the first two. But they were
generally caught in the trap. When by and by they came
to have a little taste of the nectar of God’'s name they
understood the hidden meaning of Nitai’s teachings.

The soup of the Magur fish is nothing but the tears of
ecstasy which flow out of the fulness of the heart in love
for (God; the youthful maiden is the ever-youthful earth;
50 the company of the youthful maiden implies the blessed
stage of the GGod-intoxicated man, when he falls down on
the earth, unable to keep his balance, owing to excess
of God-intoxication.t

38.  That man, who, living in the midst of the temp-
tations of the world, attains peifection, is a hero indced.+

39. Betore soldicrs go out to meet the enemy they
learn the art of fighting n their barracks, where they do
not have to put up with the hardships incidental to action
in the open. So, avail yourself of your home-life to
laise your spititual condition before you take to the
austerities of asceticism,

40. As persons hiving in a house infested with venom-
ous snakes are always alert and cautious, so should men
hving in the world be always on their guard against the
allurements of lust and grecd.

41.  Live in the world but be not worldly, as says the
verse : —“ Make the frog dance in the company of the

T Gospel (Bengali) by M.



ADVICE TO THE WORLDLY-MINDED 13

snake, but do not allow the snake to swallow it. Catch
fish, but do not touch the water.”

42. A snake dwelt in a certain place. No one dared
to pass that way. For whoever did so was instantaneously
bitten to death. Once a Mahatman passed by that road,
and the serpent pursued him to strike him. But when he
approached the holy man he lost all his ferocity, and was
overpowered by the gentleness of the Yogin. Addressing
the snake the sage said, * Well, friend, thinkest thou to
strike me ?’ 'The snake was abashed and made no reply.
At this the sage said, ¢ Hearken, friend, do not injure any-
one in future.” The snake bowed and nodded his assent.
The sage went his own way and the snake entered his hole,
and thenceforth began to live a life of innocence and
purity without even attempting to harm anyone. Ina
few days all the neighbourhood began to think that the
snake had lost all his venom, and was no more dangerous,
and so everyone began to tease him. Some pelted him,
others dragged him mercilessly by the tail, and in this
way there was no end to his troubles. Fortunately the
sage again passed by that way, and seeing the bruised and
battered condition of the good snake, was very much
moved, and inquired the cause of his distress. At this
the snake replied, ‘ Holy sir, this is because I do not
injure anyone, after your advice. DBut alas! they are so
merciless!’ ¢ My dear friend, I simply advised thee to
strike no one, but I did not forbid thee to defend thyself.
Although thou shouldst not injure any creature, still canst
thou not hiss?’ Similarly if thou livest in the world,
make thyself feared and respected. Do not injure anyone,
but do not, at the same time, let others injure you,
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43. If you put a purifying agent, say, a piece of
alum, nto a vessel of muddy water, the water is purified
and the impurities settle down at the bottom. Viveka
(discrimination of the Real 7. e, God, from the unreal
2. ¢., the phenomenal universe) and Vairagya (non-attach-
ment to the woild) are the two purifying agents. It is
through these that the worldly man ceases to be worldly
and becomes pure.f

44. It does not matter much whether you are a family-
man or not. Always perform your duties unattached,
with your mind fixed on God. As, for instance, the man
who has got a carbuncle on his back talks with his friends
and others, and even carries out undertakings, but his
mind 1s all the while on the pain he bears.*

45. Once upon a time conceil entered into the heart of
Narada and he thought there was no fieater devotee than
himself.  Reading his heat, the Loid sud, ¢ Narada, go
to such and such a place: theie is a areat Bhakta ;
cultivate his acquaintance ; he is My true devotee.” Narada
went and found a peasaut, who 10se catly in the morning,
spoke the name of ITari (God) once, and taking  his
plough went out and tilled the ground the whole day.
At night before going to bed he uttered the name of Harg
once more.  Narada said to himself: “Ilow can thig
rustic be a lover of God? T see him busy in worldly
dutics and no sign of a piu1s man about him.” So the
sage went back to the Lord and told Him what he thought
ol his new acquaintance. But the T.ord said, ““ Narada,
take this cup of oil and go round the city and come back

[ —

T Gospel by M, 1 Gospel (Bengali) by M.



_ADVICE TO THE WORLDLY-MINDED 1§

with it, but take care that you do not spill a single drop
of it.” Naiada did as he was told, and on his return, he
was asked by the L.ord how many times he had remembered
Him in his circuit of the city., Narada replied, ¢ Not once,
() Lord; for how could I, when I had to keep the whole
of my mind fixed on this cup, brimful of o0il ?” Then
the Lord said, “This one cup of oil so diverted your
attention that you forgot Me altogether. Look now at that
peasant who, carrving the mighty load of all his worldly
dutics, remembers Me, neveitheless, twice cvery day.”

46. DBe fiece. Live in the wotld hke the cast-out leaf
from which tood has been caten It s worthless,  Who
cares to possess it?  Who would consent even to touch
it? It 1s blown, now héle, now there, before the wind.
Even so. To-day you ate placed here, That is well.
Remam. But when Ile takes you away and puts you n
a better place, the world and the home will have lost
nothing,

47. What arce you to do when you are placed in this
world?  Guve up everything to i, 1esign yourself to
Him, and there will be no moie trouble for vou, Then you
will come to know that everything 15 done by ITis Will.

43.  To live in the world or to leave it, depends upon
the Will of God.  Thercfore work, leaving everything to
Hun, What else can you do?

49. ITe is a tiue hero who performs all the duties of
the world with his mind fixed on God. None but a very
strong man could while cairying a load of two maunds

I Gospel (Bengali) by M,
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(about a hundred-weight) on his head, stop to admire a
bridal procession marching past him,

so. As the water bird shakes off the water from its
wings with a little flutter, as the mud-fish lives in the mud
without becominy soiled, so should a man remain in the
world entirely unaffected by it.}

51. If you desire to live in the world unattached, you
should first practise devotion in solitude for some time,—
say a ycar, or six months, or a month, or at least twelve
days. During this period ol retirement you should me-
ditate constantly upon God, and pray to llim for Divine
T.ove ; you should revolve in your mind the thought that
theire 1s nothing in the woild that you may call your
own,—that those whom you think your own will pass
away i no time. God is really your own. He is your
All'in All. low to obtam Him should be your only
concern.

52. DBe ye turned into gold by ence touching the
philosopher’s stone, then if you are laid deep under the
earth for a thousand yeais you will remain gold forever
and behave like gold when you are dug oul.t

53. In the play of * hide and seek ' no one can make
you a ‘thief " if you once touch the ‘Granny’; so living
in the woild cannot tamt the man who has entered it after
seeing God. T

54. One can enter into the world after the attainment
of Bhakti. There is no fear of making the hands sticky

|

T Gospcl (Bengali) by M,



ADVICE TO THE WORLDLY-MINDED 17

with the milk of the jack fruit, if one breaks it after
wetting them with oil,

s5. The world is like water and the mind of man
like milk. Dilk will mix with water if you put the two
together. But turn the milk into curds by letting it stand
still in a pot, and churning it. Herc is butter. Now, if
you keep the butterin water, it won’t mix with it but
float unattacked.

56. Some Brahmo boys once told me, that they
followed }Janaka’s example; they lived in this world quite
unattached to it. I said to them that it was easy /v vav,
but a diffcrent matter /o de¢ Janaka. It was so hard to
move among worldly affairs without being contaminated!
What terrible austerities did not Janaka practisc at the
outsct! But I do not advise you to go through similar
hardships. What I want you to do is to practise devotion,
and to live alone for some time in some quiet place.
Enter into the world after gaining Jnana and Bhakti for
yourselves. The best curd is formed when milk is left
alone to stand quite still. Shaking or even changing the
pot spoils it.  Janaka was unattached, hence one of the
epithets applied to him was Vidcha—that is, /Ziterally,
body-less. e led the life of a Jivanmukta—one who is
free, though alive in the body. This annihilation of the
idea of the body is exceedingly difficult to accomplish.
Truly Janaka was a great hero. He handled with ecase
the two swords—one of Jnana, and the other of
Karma.}

I Gospel (Bengali) by M,
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s7. A Sadhu or a god should never be visited empty-
handed. However trifing the present,—it may be even
a tnfling fruit,—take something with you to place
pefore the great ones of the world.

58. A shy horse does not go straight, so long as his
eyes are not covered by blinkers.  Similarly the mind of
a worldly man should be prevented fiom looking about
by the cyc-pieces of Vineka and Vairagyam, for then it
will not stumble or go astray in evil paths.§

59. Worldly men would be all right but for one sad
mistake.  If only they would undergo their saciitices and
hardships, and make use of all their learning, intellect and
perseverance for the sake of God, instead ol lor nches
and honour, what good might they not gain!

00, To someone Ile said: Well, now you have come
to seek God, after spending the gereater part of your life
in the world.  Had you entered the world after obtaming
(i0d, what peace and joy you would bhave found!

61. (. Why do not worldly men give up everything
to find God?
A. Can an actor coming on the stage throw off his

mask at once?  Let worldly men play out their pait and
m time they will throw T therr false appearance.

62, Men often quote the example of King Janaka, as
that of a man who lived in the world and yet attained

|
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perfection. DBut throughout the whole history of man-
kind there is only this solitary example. His case was
not the rule, but the exception. The rule is that no one
can attain spiritual perfection unless he renounces sex
and possession. Do not think yourselt to be a Janaka.
Many centuries have rolled away, and the world has not
produced another such.

3>
03,

3. The maid-servant says with reference to her
master's house, ‘ This 15 our house.”  All the while she
knows that the house is not her own, for hers is far away
im some distant village of BDurdwan or Nuddea.  Her own
‘hounhts wie all <ent forth to her village home.

Acam, teferning to her mastet’s child in herarms she
will say, My Hawre (that being the name of the child) has
arown very naughty,” or, ¢ My #ar: likes to cat this or
that > and co on.  But all the while she knows certainly
thw this ZZere1s not her own, | tell those that come to
me. 1o lead a hite unattached, hike this maid-servant, I
tell them to hive nnattached to this world-—to be in the
wotld, but not of it —and at the same time to keep their
minds dnented to God—the heavenly Home from whence
At come. 1 tell them thus to pray for Bhar/t, and found

then hives on 1t

4. What is man to do if he does not stay in the
world 2 Once a clerh was put into jail. At the expiration
ol lus term of confinement he came out.  Well, what
should he do?  Should he dance away his time in joy at
hi< telease, or take up his former occupation? Go on
vith your woik, leaving the issue with the Lord.f

T Gospel by M,



20 SRI RAMAKRISIINA'S TEACHINGS

65. Q. What is the state of that man who is in the
world and yet free from its attachments ?

A. He is like a lotus-leaf in the water, or a mud-fish
in the mud. The water wets not a lotus-lecaf, and the
mud stains not the glossy skin of the fish.

66. The world and God, how is it possible to har-
monisc these two. Look at the carpenter’s wife, how many
things she is doing at cence!  With one hand she stirs the
flattened rice in the mortar of a dAenks,7 with the other hand
she is nursing her child and at the very same time she
bargains with a purchascr about the rice. Thus though
her occupations arc many, her mind is fixed the while on
the one idea that the pestle of the dAenki shall not fall on
her hand and bruise it.  So be in the world, but always
remember Him, and never go astray from Ilis path.*

67. Q. On having attained to what state of mind
will the worldly find salvation ?

A. It by grace of God the spuit of immediate renun-
ciation come to one, then one may get 1id of the attach-
ment to lust and wealth and so alone become free from
all worldly bondage.

63.  Know certainly that the world is God’s and not

mine; I am llis servant only, come to carry out His
Will.+

6g. Q. Isthis werld unreal ?
A. Itis unreal so long as you know not God. For
you do not yet see Him in everything but fasten yourseld

1 A wooden husking and rice-flattening machine,
* Gospel (Bengali)) by M. Gospel by M,
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to the world with the tie of “me and mine.” DBeing
thus deluded by ignorance you become attached to sense
objects and go deeper and dceper into the abyss of maya.
Alaya makes men so utterly blind that they cannot get
out of its meshes even when the way lies open. You
yourself can see how unreal this sense-life is. Think a
hittle of the very house that we are in. IIow many men
have been born and have died in it! So things ot the
world appear before us at one moment, and vanish away
at the next.  Those whom you know to be your ‘own,’
will cease o exist for you, the moment you close your
eyes mn death. How strong is the hold of attachment
upon a worldly man!  There 1s none in the family who
requuiies his attention, vet for the sake of a grandson he
cannot go to Kashi ( Denartes ) to  practise  devotion.
“What will become of my Zurw,” is a sullicient
thoucht to keep him bound to the world. In a trap for
catching {ish the way out is always open, yet the fish do
not leave it,  The caterpillar shuts itself up in its own
saliva and perishes.  In the same way, this incarnation
ts undoubtedly unieal, evancscent.”

=0, J—-—"s mother grew old. She thought it was
hiech time that she should retire fiom the world and spend
the evening of her hife peacefully in Vrindavan, She
expressed her intention to Si Ramakiishna,  DBut the
Master knew her circumstances too well to endorse her
proposal, and answered as follows :—

“You ate very fond of your son's daughter. The
thought of the child will force itself upon you and make

* Gospel (Bengal) by M, é_tl qng - ___...Tu.‘
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you restless, wherever you go.  You may live in Vrinda-
van if you like, but your mind will always hover about
your home. On the other hand, all the good of hving in
Vrindavan will come of its own jaccord to you, it you
cultivaic your sweet affection for your granddaughter,
in the thought that she is Sri Radhika Herself.  Tondle
her just as much as you arc wont; feed and diess her
to your heait’s content; but always think to yowrs ki
that in thosc acts you are offering your worship to the
goddess of Vrindavan.”

7. As on the troubled surface of a lake the moon
1s 1eflected in broken images, so on the unscttled mimmd ot
the wotldly man engrossed in Maya, the rellection of
God 1s broken and patial.t

72 Secing the water pass shittering through a net-
work of bamboo chips the small fry enter mio 1t with
greav pleaswe, and having once entered 1t they ate canght
therem and cannot get out.  So also foolish men enter
into the world allwred by s false glamour | and as it je
easicr to enter the net than to get out of i, it 15 caser to
enter the world than to 1cnounce it

»3 A kite was llying skyward with a fish n s
beak when a numbor of crows and kites puisued i,
making a tremendous noise and annoying it dreadiully.
[t tried many ways to escape with 1ts prey, now soarmng
up. and then coming suddenly down, again darting swiltly
ip one direction, next plunging round and making for the

——
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opposite, but all to no purpose. Tis tormentors would
not leave it alone. At last, cxhausted and disgusted, it
dropped the fish, which was instantly caught up by
another Kkite, to its gieat relief, for its tormentors now
turned their attention to the talens of the second captor
and left it alone, Qnce f{rce, it alighted on a tree and
perched to rest  An Avadhuta who was watching the
birds, secing the kite at last perch itself serenely on a tree,
bowed to it and exclaimed,  Oh what peace and happi-
ness attend upon him who shakes off all attractions and
burdens and becomes free ! What danger otherwise ! 7 ~

71. A tame mungoose has its nest high up on the
wall of a house.  One end of a rope is tied to 1ts neck,
winle the other end is fastened to a  weight  ‘The
mungoose with the appendage runs and plays in the
rooms or the yard of the house, but no sooner s It
frightened than it runs and  hides itself in its home on
the wall.  Alas, however, it cannot stay there long, for
the weight at the other end of the rope draws it down,
and 1t1s forced to leave its home

Fven so, a man has his home high up at the feet of
the Almighty.  Whenever he is frightened by adversity
and misfortune, he withdiaws to God, s true Home, but
m a short time he is drawn down into the world by its
inesistible attiactions.

~5.  The heavier scale of a balance goes down while
the Lichter rises up.  Smntlarly. he who is weighed down
by too many cares and anxieties of the world, goes down

*  Gospel (Bengali) by M,
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into it, while he who has fewer cares rises up towards the
ieet of the Lord,

76. Q). What is the world like ?

A. It s like an Amrha fruit, all skin and stone with
very little pulp, the eating of which produces colic.

- ™
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SRI RAMAKRISHNA'S TEACHINGS
Wealth and Sex: The Conquest of Desire*

Fos

77.  You cannot live in a sooty room without having
yvoul skin blackened to some extent, however cautious you
may be.  So, if a man, however cautious and clever he
may be, lives in the company of 2 young woman, some
canal thought, however small, 15 sute to arise in his mmnd.

75, Vijoyf :— I like so much to come here, but I am
not free, a#l have undcttaken the oflice of the Samay
Sri Ramakishna :— You say you are not free. It is

———t——— —_— e — ———— e e———

*Tn view of the nisconstiunetion not unfrequently put npon
Ins ~avimges. a word of explan:ation s necessary i regard to N1t
Bamaknstina's favourite expression = Kamine Nanehara” [woman
and wealth ], Needless to state, he used 1t mma very ceneral
senise meanime the world with ail 1ts ties—all the itluences which
arce at work to prevent the <onl coarime Godward ; not that he
tausht s diserples to hate every woman o1 womanlind in general,
whielh ean be clearly ceen by come through all his teachines ander
this head, and judume them colleetively mstead of jumpine to a
conclusion froma stray < nu. Who has ever paid <o much honour
to and ennobled woman as he did, knowime her to be not only
the mother, but the mante<tation ot the Dlissful Mother Divine
of the Univer~e ! These teachines were delivered to men strug-
choge with their annal mstmets,  Had they been women in the
same crirceumstances, he would, doubtleas, 1n advising them, have
substituted »* msan 7 for *» woman

t The well-kuown Pandit Vijoy Krishna Goswami., Te was
at this time a preacher of the Brahmo Sama),  He left thig sect
hater to take up o hic of renunciation after orthodox Hindu style,
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woman and wealth that enthral people, and deprive them
of their independence.  Woman multiplies the wants ol
daly life, consequently the nccessity for money anses,
ficcdom of action 1s gone, and servitude is the only
course left,

The priests in charge of Govindji, of Jeypote, used to
live, at first, the hfe of celibacy.  DBut they were so very
spiritual and full of fie that they refused to attend the
court at the call of the ki, who was therr master, rettn-
ing him word, “Let him come here it he has any busi-
ness with us 7 After some time the Raja managed to
marty them and then they came constantly to see hin
without bemng asked at alli—one to bless him, wother
with sacred lowers frem the altir of the divine 1tmace, for
the g, the third with holy food, and so on “T'hey had
to do these thines m order te meet the diverse necessities
ol hfe - one day, mrorder 1o add rooms (o then cottages,
another, to celebrate vaneprovoer ceremaony of thelr sons,

and agam, to meer avether social need, and so on

You can see for yourself what you have become by
seiving under others Those of your younz men who
e quite learned m Foghsh and culuvated  after  the
Western model, silently pat up with the kicks of therr
muasters ' Do oyou know what 1s in the backeround of
il these humihations and pangs of tnaldom *— [t iy

woran, ®

7o.  Referring to a youno disciple the Master said
“ .\ change lor the worse has come over his face A dark
shadowy film seems to have spread over 1. All this s

B UL
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due to oflice work. There are the accounts and a hundred
other matters to attend to.” § .

Ro.  The Master to a young disciple :—* Tike a man
of the woild you have taken a paid appointment.  But
you are working for your mother. Otherwise [ <hould
have said, * For shame ' TFor shame ! 7 e 1epeated this
a hundred times and agam said, “Serve only the Lord. ™y

51, Money can wm for you bread only. Do not
consider it as your sole end and aim ' g

o2, Women and cold, remember, kechmen unmetsed
in wotliliness and avav fiom God 1t is rematkable that
no one has anythmg but praise for his own wite, be she
~ood, bad or mdilterent.

53 The mind steeped m aftection {for woman and
wealth 1s hike the ercen betel-nut. So long as the nat s
orecn, 1t remains adherent to its shell, bat when it Jdiies,
shell and nut become separated, and on being shaken the
keinel moves withm So when the affection for woman
and wealth dires up from within, the soul 15 percened  as
aquite different fiom the body.

S84. A man under the influence of high fever and with
excessive thirs, 1s placed btween arow of pitchers ulled
with cold water and a set of open-mouthed bottles tull of
acid sauces.  Is it possible for the restless and thirsty
patient i sach a case to refran from diinking  the water
or tasting the sauces, though thereby his case may be-

L
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come worse ?  Even such is the condition of a man who
ts under the maddening influence of his ever-active and
misleading senses when placed between the attractions of
woman s charms on the one side and those of wealth on
the other.  He isiiresistibiy drawn towards them, making
Lis case worse than before.t

55.  When 1s the toneue of a balance removed from
the pomted needle attached to the top?

When one side of the scale becomes heavier than the
other. So the mind 15 removed [rom God and becomes
nnbalanced when the pressute of wealth or sex is placed
upon it.f

80. Intense is the attiaction of the woild.  As the
mouth of the dyspeptic waters at the sight of tamarind and
prckles, for which he has no need since they are poison
to him,——in the same manner, the mind of a man though
having no real need for them, 15 attracted by woman and
by wealth,  So he who wishes to attain to God, should
fitst try to cut off these relations.t

87. Be careful, houscholders! Put not too much
confidence m women!  They establish their mastery over
you so very insidiously!

33, As the mounkey saciifices his life at the feet of the
hunter, so does a man at the feet of a beautiful woman.

S¢.  Nutyananda asked of Sri Chaitanya :—
“Why do not all my teachings of Divine Love produce
taneible results on the minds of men¢”

o
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Sri Chaitanya replied :(—* Because of their association
with women most men cannot retain the higher teachings.
Remember, Brother Nityananda, there is no salvation for
the worldly-minded.”t

go. Isit Mdyd (rar—illusion) or Afeye (§F—woman
= sex ) which has devoured everything ?

g1. World-bound souls cannot resist the temptation
of woman and wealth and direct their minds to God, even
though these things Dbring upon them a thousand
humuiliations.

9z. A ripe mango can be dedicated to the gods and
used for all holy purposes, butif it 1s pecked by a crow
it becomes of no use at all,—it cannot be offered to gods
or Brdhmanas, nor should it be caten by onesclf. Boys and
young men of pure minds should be led caily mto the
path of rcligion, before woildliness enters deeply mto
them. Itis difficult to lead them Godward if they have
once been intoxicated with the wine of woman and the
world. ¥

93. Try to gain absolute mastery over your sexual
instinct. If onc succeeds in doing this, a physiological
change is produced in the body by the development ot a
hitherto rudimentary nerve known by the name of Medhd
whose function it is to transmute the lower eneigies 1nto
the higher. The knowledge of the mgher self is gained
after the development of this Aledhd nerve.t
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g4. Snakes are venomous reptiles. If you go to
catch them you are sure to be bitten.  But the man who
has learnt the art of charming them by magnetised dust,
why, what is it for him to catch them? 1Ile can play with
scven of them twisted round his neck.

95. As water flows under a bridge without stagna-
ting, so money passcs through the hands of the frec but
1s never hoarded by theni.

4198

g6. 1Ie is a true man to whom money is a servant.
Those who have it and do not know how to use it, do not
deserve o be called men. i

97. There are some who boast of their wealth and
power, of therr nume and fame and hngh status in society.
But all these thimgs are for a few days only. Nonce of
them will tollow une atier death

go. There is nothing to be proud of in money. If
you say, you aie 1ich, there are nicher and iicher men
than you, mm comparison with whom you are a mere
begoar.  Alter dusk when the glowworms make their
appearance, they think, *We are giving lLight to  the
world.”  DBut when the stus nse, their pnde 15 gone.
Then the stus begmto think, “We are shedding heht
on the universe.”  DBut atter sometime, the moon ascends
the sky, and the stars become humiliated and sad.  So
agam the moon begins to be proud thmking that by her
light the world 15 hghted and bathed in beauty, But, lo!

— ]
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the dawn proclaims the advent of the rising sun on the
eastern horizon. And where is the moon now?
It they who believe themsclves to be rich ponder over

these natutal facts, they will never, never boast of riches
and power.*

gy. If you smear the palms of your hands with oil
and then break open a jack-fruit, the milky exudation of
the fruit will not stick to your hands and tiouble you.
So if you fitst forufy yourself with the true knowledge ot
the Universal Self, and then ive in the midst of women
and wealth, they will aftect you m no way.f

(> How does the attiaction of sensual pleasures
dic awav?

In God, who is the embodiment of all happiness and
pleaswie at once. They who realise Him can find no
auaction in the mean and worthless pleasures of the
vorld.

101.  TFences must be put about young plants, or
cattle will destroy them.  DBut when they have become
great trees, clephants by the score can be chamed to
thent ttunks without any fear of hauming them.  So also,
if one hives m the midst of sense  pleasures after having
attaimed the hichest knowledge, nothing in the world can
daunt or unbalance one.’

102.  As wet wood put on a furnace, loses its mois-
ture gradually, so the moistme ol worldliness dries
away of itself from the man who has taken refuge in God
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and repeats His holy name. He who intends to think of
God, after his attachment to things has ccased, will never
be able to do so;—for that time will never come.

103. As a {lint does not lose its properties, but gives
forth sparks of fire whenever taken out and struck, though
it be kept under water for a thousand years,” so the man
favoured with the grace of God does not change internally
at all, even 1f he remam immersed in the world. §

104.  Children say when they come across a snake,
“ Mother Manasa (the goddess of snake ), please go away,
showimg your tail and hiding your head!” So also it is
wise 10 hold aloof from such influences as have a
tendency to excite sensuality. Itis far better not to come
in contact with them than to gain expericnce by a fall,

105. The Masterto Dr. Sircar: This, however, isnot for
the houscholder, but for the Sannyasin alone. He should
seek every now and then some solitary place, where there
will be none to disturtb him, and meditate on God. Thus
will the spinit of devotion come, and he will be able to
live unattached.  After the birth of a son or two, the
husband and wife should live as if they were brother and
sister, and should always pray to God that their mindsrun
no morce after sense pleasures.f

106, Once a Marwarn gentleman canie to Sri Rama-
krishna and said, “ Ilow is it, Si1, that I have renounced
everything and yet do not see God ?
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Sri Ramakrishna :— You know the leather-jar used
for keeping oil.  Well) if you empty all the oil from one
of them, there will yet be a little sticking to the bottom and
the sides. The smell continues to the last.  So in you,
there is yet left a little smell of worldliness.

107. One day a Maiwari gentleman came to Sri
Ramakrishna and asked permission to present him with
sonie thousands of 1upees to meet any expenditure that
might arise.  But Sri Ramakiishna had nothing for the
well-meant offer but a stein refusal. e said, ‘1 can
have nothing to do with your money, forif I accepted it
my mind would be always with it.” '

Then it was proposcd to invest the money in the
name of once of Sri Ramakrishna’s relatives for his uses,
To which he replied, © No, it would be double-deahing,.
Moreover, it would always be m my mind that I was
keeping my money with so and so,”

But the Mairwan still persisted in his proposal, quoting
one of S1i Ramakrishna’s own sayings, “ If the mind be
hike oil, it will float cven upon an ocean of woman and of
wealth.”

He caid :—* That is true, but if mustard oil floats
on water for a consideiable length ot time, it becomes
putrefied ; and so, even if the mmd do float over the
occan of woman and wealth, their continuous contact
for a long period would surely tend towards vitiation and
give out an evil odour.”

108. A disciple once asked Sri Ramakrishna how to
conquer lust, for though he passed his life in religious
contemplation, yet evil thoughts did arise in his mind
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from time to time. The Bhagavan replied :— :

“ There was a man who had a pet dog. He used to
caress him, carry him about in his arms, p&y with himy
and kiss him. A wise man seeing his folly, urged him
not to lavish such indulgence on a dog. M was, after all,
an unreasoning brute, and might bile him one of these
days. The owner took the advice to heart, and putting
the dog off his knee, resolved never again to fondle or
caress him. But the animal could not at first understand
the changed feelings of the man, and would run to him
frequently to be taken up and caressed. Being beaten
scveral times he at last desisted from troubling his master.
Such is your condition also. The dog that you have
cherished so long in your bosom will not easily leave you,
though you may wish to be rid of him  However, there
s no harm in it. Do not caress him any more, but give
him a good beating whenever he approaches you to be
fondled, and in course of time you will be f1eed altogether
rom his importunities "

t0g. When paper is moistened with 6il, it cannot be
wiitten upon. So the soul spotled by the oil of sense-
cnjoyment, is unfit for spiritual devotion.  But just as the
otled paper when overlaid with chalk can be written upon
again, s0 when the soul is chalked over with resunciation
it once more becomes Nt for spiritual progress

tto. When the mind is free fiom attachment to
scnse-objects, it goes straight to God and is lixed on Him.
Bound souls become free in this way. That soul is' bound
which takes the path that leads away from God.

1tt. These who have any wish to attain to God and
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make pregress in religious devotion should particularly
guard themselves against the snares of lust and wealth,
Without doing this none can attain perfection.

112. On being asked how the internal enemies, such
as, lust, anger, can be vanquished, the Bhagavan said :—

“ So long as these passions are directed towards the
world and its objects they are enemies, but when they are
directed towards the Deity, they become the best friends
of man, for they take him to God. The desire for things
worldly must be changed into longing for God; the
anger which you feel towards your tellow-creatures must
be directed towards God, for not manifesting Himself to
you, and so on with all the other passions. The passions
nced not, and cannot be eradicated, but they can be edu-
cated and turned into a different channel.”®

113. The woman who has a king for her lover will
not accept the wooing of a street-beggar.  So the soul
that has tound favour in the sight of the Lord, does not
want the paltry things of this world.

114. He who has once tasted crystalised sugar-candy
linds no pleasure in eating treacle. He who hasslept in a
palace, will find no comfort in lying down in a dirty hovel,
S0 the soul that has tasted the sweetness of Diving Bliss
finds no happiness in the ignoble pleasures of the flesh.

115. Q. How does a true devotee behave when hard

pressed by temptation?
A. He gets out of it, if need be, like the stone of a

Tipe mango squeezed by the hand.
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116, If once through intense vairdgyam ( renuncia-
tion ) one attains to God, then the inordinate temptations
of lust fall off, and a man finds himself in no dangei fiom
his own wife. If there are two magnets at an equal dis-
tance from a piece of iron, which will diaw it with a
stronger force ?  Certainly the larger.  Verily God is the
larger magnet, what can the smaller magnet do against it ?

117. A disciple : How ought we to look on women?

Ramakrishna: Ile who is face to face with Reality,
who is blessed with the vision of God, does not regard
them with any fear. e secs them as they really are,
images of the Divine Mother of the universe.  So he not
only pays to womankind honour and respect, but actually
worships them as a son does a mother.}

118. On being questioned as to the reason of his
determined celibacy, although he had a wife, the Master
once replied with the story of the God Kartikeya.

Kartikeya, leader of the heavenly hosts, once gave a
scratch to a cat.  Returning home, he saw the mark of a
sciatch on his mother’s face. “llow in the world, Mothes, ’
he asked, “ came that ugly scratch on your cheek ? ”

*“Why child,” replied the Divine Durga, “ it is your
own handiwork, the mark of your nail.” “ But how can
that be?” said the astonished Kartikeya, “I never
1iemember scratching you.”

“No,” said his Mother, *but think what you did this
morning to the cat!” “Why, yes,” said Her son.
‘“ Still how could that touch you?” “Dear child,” said

—
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his Mother, “nothing exists in this world but Mysell. [
am the whole Creation. Whatever you hurt, 1 sulfer.”

Kaitikeya was deeply impressed by this, and deter-
mined henceforward never to many. IFor every woman
was lns mother to him.

In the same way, I look upon every woman as my
Ihome Mother.

11 When I sce good women of respectable familices,
I behold o them the Divine Mother in purity . and when
acam [ look on public women of the aity, seated m therr
open verandas, anraved in the gaib of mmmorahity and
chamelessness, m them do also 1 see the Divime Motaer
cportine. only i a different attire.

12 Al women aie portions ol that Dlessed ¢me
and shiould be Tooked upon as mothers.

21 Women whether natwmally cood or not whether
¢ haste o1 unchaste,, should always be regarded s mages
of the Dlisstul Dhivine Mother.

- — e - -y =
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Egoism and How to Conquer it

122, The consciousness of self is of two kinds one
tipe, the other untipe.  ‘Nothing 1s mine, whatever [ .ce,
feel or hear, —— nay even this body itselfis not mine. 1
am always eternal, free. and all knowing’,—such concious-
ness as this origmates m the npe ego; while the unnpe eon
makes man feel himselt tor ever 1clated to the transiton,
things of the woild,  *Tis 1s my house, this 15 my clnld,
this is my wife’- consciousness like this is the manifesta-
tion of the uniipe cgo.

123. Iigoism is like a cloud, that keeps God hidden

irom our sight. I{ by the meicy of the Guiu egorsn
N\ . . .

vanishes, God 1s seen i His full gloty.  As for mstance,
vousee m the picture that Sti Ramachandia, who is God, 1s
only two or thiee steps ahead of Lakshman (the Jiva), but
Sita (maya) coming in between the two, prevents Lakshman
from having a view of Rama.

124. 1f I hold this cloth befoie me, you can not see
me any moie though I am stil: as near to you asever. So

*
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z1s0, though God is nearer to you than anything else, yet
by reason of the screen of egoism you cannot see Him.}

tz5. The true nature of Jiva is eternal Existence-
Knowledge-Bliss. Itis Egeism that has brought about so
many upadhis (bindingadjuncts), till he has quite forgotten
his own nature,

126. The nature of the Jiva changes with the addi-
tion of each wpadhi., When a man dresses like a fop,
wearing fire black-bordered muslin, the love-songs of
Nidhu Babu spring to his lips. A pair of English boots
‘nflates even a languid man with the delight of vanity—
he immediately begins to whistle, and if he has to ascend a
flight of stairs, ke leaps up from ane step to another like
4 Saheb. If a man holds apen inhis hand, he will go on
<cratching carelessly on any paper he can lay hold of.

r27. Money is an #padht of a very strong nature, As
soon as a man becomes rich he is thoioughly changed.

A Brahman who was veiy meek and humble used to
come here every now and then. After some time he
stopped coming and we knew nothing of what had happened
tohin.  One day we went aver to Konnagore in a boat.
As we were getting down {rom the boat we sawthe Brahman
sitting on the bank of the Ganges, wheie, in the fashion
ot big folks, he was enjoying the pure air of the river. On
seeing me he accosted me in a patronising tone with the
words, ‘“Halleo Thacoor! How are you doing now?” Ap-
once I noticed a change in his tone and said to Hriday
who was with me, “I tell youthat, Hriday; this man must
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have come by some riches! Can’t you see what a great
change has come over him?” And Hriday buist mto a
loud laugh. ¥

128, The “I” which makes a man worldly, and atfa-
ched to lust and wealth, is nmuschicvous. The Indnidual
and the Universal are separated owing to this “I[" coming
between them.  If a stick be thrown, a sheet of water will
appear to be divided into two.  This stick 1s the “afanm.
Take it away and the water 15 again a single undivided
MmMass.

(29 What is calledtthe “mischievous "> The “1°
which says, “What! Don't they know me? T have somuch
money! Who is so wealthy as mvself? Who daies to
surpass me’'?

130 Thefollowingareamongthose who cannoteain self-
knowledge.  Those who boast of lea ning, those who aie
proud of knowledge and those who are vamn of 1iches. [
one says to these, “In such and such a place there is a
vely good sannyastn, will you come to see him’™? they will
invariably make many excuses and say, they cannot go,
but n their own mmnds they are thinking that they aie
men of high position, why should they go-and pay respect
te another™ §

131. The nature of Tamas is egotism, which is bied
of ignorance.

132.  Riin-water will never stand still on high ground,
but will run down to the lowest level. even so the melcy of
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(vod 1emains in the hearts of the lowly, but drains off
from those of the vam and proud,

33- So long as there is egotism, ncither self-know -
[edue (yrana) nor liberation (mukti)is possible, and there
1< no cessation of birth and death.

134 The vanities of others may gradually fall away

but the vanity of a saint about his own samthood dies hard
indeed.

175. Rice, pulse. and potatees when put into cold
water In - an carthen jar can be touched with the hand,
unul after heat has been apphed to them,  The same
statement apphes to the 7ira. This body s the earth-
cn jar; wealth and leanmg, caste and hineage, power and
position, and so on are hike the nice, the pulse, and the
potatoes.  Isgotism 1s the heat. The fiva is made so
hot (haughty) by egotism!

136. The sun can give heat and light to the whole
world, but it can do nothing when the clouds shut out
s ays.  Smmlarly, so long as egotism is i the heartt,
(;od cannot shine upon it.

137. Sclf-conceit may dwell with the woist paltri-
ricss.  T.ook at the crow, how wise he thinks himself!
Hencever falls into a snare.  He flies off at the slightest
approach of danger and steals food with the gieatest
dexterity.  Yet the poor fellow cannot help eating filth!
=Such it is to be overwise o1 to have the wisdom of the
petifogger.
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138. Vanity is like a heap of ashes on which water, as
soon as it falls, is diied up. Prayers and contemplations
produce no effect upon the heart puffed up with vanity.

139. Those who seek for name and fame are under
a delusion. They forget that everything is ordained by
the Great Disposer ol all things, that all is due to the I.oid
and to nobody else. The wise man says always, ‘Jt is

'Yhou, O Lord, it is Thou’, but the ignorant and the delud-
edsay ‘ItisI’,‘Itis I'. ¢

i 10. Twice God smiles,~—once, when two brothers o
to law aboul the parution of their land, and once again
when the doctor assutes that he will save the patient’s hie.

141. How quickly a httle learning makes men vain!
I was talking to such and such a one about God. But
he did nat care to hear, saying “All this Lknow!” I said,
*Does one who has been to Delhi go about boasting of 1n?
Does a igentleman remind us that he 1s a genileman?”

raz. The ayspeptic knows only too well that some
things are bad for him, yet such is the foice of association
that seeing them is enough to make his mouth water.  So,
even if one tries hard to suppress the idea of I-ness and

mine-ness, yet, in the fi=ld of action the unripe Ego shows
itself,

143. If one ponders over this word ‘I', trying hard to
track it down, ane sees thatit is only a word which denotes

AP Sy e——————
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egotism. But it is extremely difficult to shake this off.
Then one says “You wicked ‘I’, if you will not go by any
means, remain as the servant of God”! This is called
ripened egotism,

(44. A Brahman was laying out a garden, and looked
alter it day and night. One day a cow straying m the
garden browsed off a mango sapling which was one of
the most valuable trees. 'The Biahman secing the cow
destroy his favourite plant. cudgelled her so haid that she
died of the injuries.  ‘T'he news soon spread like wild fire
that the Biahman killed the sacred animal.

Now the Biabman when taxed with the sin denied it,
saying,—‘No, I have not killed the cow; it is my hand that
has done it, and as India 15 the piesiding Deity of the
hand, so if any one has incurred the gult of killing the
cow, it is India and not I,

Indra in lus heaven heard this, assumed the shape of
an old Brahman , came to the owner of the gaiden, and said
‘Str, whose garden 1s this?’

Brahman—DNMne.

Indra—I]t is a beautiful garden. You have a skilful
gardencr, how neatly and aitistically he has planted the

>

tices!
Brahman—Well, sir, that is also my work. The trees
are planted under my personal supeivision and direction.
India—Indeed! O you are very clever. But who has
laid out this path? It is very nicely planned and neatly
executed.
Brahman-—All that has been done by me.
Then India with joined hands said, ‘1f allthese things are
yours, and you take credit for all the works done in this
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carden, it is hard lines for poor Indra to be held re<pon-
sible for the killing of the cow.’

145. A rich man puts his Sircar (a superintending
cletk) in charge of lus garden.  When visitors look n. the
Sitcar is all attenton  to them. Ile takes them thhough
the different paits of the garden and the house attached
to it, saying, ‘These, gentlemen, are our mango tices.
These other are our liche, golap-jam, ctc.  1lere, you see,
1s our drawing-room. QOver there are our oil-pamtings
and other pictuies, so splendid, ete | ete.’

Now suppose the Sicar is caught by his master fishine
against hus order in the garden lake. Do you know lLow
he is dealt with? - Why, he 1s ordered peremptonly to leave
the garden.  And it was, bear inmmd, the very same man
who was so wumly talking of ‘our thus” and ‘onr that.

‘The 'mime or ‘our of the Sircar comes ot aynan (1gno-
1ance ol the ttuth) 1

140.  Know thyself, and thou shalt know the non-
self, the Lord of all. What 15 my ego® -Is it my hand,
or my foot, tlcsh or blood, muscle  or tendons®  Ponder
deeply and thou shalt know that there is no such thing
as ‘.

An analysis of the ‘cgo’ convinces that the ultimate sub-
stance is (zod alone.  When egoism diops away, Divimty
mantfests itself.

147. The call cries ‘Hamma' ov ‘Aham’, “1".
Now look at the troubles that come upon it thiough
this 1ts Akamkar or egotism, saying ‘I', ‘I'.  In the first
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place, when it grows up it is yoked to the plough. It
wolks from dawn to eve alike in sun and rain. It may
be killed by the butcher. Its flesh is eaten. Its skin
is tanned into hide and made into shoes. Drums are
also made with it, which are mercilessly beaten sometimes
with the hand and at others with the drumstick. It is only
when out of its entrails are made strings for the bows used
for carding cotton that the troubles of the poor cieature
are over. And that is because it no longer savs ‘Hamma’
(I) *Hamma’ (1) but ‘Tuhwum’ *Tuhum’ (It 1s Thou, It 13
Thou).

148. Thus Muki#t can be found only by him who
has forgotten sell. One scarcely says ‘Tuhum, It is
Thou” until one is cut to the very quick. Even when we
have lost all, Thou-ness may or may not come (o us to
take the place of I-ness.

14g. Think always to yourself in this wise: “These
family concerns are not mine, they are God's and I am
Ihisservant. Iam here to obey His wishes.”  When tlus
idea becomes firm, there 1emains nothing which a man
may call his own.

150, ‘When shall T be freer” When that I' has
vanished. 7 and mine1s ignorance: Zhowu and Thine s

knowledge. The saint would say ‘Thou, O Lord, artthe
Doer (Karta)',

151. So long as you say, ‘I know’, or ‘I do not know,
you look upon yourself as a person,

My Divine Mother says: ‘It is only when I have effaced
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all Akam (I-ness)in you that the Undifferentiated (My im.

personal aspect) may be realised in Samadi’
Till then there is the ‘I’ in me and before me.

152. What is the mark of a man who has become
perfect (Siddha)?

He becomes as soft asa Siddkha (here isa pun on
the word Sidd/ha which has the two meanings of dotled and

perfect) potato.  The hardness of egotism disappears.

153. When the struggle is at last over, and Samadi:

attained, then indeed the ego vanishes with all its tain.
But it 1s difficult to atlain Semadhz! This ego of ours
18 so persistent!  For this reason alone, one has to be born

again and again.

154. When the soul (7iva) saysinstinctively ‘Not I, ()
Lord, but Thou! Thou art the Master, I am Thy servant”
it has reached the end of sorrow,  This is Mukti, fieedom

iself.

155. Q. Sir,whyareweso bound? Why cannot we
see God?

A. Because the idea of self is the Maya of the soul.
It 1s our egotism that shuts out the hight. When this I’
1s gone all difficulty will have vanished. If by God's
grace the thought that ‘I am not the doer’ is firmly
established in the heart, 2 man becomes free even in this
lite. For him there is no more fear.

aiplae
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256. How few are they who can attain Semad/ki and ridt
theinselves of this A4am, this self. Itseldomgoes. Rea-
son as you will, discriminate without ceasing, still this A4am
comes back to youagain and again. T'o-day cut down the
Pepul tree, but tomorrow you will see it has sprouted forth

again.

157. I after all you cannot destroy this ‘I’, then let it
remain as ‘I the servant’. The self that knows itself as
the scrvant and lover of God will do little mischief. Sugar-
candy is nol amongst the sweets that give us indigesuon.

158. By acquiring the conviction that all is done by
the will of God. one becomes only a teol in I1ss hand.
Then one is hiee, even in this life. “Thou doest Thy
work, men say I do 1t

159. Ifyou feel proud, do itin the thought that you
are the servant of God, the son of God. Gieat men have
the nature of childien. They are always children before
God, so they have no cgoism. All their strength is of
tiod—belonging to and coming from Him, nothing of
themselves.

16, The vegetables in the cooking pot move and leap
ull the children think they are living bcings. But the
srown-ups explain that they are not moving of themselves:
it the Iire be taken away they will soon cease to stir.  So
Itis ignorance that thinks ‘Iamthe doer’. Allour strength
Is the strength of God. Allis silent if the fire be removed.
Manonette dances well, while the wnes are pulled; bug
when the master’'s hand is gone, it falls inert.}

[v—
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161.  So long as one has not seen the divine vision, so
long as one has not touched the philosopher’s stone, so long
must there temaim the illusion, ‘I am the doer,” ‘Heile 1
have done evil; and there good’.  Ttis this differentiation
which creates for us the world-Aaya. By doing right
one may lake refluge in vidya-maya (the maya having the
peponderance of Sa/fva), and by wvidya-maya one may
1each IIim, He alone crosses the ovcean of this maya
who 1ealises God face to face. He is truly fiee, even
in this life, who knows that God does all and he does
nothing. T

162. 'There are three different paths to reach the ideal,
the path of 7, the path of Z%ox, and the path of Thou and
7. According to the fust, all that is, has been, or ever
will be, is T myself. In other words, I am, I was, and 1
shall be, toall ctermity.  According to the second. Thou
art, O Lord,and all is Thine. And accotding to the thnd,
Thou art the Loid, and I am Thy servant or ‘Thy son, In
the petlection of any one of these three, God is 1ealised.

163. ™aid onc: am I to understand that you advise us
to forsake ‘the rebel T') but say that there is no haim
keeping ‘the seivant I'?

Said Sri Ramakrishna: Oh yes, the ‘servant ['!

In this convicion that I am his servant, or 1 am
his worshipper, there 1. no haim, On the other hand it
brings us to God.

104. When the idea has been perfectly assimilated the
man will retain only the appearance of having the feelings

P— [
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and impulses of hisown. Evenif the egotism of the servant
or the worshipper should remain, he who has attained to
God can hurt none. The whole sting of personality has
vanished. The sword has become gold, by the touch
of the philosopher’s stone. It keeps its form but can
not wound again.

165. Even when we are blinded by the fulfilment of
every worldly desire there may arise in us the question,
Who am I who enjoy all this? This may be the mo-
ment in which begins arevelation of the secret.

166. Be as free from vanity as the dead leaf carried on
by the high wind.

167. Sankaracharyahad a certain disciple, who served
him long without receiving any teaching. One day, hear-
ing footsteps behind him he asked ‘who is there?’ and was
answered by this disciple, ‘It is I'.  Then said the master,
“If this ‘I’ is so dear to thee, either stretch it to the infinite

or renounce it altogether.”
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The Vidya Ego or the Higher Self

168. When the head of a goat is severed from its body,
the trunk moves about for some time, still' showing the
signs of life. Similaily, though the Ahamkara (egoism) 1s
beheaded in the perfect man, yet sufficient of its vitality 1s
left to make such a man carry on the functions of physical
life; but it is not sufficient to bind him again to the world.

169. The petals of the lotus, or the rinds of the nut
drop off in time, but they leave scars behind. So when
true knowledge comes egoism goes off, but its traces remain.
These, however, are not at all potent for mischief.

170. Some great souls who have reached the seventh
or the highest plane of Samadhi and have thus become
merged in God-consciousness are pleased to come down
from that spiritual height for the good of mankind. They
keep the ego of knowleuye (the Akam of Vidya) or in
other words the higher Self. But thisegois a mere appear-
ance. Itis like a line drawn across a sheet of water.

171. Hanumana was blessed with the Vision of God
both Sdkira and Nirdkara (with form and without fomn).
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But he retained the ego of a servant of God. Such was
also the case with Narada, Sankara, Sananda, and Sanat.
kumar.

(Here the question was asked if Narada and others were
Bhaktas only and not Jnanis too. The Bhagavan said:)

Narada and others had attained the highest knowledge
(Brahmajnana). But still they went on litke murmuring
waters of the rivulet talking and singing. This shows that
they too kept this ego of knowledge—a slight trace of indi-
viduality to mark their separate existence from the Deity,

for the purpose of teaching others the saving truths of
Religion.

172. Itis a case of going back and coming forth. You
go backwards to the Supreme Being and your personality
becomesone with Fis personality. This is Samadhi. You
then retrace your steps. You get back your ego and come
to the point whence you started, only to see that the world
and your ego are derived from the same Supreme Being
and that God, Man and Nature are faces of the One Reality
so that if you hold fast to one of them you realise them all.

173. Talking witha disciple, the master asked, ‘Have I,
do you think, any egotism (ebhiman) left?’ ‘Yes’, said the
disciple, ‘I think you have a little.  You have keptitbecause
it was necessary for the preservation of the body, for the
play of your love for God, for the enjoyment of the com-
pany of the worshippers, and for the sake of helping others
by instruction. This egotism too is the result of prayer.
I believe that your whole soul can be described only in
the word Samadhi. Therefore do I feel that your egotism
has been kept by prayer’. ‘Yes’, said the master, ‘but it
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is not I that have kept it, but my Divine Mother. Itlies
with my Divine Mother to grant the prayer’.

174. He is truly wise who has seen the Lord. Such a
man becomes like a little child. His individuality 1s
merely in appearance, not in reality. The self of the child
is nothing like the self of the grown-up man.

175. He who has seen the Lord, is a changed being.

176. When the sword has been turned into gold, by
the touch of the philosopher’s stone, it continues no doubt
to have the appearance of a sword, but it can do no harm
to any. Our ego (Ahamkar), similarly, if made pure by
realising God can do no harm to any one.

177. The self (aham) of a child islike a face reflected
in 2 mirror. The face in the mirror looks exactly like
the real face, but it is merely a semblance.

178, After the attainment of Samadhi, some retain the
ego, as the ego of the servant, or the ego of the worshipper.
Sankaracharya kept the ego of Vidya (knowledge) for the
teaching of others,

179. The ego of the servant, the ego of the worshipper,
the ego of Vidya, these are all names of the ripe ego.

180, The “servant I”, the ‘I’ of a devotee, or the ‘I’ of
a child, each of these is like aline drawn with a stick on the
surface of the water. It does not last long.

W
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181. As apiece of rope when burnt retains its form but

is no good for binding, so isthe ego which is burnt by  the
fire of Supreme Knowledge.

182. When a leaf of the cocoa-nut tree drops off, it
leaves 2 mark on the trunk, by which we can see that there
was once a leaf there. So, he who has attained God, keeps
only the marks, the withered scars, of anger and passion.
His nature is just like that of a child. Having none of
the consistency of Safva, rajas and famas, it is as quick to

attach itself to a thing as toleave it. You can persuade a
little boy to hand over to you clothing worth sever al shill-
ings in exchange for a toy worth asingle farthing though
at first he will tell you, “No, I won’t give itto you, my father
bought it for me.” To the child every one is equal, he
has no discrimination of high and low, and consequently
no distinction of caste. If his mother says, “So and so 1s
your brother,” he will take rice out of the same plate with
him, even if the other is a carpenter’s son. Nor has he
any hatred, or any idea of cleanliness and pollution (s4uchz
and ashuchi). }

183. A man dreams that some one is coming to cut
him te pieces. Frightened he awakes with a groaning
noise, and sees that his door is closed from within and no
one is in the room. Even then, his heart continues to beat
thickly for some minutes. So does our Abhiman or ego-
tism, even in departing, leave behind it some momentum.§.
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184. Q. Do you have, sir, the slightest idea of ego
when you are merged in Samadhi?

A. Yes, usually alitte ego remains. It islike the particle
of gold-leaf which, if rubbed on a lump of gold, does not
wear itself off completely, All outward consciousness dis-
appears, but the Lord keeps a little ego to let me enjoy
Him,

Some times, however, He drives away even that little,
This is the formless Samadhi. No one can say what that
state is, it is the absolute transformation of one's own self
into His. The image made of salt plunged into the ocean
to measure its depth, But no sooner did it touch the water
than it was dissolved. Then who could come up to give
fformation as to how deep the ocean was’

185. Asa vessel that has held garlic paste retains the
odour, even after it is washed, so also lingers egoism, even
in the nature that has been purified by knowledge.

186. Thewords ‘My’ and ‘Mine’spring from ignorance.
We say, for instance, ‘the Brahme Samaj was founded by
such and such person’. How few of us say, it came into
existence by the will of God? But to think nothing what-
ever, not home, nor wife, nor child, is mine, for all is

His—this is Jnana,

187. Live in the world as the maid servant in her
master’'s house. She speaks of the place as hers knowing
full well that it is his. She nurses and tends his children
like a mother, not forgetting that at any moment she may
be bidden to leave them. Even so should you be amongst
the things of the world.
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188. Who is this thatis teaching? What have I read?
Whatdo I know? Oh mother,Iam theinstrument (yantra),
Thou art the mover (yantri); I am the room, Thou art the
tenant; I am the sheath, Thou art the sword; I am the char.
iot, Thou art the driver; I do as thou makest me do;I

speak as Thou willest me to speak; I behave as Thou,
within me, behavest; not I, not I, but Thou.

189. The perfect realisation that all is done by God,
makes one Frvanmukia, free even in this life. Thou doest
‘Thine own woik, O Mother! Men only t4ink they do it.

190. Q. Can the ripe ego form a sect and be a leader?

A. If one has the idea that one is aleader and that one
has formed a scct, then, of course, it is the unripe ego.
But if, by realising God, a man receives a commission,
and preaches IHim for the good of others there is no harm
in thatl Sukadeva had such a commission to reveal the
Bhagavat to Parikshit. +

191. As sugar-candy has not the unwholesomeness of
other sweets, so, in the ego that thinks of itself as serveant
or worshipper, there is not the unwholesomeness of the
unripe ego. On the other hand it leads us to God. It s,
in fact, Bhakti-Yoga.

T Gospel (Bengali) by M.
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Against Fanaticism

192. Dala (sedge) does not grow in large and pure
water tanks, but in small stagnant and miasmatic pools.
Siumilarly, Dala (clique) does not form in a party whose
adherents are guided by pure, broad, and unselfish mo-
tives, but it takes firm foot in a party whose members are
given to selfishness, insincerity and bigotry. (‘Dala’ in
Bengali, means both sedge and clique).

193. When the grace of the Almighty descends, every
one will undrestand one’s mistakes; knowing this you
should not dispute.

194. Be not like the frog in the well. The frog in
the well knows nothing bigger and grander than its well.
So are all bigots: they donot see anything better than their
own creeds.

195. A truly religious man should think that other rel;-
gions also are paths leading to truth. We should always
maintain an attitude of respect towards other religions.

196. Remain always strong and steadfast in thy ewn
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faith, but eschew all bigotry and intolerance.

197. There was a man who worshipped Shiva, but hated
all other deities. One day Shiva appeared to him and said,
‘I shall never be pleased with you, so long as you hate the
other Gods’. But the man was inexorable. After a few
days Shiva again appeared to him. This time he appeared
as Hari-Hara, that is, one side of his body was Shiva,
and the other Vishnu., At this the man was half pleased
and half displeased. He laid his offerings on the side re-
presenting Shiva, but nothing to that of Vishnu, When he
offered the burning incense to his beloved God (Shiva),
he was audacious enough to press the nostrils of Vishnu
lest he should have the fragrance. Seeing his behaviour,
Shiva was sorely displeased and at once vanished from his
sight. DBul the man was as undaunted as ever. However,
the children of the village began to tease him by uttering
the name of Vishnu in his heaiing, Vexed with this, the
man hung two bells on his ears, which he used to ring as
soon as the boys cried out the name of Vishnu, in order
to prevent the sound entering his ears. And thus he was
known by the name of DBell-eared, or Ghanti-Kaina.
He is still so much hated for his bigotry that every ycar
at a certain time children in Bengal bieak his efligy witk
a cudgel,
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Disputation

198. At adistance fiom the market, we hear only a loud
buzzing noise, but entering the market, we hear this no
longer, and become aware of the bargains that are being
carried on. Similarly, so long as man is far away from
God, he is in the midst of the confusion of sophistry, vain
argument and discussion; but once he approaches the Al-
mighty, all arguments and discussions cease, and he clear-
ly understands the mysteries of God.

199. So long as a man calls aloud, “Allah Ho! Allah
Ho! O God!" be sure that he has not found God. He wto
finds Him becomes still.

200. Solong as the bee has not tasted the honey, it
hovers round the lotus humming, but when it reaches the
flower, it drinks nector noiselessly. So long as a man
disputes about doctrines and dogmas, he has not tasted the
nector of true faith. Once he tastes that, he becomes silent.

201. One wishing to take pure water from a shallaw
pond, should not disturb it, but gently take it from the
surface. If it is disturbed the sediment will rise and make
the whole water muddy. So, if you desire to be pure, do
not waste your energies in useless scriptural discussions
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and arguments, but slowly go on with your devotional
practices. Failing this, your little brain will become
confused.

203. Dispute not. As you rest firmly on your own
faith and opinion, so allow othersalso equal liberty to stand
by theirs. You will never succeed, by mere argument,
in convincing another of his error. When the grace of
God descends, each one understands his own mistakes.

203. Water poured into an empty vessel makes a
bubbling noise, but when the vessel is full, no sound is
heard. The man who has not found God is full of vain
disputation about the existence and attitude of Godhead.
But he who has seen Him, enjoys silently the bliss Divine,

204. Dost thou carry, O preacher, the badge of author-
ity? As the humblest servant of the king, authorised by
him, i1s heard with awe and respect, and can quell a
riot by showing his badge; so must thou first, O preacher,
obtain thy commission and inspiration from God Him-
self. So long as thou hast not this badge of Divine in-
spiration thou mayest talk thy very life away, but it will be
all in vain. )

205. Throw an unbaked cake of flour into hot melted
butter, or ghee, and it will make a sort of noise. But the
longer it is fried, the less becomes this noise; and when it
i8 fully fried, the bubbling ceases altogether. So long as
a man has little knowledge, he goes about talking and
preaching, but when the perfection of knowledge is obtain-

ed he ceases to make a vain display.



SRI RAMAKRISHNA'S TEACHINGS

How to Resist Evil

206. A person living in society specially as a house-
holder, should make a show of the spirit of resisting ewil
tor purposes of self-defence, but at the same time trying
to avoid paying back evil for evil.

207. In a field where cow-boys kept watch over their
cattle, there was a terrible venomous serpent. A holy
man was coming that way one day, and the cow-boys warned
him of the serpent. “My children,” said the holy man,
“l am not afraid. I know Mantras to protect me from
harm of all kinds.” And he continued his way and the
snake attacked him with upraised hood. By the incanta-
tion of some charm from him, the snake fell helpless at his
feet. “Why dost thou,” said the holy man, “go about
doing evil to others. Let me give thee a holy name (of God)
to repeat always, and thou shalt learn to love God, and thy
desire to do evil to others will leave thee”. So saying he
gave him the holy name and went away, promising to
see him later.

After this, the cow-boys noticed that the snake would not
bite. They pelted him with stones, but he looked meek
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and inoffensive. One day the boys held him by the tail,

and whirling him round and round, dashed him several
times against the ground. The snake vomited blood and
was stunned. The boys thinking he was dead, left the
place, At nightthe snake revived, and with much difficulty
diagged himself into his hole. His body was broken,
and he was reduced to a skeleton, as it was many days be-
fore he could come out for food, and that only by night,
for fear of further injury. Since he had ceased now to do
harm to any of God’s creatures, he tried to live as well as
he could upon leaves and things of that kind.

The holy man came back and looked about, seeking for
ithe snake, but in vain. At last the boys said that he had
died long ago. The holy man knew that his Mantram
possessed such spiritual power, that death was out of the
question before the problem of life had been solved. At
his repeated call, the snake came out and bowed before
his Guru. Then the following conversation followed:—

Holy man: How art thou?—

Snake: Master, I am quite well and happy, God willing.

Holy man: How is it that thou art brought down to a
mere skeleton?—

Snake: Lord, by thy bidding I have given yp doing
harm to any living creature. It is just possible that living
upon leaves and such things I have got thinner.

Holy man; Well, such fodd alone could not have brought
thee to such a pass. Something else must have hadto do
withit.  Just think it over a little.

Snake: Ah, now I see it all. The boys detecting the
change that had come over me, dealt with me one day
rather severely and left me all but dead.

Holy man; What a pity, my dear, that thou shouldst
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not know how to save thyself from being thus handled by
thine enemies! I forbade thee only to bite any creature
of God. Why didst thou not hiss and raise thy hood at
those who wanted to kill thee, so as to keep them at arm’s
lengthr

So raise the hood and hiss at evil-doers but bite them
not. Keep them off by showing that thou canst deal an
effective blow, if necessary,—that thou hast the power of
resisting evil, Only one must take care not to pour out
one’s venom into the blood of one’s enemy. Resist not
evil by doing evil in return, but make a show of resistance
with a view to self-defence. That is one of the DAarmas
of the householder. ¢

208. Dost thou know how peasants buy their bullocks
for the plough? Oh, they are very expert in these matters,
and know very well how to choose the good bullocks from
the bad. They know whether the beasts have got any
mettle or not. They touch the tail and the effect is
miraculous: those that have no mettle in them will offer
no resistance, but lie down on the ground, as if they were
going to slecp. Those that have mettle, on the other hand,
will jump about as if protesting against the liberty taken
with them. The peasants will ehoose the latter.

One must have the true mettle of a man within, if one
wishes to be successful in life. But there are many
who have no grit in them—who are like popped rice putin
milk,~—soft and cringing, no strength within, no capacity
for sustained effort, no power of will. They are the
failures in life, ¥

t Gospel by M,
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Maya

209. As fishes playing in a pond covered over with
reeds and scumn can not be seen from outside, so God plays

mvisible in the heart of a man, being screencd by Maya
[itom human view.

210. Two are the occasions when the Ford smiles.
Fust, when brothers readjust the claims while partitioning
the family property, saying, ‘This is mine and that is thine’;
and secondly, when the patient is on the point of death,'
and the physician says, ‘I will cure him’,

! 2r1. Ornaments cannot be made of pure gold, some
alloy must be mixed with it. A man totally devoid of
Maya will not live more than twenty-one days. So long
as the man has body, he must have some Maya, however

little it may be, to enable him to carry on the functions of
the body.

212. As soon as Maya is recognised, she fliesaway A
priest was once going 1o the village of a disciple. He had
no servant with him. Seeing a cobbler on the way he
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addressed him, saying, ‘Halo! good man, will you accom-
pany me as a servant? You will dine well and be well
cared for; come along.’ The cobbler replied, ‘Reverend
sir, I am of the lowest caste, how can I come as your ser-
vant?’—The priest said, ‘Never mind. See that you make
no friends and speak to no one while you are with me!
The cobbler agreed, and accompanied the Brahmanto his
disciple’s house. In the evening, while the Brahman was
performing his evening worship, another Brahman came
and addressing the priest’s servant, said, ‘Fellow, go and
bring my shoes!” The scrvant, true to the behest of his
master, made no response. The Brahman repeated his
order again and again, but the cobbler moved not an inch,
At last, becoming annoyed, the Brahman said angrily,
‘Sirnah! FHow darest thou disobey a Brahman’s command
What is thy caste? Art thoua cobbler”” The cobbler,
hearing this, began to tremble with fear, and looking pite-
ously at his mastcr, said, ‘O venerable sir, I am found out.
I dare not stay here any longer, let me flee’. So saying

he took to his heels.
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Bondage and Freedom

213. The mind is cverything. Ifthe mind loses ity
liberty, you losc yowrs. If the mind 1s free, you aie fice
too. The mind may be dipped in any colour, like a white
cloth fresh from the wash,  Study English, and you must
mix English words in your talk in spite of yourself. The
pundit who studies Sanskiit must quote Slokas. If the
mind be kept in bad company, it will colour one’s thought
and conversation. Placed in the midst of devotees, it
shall meditate upon God and God alone. It changes ns
nature according to the things amongst which it lives and
acts 1

214. The mind is everything. The attraction for the
wife is of one kind, and the affection for the child is of a
quite different nature. (On one side is one’s wife, on an-

other side is the child; one caresses both, but moved by
quite different impulses, §

215. The bondage is of the mind ; freedom is also of
the mind. If thou shouldst say,—“l am a free soul, 1

1 Gospel by M.
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am the son of God; who can bind me?”" —{ree thou shald
be. lf one is bitten by a snake and ean say with all the
force of will and faith, “There is #o venom, there is no
venom,” he will surely get 1id of the venom.

216. Why talk of sin and hell-fire all the days of yonr
tife?  Chaut the name of God, do say but once, “I have,
() Lord, done things that I ought not to have done, and ¥
have left undone things that T ought to have done. O
l.ord, forgive me!” Saying this, have faith in Him, and
rou shall be purged ofall sins. §

217. Call with Bhakti upon the hallowed name of the
f.o1d, and the mountain of your sins sLall go out of
sight,—as much as a mountain of colton will buin up
and vanish if it but catches onc spatk of five. §

- ————

I Gospel by M.
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Of Caste-Customs *

218. A fruit that has ripened and fallen from the tree
tastes very swect. But that which has been plucked and
sipened artificially is not so sweet, and soon shrivels up.
In like manner, from him who has attained perfection, the
1ules of caste fall away of themselves, but so long as this
exalted knowledge is not reached, he ought to observe
their distinctions,  ‘1'o throw them off out of self-will 1s

merely an act of Egotism. §

219.  While a storm 1s blowing, we cannot distinguish
between a bo-tree and a banyan. So when the storm of
supreme knowledge blows, there can be no disunction ol

caste.

220. When a wound is perfectly healed the slough falls

PP e g e S

* With regard to some of the sayings here given, il 18 necessary Lo
explam to the western reader the importance of food, according to
Hindus. Jt1s believed that nothing hag such an influence on the
mind 28 the material and quahty of nourishment, and also that
vothing is o incevitably transmitted as the mentui morul and ewmo-
tional influence of those persons who cuok and handle it,.—kEd,

T  Gospel (Bengali by) M.
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off of itself; but if the slough be taken off eailier, it bleeds,
Similarly, when the peifection of knowledge is reached by
a man, the distinctions of caste fall off from Inm, butitis
wrong for the ignorant to ignore such distinclions, as it
pives rise to various undesirable consequences.

221. Q. Oucht one to wenar the Brahmanical thready
A.  Wlen realisation of self is obtamed, all fetters drop
off of themselves. Then s there no distindtion between

Brahman and Sudra, between hizh caste and low.  Thus
the sacred thread-- a sipnof caste —falls off of itself.  But
so long as a man 1s con~crous of distmetion and dilference

he should not thiow 1t away.

222.  All boin of Diabman parents are equally ealled
by the name of Biahmaus. But ounly some of these be-
come versed in the Viadas,  Rome act as priests, others
eain theit living as cooks  Arvd «ull others he diunk on
the thresholds of houses of 1] fome.

223.  The spititually-minded helong to a caste of their
own beyond all social convenuon.

224. He cannot give thought to such tifling questions
as food or diink, whose mind yearns afier God.,

223. A man who eats nothing but kabishyanna * and
feels no thirst for God, is like him who eats the forbidden

* Habishyanna. The food of the religious. It consists of rige
egoked in a little ghee, or clariiied butter. with one's own hands.
Y Gospel (Bengal) by M,
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Giod, though eating nothing but beef and ham, lives really
upon Aabishyanna. i

226. Any thirst is orthodox that does not make the
mind unsteady.

227.  Sri Ramakiishna was once asked by a student,—
“As the same Lord dwells in every being equally, why
should we not eat tood out ol every man’s hands?”

To which the Blessed One replied—“Only a Brahman
could put such a question.  Suppose you make a flame,
but cover it up immediately even with well-dried wood,
what will become of the fne?  “It will be exlinguished”,
satdd the student “bemg chohed by fuel”.

“LBul” saud the Blessed One, “snppose a forest fire is
biazing, and you throw into it a bundle ol green banana
shruhas, what will become of theme”

“They will be reduced to ashes in amoment™.

“And so” sard Su Ramakiishna, “if the lire of spirituality
in you be very weak, you run the risk of 1ts being extin-
eutshed by eating mdisciiminately fiom all hands.  But if
ithe strone, no food will altect you. 1€ persons of evil life
dwell near a temple, and eat only the leavings of the offer~
ings, will they theieby attain to freedome”

‘Of course not!” said the enquirer, “are they not going
the other way?

“And so” said the master, “your taking food from every-
hand may not mean that you have already attained t@
Brakma-jrnana or really sce the Lord in everything ™.
ticsh_of cow and hog, Dut he who longs intently atte#

e el e i
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Caste and Higher Knowledge

228. Those who utter the name of God are holy.  Kn-
shna Kishore was a holy man of Aiiadaha*  Once he had
been to Brindavan on pilgiimage. Thete, one day in the
course of his walk he felt thirsty and seeing a person stand-
ing near a well, he asked him to drawa hte water for hnn,
The man said that he was of a very low caste and <o not
fit person to diaw the water for a Brahman Kiishna
Kishore said, “Will thou pronounce the name of God and
thus make thyself puret” The man did so and drew up
some water for himn; and he, an orthodox Biahman, drauk
of the water! Iow great was the power of his faith! §

229. Once Krishna Kishore asked me saying, “Why
hast thou cast off the sacred thread?” When this change
came over me T, everything was blown away, as if by the
great cyclone of dshwintt The old landmarks were swept
away. There was no outward consciousness; who was Lo

e

} Gospel by M. * Inthe neighbourhood of Dakshincswar whete
the master hved.  + Through God-vision and spiritual realisation.

11 Cyclone of 1864
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take care of either the holy thread, or even of the piece of
<loth that { used to weai?

1.ost in intense God-consciousness, I could not know
that [ was nule the greater part of the dav.  When there-
fore Krishma Rishore took me to task for having pasted
wiih the sacred toead, [ only obsceived, “Thou wilt see 1t

al} cleariy 1t thou art once seized with madnress for the
Lod!™ ¢

230. ‘Patk-est 1hou of social reforms? Well, thou may-
est do s atier realising God, Remember, the Rishis of
old rave 1 the wotld inorder to attam God. This is the
one thure veedfal.  Alt other things shall be added unto
thee, if 1ol o thon catest to have them.  Trst see God,
and then talk of lecunes aud social 1eforms, §

y——
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Guru

231.  If thou art 1n right earnest to be good and pure,
rod will send thee the Sa/ Guru, the right teacher.  Far.
nestness is the one thing necessary.,

232 As when going toa stronge countiy, one must
abrde by the directions ot one who knows the road, while
tiking the advice of many would lead 1o confusion, so
trving to reach God one should tollow imphcitly the advice

ot asingle €&’ura who knows the way 1o God.

233.  Whoever can call on the Almighty with sincetity
and intensce earnestness, needs no Gure. But such ear
nestness 1s rare, hence the necessity of a Guru or guide

‘T'he (Furn should be onty onc, but /pagurus, secondary
(rurtes, may be many. He fiom whom anything whatso-
¢ver 1s learnt 1s an Upaguru. The preat Avadhua had
twenty-fowm such Upagurus.

234. The Avadhuta saw a Dbridal procession passing
thieugh a meadow, with the beating ot drums and the
blowing of tiumpets, and with gieat pomp. Hard by he
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saw also aspoitsman, deeply abeorbed in aiming at a bid,
paying no heed to the pomp ot the procession, and casting
not even a stiay glance atit. The Avadhuta, saluting the
hunter sard, ‘St vou are my Guiu. When [ sitin medi-

tatton may my nmund be concentiated on the object of
mediation as yours has been on that bind'.

235.- Ananclerwoshiching ina pond. The Avadhnia,
approaching by asked, “Biober, whic b road feads 10 cich
and such a plocer” The doar ot that amesdieated that the
hoh was mibbang ab the vart, No the mau aave no 1eply,
but was all attention to i t~line-io 1 Whenthe fi<h was
caught, he turned round and sl s\Waat was JOUWE A SHA
wg, sn? hhe Avadoutasadored howand saad, Saovou e
wy Goia Waer atm eontampaton of the DPanmatnan,
et me follow your oample, in altending to nothing  clse
before I fiash my deveton)”

230 A heron was <lowly watkimg to catch a fish - De-
hind, there was a huntsman cuang an atiow at 1 bul the
bird was totally unmioatal of tos fact, The Avadharg,
caluting the veron, vud, “You are mv Cauu’. When 1 «it
in meditation fet me foilow your exanpic, and never G
back to see who 1s belnnd me,

237. A kite with a fishh i its beak was followed by a
host of crows and other kites, which were making a great
notse, peckimg at 1, and tivine to snatch the frish awav from
i In whatever ditection 1 went, it was folloswed by this
crowd, increasing i number ali the time. Becommyg very
angry, the kite no sooner diopped the fish, than 1t was -
stantly caught by another kite, when at once the crowd of
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tormentors left it, and ran afler the new owner of the fish,
‘The tist hite, left to itself, rested calm!y on the hranch of
a tree.  Seeing the quret and tianquil state of the bird the
Avadliuta, salutiug at, said, ‘You are my Gura, O Kite; for
you have 1aught me that solone a~ man does not thiow oft
the binden ot the warldly deires he caines he cannot be
undisticbed and at peace with lomsell

23S.  Many roads lead to Calcutta, A certain man start-
ed from his home m a dictimt villane to ¢o to the metio-
polis.  Tle asked a man, ‘\What road mnst | rake to reach
Calcuita soon?” "T'he man <and, " Foll w tlns.”  Proceeding
some distance, he met another man and o Led him s this
the shottest 1oad 1o Calcuta? e nan rephed, <O ol
you must retrace your sleps and ke the road to your Jeft”
The man did so, going some divance olong that new
road he met a thud man, who pointed oat to him yet
another 1oad to Cadeutta,  Thasihe travelic, made no pro-

gress, put spent the day i changing one rod tor another,

239.  He who thinks his spiti cal guile a mere man,
cannol make much progress in the spinitial hie,

240. 'The disciple should never carp at his own Gerw.
He muet obey implicit!y whatever his Gurusays. Says a
Benguli couplet:  Though my Guru may licquenta grog-
shop, yet he isthe holy Nityanandarai.

241. ‘I'he Guru is the mediator. Ile brings man to
God

242, ‘T'ake the pear] and throw the oyster-shell away.
Fotlow the teaching given thee by thy Guru and thiow out
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of consideration his human {iatllies.

243. Listen not, if any cne ciiticises or censures thy
Guru. Leave the presence of such an one at once

244. QGurus can be had Ly hundieds of thousands but
one good disciple it is 1ure to hnd.

244. The human Guru b pris the sacred formula mio
the ear; the Divine Gurue breatues the spititinto the soul

T P



SRI RAMAKRISIINA'S TEACHINGS

, The Real Preacher

245.As many have heard of snow but not seen it, se
many religious preachers have read about the attiibutes of
Cod, but have not tealised them i their lives,  And as
any have seen the show but not tasted 1t so many relig -
foas teachers have obtned a ¢hmpee of the Divine Glory,
but have not comprehended s real essence, e only who
has tasted the snow can sav what s hike.  Sunilatly, he
aione van descuibe the attubutes of God who has assocrated
vl i s dilterent aspedts, now as a servant, agamn
L a frend, now as alover. or again as absorbed w Him.

>4 When gram s measwed out to a purchaser fiom
the cranaty ot a nich merchant, the measuler goes on
micasuring unceasmgly hile e s constantly being sup -
pacd trom behind  The store ot the small grocer, on the
othiet hand, 18 soonexhausted.  Smtlaily, it s God Himeself
whio constantly mspies thoughtand sentiment in the hearts
ol His devotees, and that 15 why these are never in lack of
what ts new and wise  But the book-learned, like petty
grocers, soon find themselves short of thought

247, It motead of preaching to others, one worships
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God all thetime, thatis preaching enough. He who strives
to make himself {ree, is the real preacher. Hundreds
come from all sides to him who 1s free, and are taught.
When a flower opens, the bees come Lo it uninvited.

248. The gas-light shines unequally in different places.
But the life of the hght, namely gas, comes from one com-
mon ieseivoll. Do the Liue rehigious teachers of all chimes
and ages are like so many lamps thiough which is emitted

the hfe of the spiti, flowing constantly from one source,
the Lord Alnuighty.

249. Q. What do you think of the man whoisa good
orator and preacher, but whose spirituality isundeveloped ?

A. lleis hikea person who squanders another’s pro-
petty, kept in tust with him. Ile can casily advise others,
{or it costs him nothing, since the 1deas he expresses are
not his own but botrowed.

2c0. Q. What 1s your opmion about the methods
employed by present-day teligious preachers?

A. It is like inviing a hundied people to a dinner
where the fpod is sufficient only for one. It is pretending
to be a great religtous teacher with a very small stock ol
spiritual expetience,

251. Once on a time a learned Brahmana went up to
a wise king and said, “I am well versed, Oh king, in the
Holy Scriptures. I have come here to teach thee the holy
book of Bhagavata.” The king knew well thata man who
has truly read the Bhagavata would be moie desiious of
realising his own Self than of gaining honour and wealth
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in a king's court. So he replied, “I see, Oh Brahmana,
that you vourself have not mastered the book thoroughly,
1 promise to make you my tutor, but go first and learn
the scripture well.”  The Brahmauna went his way, thinking
within himself “[Tow foolish was the king to say, I had not
mastered the Bhagavata thoioughly, when I have been
reading the hook over and over these many years]”  How-
ever he went carefully over the book once more and
appeared again before the king.,  ‘I'he king replied to him
in the same strain as before, 'The Brahmana was sorely vex-
ed, but thought there must be some meaning in this behav-
iour of the king,  So he went home, shut himsellup in his
1oom, and applied himself more than ever to the study of
the book, By and by, hidden meanings began 1o flash be-
fore hisintellect, and the vamity of runntng after the bub-
bles of riches and honour, kings and coutrts, wealih and fame,
all vanished hiom his vncloudad vision.  Toom that day
torward he gave himself up entirely to attanany petlection
by worship of God, and never thought ol retuniing to the
king. A fewyears after, the king remembeicd the Brah-
mana and went to his house to see what he was about,
seeing him now, all radiant with divine hahit and love,
he fell upon his knees and saud, I see that you have now
arrived at the true meaning of the sciiptures! I am ready
indeed to be your Jisciple, if only you will condescend

to make me onct’

252.  \When a fire burns, the moths come,one knows
not whence, and fall into it and dic. The fiie does not
invite the moth to its fate. Even such is the preaching
ot the peifect.  They do not go about calling others, but
hundreds come to them no one knows whence, of their
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own accord, seeking to have instruction from them.

253. The ants gather of themselves where the sweets
meal has fallen. Do you trv to become sugar-candy, and
the ants will come to you of themselves.

254. One aay of light fiom my Divine Mother, the
Goddess of wisdom, has power to reduce all the pride of
pandtts, all men of vast book-learning, into the lowliness of
the veriest worm that crawls upon the earth.

25z, There are thice dlasses of religious teachers who
are hle three different clusses of doctors, There is one
iy pe ot medical men who, when they are called in, look at
the patrent, fecl his pulse, prescribe dhe pecessary medicine
and then ask hi to take them.  If he declines, to do so,
they po away without toubling themselves further about
the mat':r. ‘This is the lowest class of doctois.

In the same way there are some 1eligious teachers who
do not caie much whether thewr teachings are valued and
acted up to or not.

Doctuis of the second type not only ask the patient to
take then medicine, but they go further.  They expostulate
with him 1n case he shows any1cluctance o take it,

fn the same way, those religious teachers who leave no
stone untw ned to make other people walk in the ways of
nighteousness and tiuth by means of gentle persuasion
can be said to belong to the next higher class.

The third and highest kind of doctors would proceed to

—

T Gospel (Bengali) by M.
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use force with the patient in case their expostulation failed.
Such an adviser wonid gothe length of pu ung his knee
on the chest of the patient and forcing the medicine down
his throat.

Sinilarly there are some religious teachers who would use
force 1f necessany, with their discaiples with a view 1o
making them walk in the way of the Lord.  These belong

to the tughest dlasse

256, A\ ctenm boat vot on'y reaches its de<tination 1t-
self but aleo carnos numbuers of people with it to the same
place.  Preceptors or Aciiuyas like Narada are such ‘steam

boats.

257, T ju whenat is filled makes no noise, and so
the man who has realised God does not talk.,  But what,
you witl say, about Narada and others?  Yes, Narvada
Shukadeva, and o few othiers ike these came back several
steps alter the altamment of Samadh:,* and out of mercy
and love they taught mankind,

258, There are two classes of men in this world who
arc peifect, —those who attain the tiuth and become
silent, +1 joying it all by themselves without any thought
of others; and those who attam the truth but find no pleas-
ute 1 keeping it to ti emsclves, and cry out in trumpet

tones to all, “Come ye, and enjoy the truth with us.”

r———

* The hnchest stage of contemplation in which the individual seif
meryges into the Liviae, 1Gospel by M,
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The Religious Teacher

259. A well-known speaker (who shall be nameless),
was lecturing in a Hansabbha (a 1eligious association).
In the course of his speech he said, ‘' The Lord 1s totally
devoid of rase, meaning literally sweet juice.  That
being so, we must make IIim sweet by lending to Him
the sweetness of our own nature. By rase he meant love
and other divine attributes. When I heard this I was
reminded of the boy who said that his mother’s brother
had many horses, and tiied to convince his hearers of
the fact by saying that a whole cow-house in his uncle’s

house was full of them. The intelligent could at once
sec that cow-houses were not exactly places intended for
horses, that the youngster must have told a lie, and that
he had no experience or knowledge of horses.

To say that God is devoid of rasa, that is, love, joy,
and other atliibutes, was an absuidity which proved that
the speaker was totally ignotant of what he was saying.
It showed that he had never realised the Supreme Being,
who is the very fountain of ILternal Love, Wisdom.

and Joy. }

1 Gospel by M.
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z60. There was another professional preacher who
could rouse strong feelings of devotion in the hearts of
his hearers whenever he delivered religious discourses,
but who personally was not a man of character. Pained
at the kind of life he led, I asked kim one day, how
it was that he moved so many men’s hearts to devotion
while he himself lived such an unworthy life. The man
bowed and said, “Yes, Sir, the broom, though a
contemptible thing, cleans the dust and dirt oft the Hoor
and the street!” Of course I could not answer him.

261. One day as I was going through Panchavati™
I heard the fearful croaking of some frog. I guessed
that one must have been caught by a snake. When after
a long time I was retwining that way 1 heard the same
noise again. Peeping through the bushes I saw a water
snake with 2 fiog m its mouth, It could neither
swallow it, nor let it go, and there was no end to the
agony of the frog. Then I thought, “ Well, it it had been
the victim of a venomous snake, it would have been
silenced for ever after three croaks at the most. Now
the snake’s suffermg is about ecqual to the frog's
So if jan unenlightened man takes upon himself in his
fool-hardiness the responsibility of saving another, there
i> no end to the miser - of both. Neither does the ego cf
the disciple go, not are his worldly ties cut asunder. It
the disciple comes under the influence of an unworthy
tcacher he can never attain libeiation. DBut under a

———

* A cluster of five trees planted together : held sacred by the
Hindus, Under such a eluster, in the garden of Dakshineshwar,

$11 Ramakrishna practised and attained realisation.
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competent teacher the egoism of the seoul perishes in
three croaks! ¥

262. What power has man to free others from the
ties of worldliness? He of Whom is this cnchanteci
mdavd,—this mdyd that ofters to man in all ages zull
enigma,—Ille alone can deliver men from it. There is
no other path but the mercy of the Sackchidananda (uru.
Those who have not attained to God, who are not
lavoured with His commands, who ate not strengthenea
with the divine strength, what power have they to untie
fiom Ilis creatutes the bonds of the woild? |

263.  Many come to me, and some, I have observed,
are anxious to histen to my words. But there are others
who seem 1estless in my presence. They say to their
fiiends in whispers, “ et us go! letus go! Won't you
come ? Well, if you mean to stay, we had better go@
to the boat and wait there for you! " |

Therefore I say that time is an important factor in all
these matters. |

Spiitual awakening is very much a2 question of time,
The teacher is a mere help. §

}

264. A man went to a holy man to get some
medicine for his sick child, carrying the little patient in
his arms. ‘The holy man told bim to come next day.
The next day, when the man went, the Sadhx said, “ Give
no sweets to the child, and he will be cured.” The man
said, “Sir, you could have told me that, yesterday

t Gospel (Bengali by) M. 1 Gospel by M,
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evening!” “Yes,” the Sadhu replied, “I could. By
yesterday I had a lump of sugar lying before me, and
thy child seeing it would have thought, this Sadku isa
hypocrite.  He advises me not to take sugar, but he eats

it himself, ”

265. It is needful to have no egotistical feeling,
such as the conceit of the preacher, “ I am lecturing, hear
me, all of you!” [Igotism exists in ignorance, not in
knowledge. He attains the Truth who is void of conceit.
The rain water stands in lowly spots, but 1uns off fiom
high places.

266. 1Itisa very risky task, this preaching! Some-
times it brings great harm to the preacher. As soon as
he sees men doing him honour, he pufts himself up and
says, ‘ Hear! Oh ye men, what T declare!” This sort
of idea is ruinous. His further progress ends here.
A little honour, that is all his reward ! At most men will
say,  How well, how fluently, so-and-so spoke, he must
be very learned ! Don’t let the idea enter your mind
that you are speaking. I say to my Mother, “ Mother, I
am the tool, Thou art the hand; I do what Thou makest
me do; I say what Thou biddest me to say.”
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Advice to the Religious Teacher

267. Does thou, O Preacher, carry the badge of
authority 2 As the humblest subject wearing the badga
of the KNing is heard with respect and awe, and can quell
a not by showing his badge, so must thou fust, O
Freacher. obtain order and inspuation from God IHimselt.
S0 long as thou hast not this, thou mayest preach all thy
Iite, but 1t will all be mere waste of breath,

2h8. If you go on preaching without a commission
hom God, it will all be powetless and none will listen.
One must fitst attain God by devotion or otherwise, and
then, if one receives 1his word one may teach and preach,
anvwhere and evervwhere.  FFor this only one gets powcr
and strength ; and then only can one 1ightly perform the

tesponsible duties of the preacher. §

26y, One 1atv of hght from my Divine Mother, who is
the Goddess of Wisdom, has power to turn the most
leined scholar into the venest wonn that crawls upon
the eaith. ¥

—

T Gospel (Bngah) by M. 1 Gospel by M.
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270. Fear not because such and such a Teacher
does not seem to be learned—does not seem to be well
up in the truths taught by the books. Do not fear
because he is not book-learned. No! No! He never
falls short of the wisdom of life. He has a never-failing
supply of Divine Wisdom, truth directly revealed, which
rises far superior to the wisdom taught in books. }

271. In order that your teaching should take effect
you must take the fime facfor into account unless in each
case you allow some time to pass, no tcaching can cver
bear fruit. Thus those that you teach will not, as a 1ule,
be able to profit at once by what you say. §

272. Knowledge (jnana ) cannot be communicated
all at once. Its attainment is a question of ftime.
Suppose a fever is of a severe type. The doctor will not
under these citcumstances, give quinine. e knows that
it would do no good. The fever must fiust leave the
patient, a matter that depends upon time, and then alone
the quinine will be useful Sometimes the fever will ¢o
of itself without your giving quinine or any other
medicine.  Precisely the same i, the case with a man
who seeks for knowledge, Religious piecepts often
prove useless so long a~ one is immerzed m worldhiness,
Allow him a certain time {or the enjoyment of the
things of this world.  When his attachment to the world
liag somewhat diminished, then is the time for religious
instinctions to stiike root in him. Till then all such
Instructions are thrown away upon lum, }

i

I Gosvel by M,
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Bhakti

273. The loadstone rock attracts the ship sailing
over 1, daraws out all its nails, separates its planks, and
finallv, sinks the vessel in the deep. Even so, when the
Lluman soual is attiacted by the magnet of Universal
(Consciousness, the latter desttoys in a moment all its
individuality and selfishness, and sinks it in the ocean of
God’s infinite Love.

274. A scholar asked Sri Ramakiishna, “ What are
knowledge, knower, and the object known respectively ? 7
The Bhagavan replied, “Good man, I know nothing of
these niceties of scholastic learming! 1 know only my
Mother.”

275. That man, the hairs of whose body stand on
end with ecstasy at the bare mention of Sri Hari’s name,
he who sheds tears of love on hearing the name of God,
has already taken his last buth.

276. A woman is naturally too shy to relate to any
save her dearest friends, the talk she daily has with
her husband.  In the same way, a devotee does not care
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to relate 1o any but true Bhaktas the ecstatic joys he
expetiences in his communion with God. But sometimes
he becomes impatient to talk over his realisations
with them,

277. Why does the devotee take such delight in
addressing the Deity as Mother? Because the child 13
freest with its mother, and consequently she is dearerto
him, than anybody else.

278.  Just as the hemp-smoker finds no pleasure in
smoking alone, so the pious man finds no pleasure in

singing the praises oi the Almighty alone.

279. If a strange animal enter amongst a herd ot
cows, it will be diiven off by the combined attack of
the whole herd. But only let another cow enter. and
all the cows will make fi1iends with ber, with great mutual
licking of bodies. Thus when one devotee meets another,
both expericice great happiness and are loth to sepaiate,
but when a scoffer enters the circle they all carctully
aveid him,

280. What is the strength of a devotee? He is the
child of God, and his tears are his greatest strength.

281. Two men went into a garden.  No sooner had
they entered, than one began to count the mango
trees, how many mangoes each tree bore, and what might
be the approximate value of the whole orchard. The
other went to the owner, and made his acquaintance
and then, quietly going to a tree, began at his host’s
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desire, to pluck the fruit and eat it. Which, do you
think, was the wiser of these two? Eat mangoes! It
will satisfy your hunger. What is the good of counting
the leaves and making calculations? ‘The vain man of
imtellect is uselessly busied with finding out the ‘why
and wherefore * of Creation, while the humble man of
wisdom makes acquaintance with the Cicator and enjoys
supreme bliss even in this world.

282. Once upon a time conceit entered into the
heait of the divine sage Naiada, and he thought there was
no greater devotee than himself.  Reading his thought,
the Lord Sii Vishnu said, * Natada, go to such and
such a place, where there 1s a great Bhakta of mine, and
do you culuvate his acquamtance!”  Accoidingly,
Narada went and found only a faimer, who 10se eatly
in the mormng, pronounced the name of IHart once and
taking his plough went out tor the day to tll the ground.
At mght after once more saying the name of Haii he
went to bed.  ‘ HHow can this 1ustic be called a lover of
God 2’ thought Natada to himself. - He is busily engaged
in worldly duties, and has no signs of a prous man
about him.” The sage then came back to the Loid and
told what he thought of his new acquamtance. But the
Loid said, “Nuaiada, take this cup full of oil, go round
the city and bimg it back to me. But take care that
not a drop of the ol falls to the ground.”  Narada chd as
he was told, and on his return, the Lord asked, *“ Well,
Narada, how often did you remember Me in your walk ¢ 7
“Not once, my Lord!"” rephed Narada. * Ilow could
I, when T had to watch this cup, bumming over, as it was,
with oil?”’ Then said the Lord, “This one cup of
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oil so diverted your attention, then, that even you forgot
Me altogether, yet think of that peasant who, burdened
with the heavy load of a family, still remembers Me
twice a day!”’

283. The Knowledge and Tove of God are ultimate-
lv one.  There is no diffcrence between pure Knowledge
and pute Love.

284. 'These are thiee kinds of love, the selfich, the
mutual and the uneelfish.  Selfish love is the lowedt of
these. It seeks only its own happmess, no matter if the
beloved <uffer.  In mutual {ove, the lover seeks not only
the happiness of tus o1 her beloved, but has an eve
also upon his o1 her own.  Unselfish love is the highest

of all.  "The unselfish lover minds only the welfare of
the heloved:

285. A tiue lover sces God as his nearest and
dearest, just -8 the milkmaids of Viindavana saw in Sri
Kiishna, not Fagannath, they Loid of the universe, but
theu own Gopwatha, the Lotd of the milkmaid,

286. Can divine love be acquired hy reading
holy books?

The Hindu almanac contains forecasts of the annual
rainfall but however hard we squceze the book, not
a drop of water can be got out of it.  So also many good
savings are to be found in Dboly books, but merely
reading them will not make one religious. One must
practise the virtues taught in them, n order to acquire
the love of God,



BHHAKTI of

287. To M., one of the disciples, the Master said,
talking of the Gopis and of how the daik colour of the
Zamd! tree put Radba in mind of Sii Krishna “ How
wonderful was this devotion (Anuraga) of theits! At
the sight of the Zumdl tree, they were scized with the
very madness of love (PPiemonmada).”

Disciple : This was aleo the case with (GGouranga,
Looking at a forest he thought Vrindavana was be-
tore him.

Master : “Oh! If one be favoured with but a particle
of this ecstatic love ! What devotion!  Of such devolion
they bad not only the full complement, the full sixteen
annas: they had a good deal more, five sikas and
five annas.* §

288. It is immaterial whether one believes or not
that Radha and Krishna were incainations of God.  One
may believe in God’s incainations, like the Ilindu or the
Chiistians.  Or, hke the modern Brahmos, one may not
believe in His taking any form at all.  But let all have
a yeaining for this Anwuraga, this wntense love of the lLoid,
This intense love is the one thing needful, §

289. If you must be mad, let it not be with the
things of the world, but be mad with the love of the Lord.

29o. Dive deep into the sca of Divine Love. Fear
not. It is the sea of immortality. [ once said to
Narendra,t “ God is like a se1 of sweetness.  Would you

S

. il measugloe p[‘(.sw”l down ard rarn, "rrevop (Knoelish phrase).
} Gospel by M. T Swar! ¥ 1 _calanda,
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dive deep into that sea? Suppose, my boy, there
were @ wide-mouthed vessel containing syrup of sugar,
and you were a fly, anxious to drink of it, where would
you sit and drink ?” Narendra replied that he would like
to drink from the edge, for if he happened to fall in,
he was sure to be drowned and die. Theteupon 1 said
to hum, “You forget, my boy, that if you dive nto
the Divine Sea, you need fear neither danger nor death,
Remember that the Sea of Sachchidananda is the ocean
of Immortality, filled with the waters of Everlasting Lite.
Be not afraid, hke some foolish people, that you may
‘run to excess’ in your love of God.” §

291, First, obtain Bhakti and all other things shall
be added unto you. First Bhaksi, then Work.  Wouk,
apatl from Zhatkit, is helpless and cannot stand. §

292.  For this Kah-Yuga, Naradiva Bhakii as it is
called, or communion with God, by love, devotion, and
self-surtender, as practised by the Rishh Narada s
enjoined. Thereis hardly time for Aarma-Foga, that isto
say, doing all the duties laid upon man by the scuptuies.

Don’t you see that the well-known decoction of the
ten mediemal  roots—dasha-mula-pdchana—1s not the
remedy for the fevers of the piresent day? The patient
runs the sk of being cairied oft before the medicine
has had time to take effect.  * Fever mixture ' 1s theielore
the order of the day. I

293. Prema, the ecstatic love of God, is attainable
only by a few. They are men with extiaordinary powers

1 Gospel by M,
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and entrusted with a Divine commission, Being heirs
of Divine power and gloiy they foom a class by them-
selves. T'o this class belong the Avataras, or incar-
nations of God such as Chaitanya Deva, and their

Bhaktas of the highest order, who are amskas or parts of
God Himself,

294. The two characteristics of Prema are, first,

jorgettulness of the extetnal woild, and, second, forgetful-
ness of one’s own body. §

295. A jar kept under water is full of water inside
and outside. Simularly the soul immersed in God sees
the all-pervading Spiuit within and without.

296. The darkness of centuties is dispersed so soon
as a single light s brought into the room. The
accumulated ignorance and misdoings of innumerable
births vanish at one glance of the giracious eyes of God.

297. God is in all men, but all men are not in God,
that is the reason why they sulffer.

298. As a lamp cannot burn without oil, so 2 man
cannot live without God.

299. Q. Where is God ? How can we reach Him?

A. There are peails in the sea; but you must dive
again and again, until you find them. So God is in the
world, but you will have to pcrsevere, to see Him.

L e

I Gospel by M,
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300. The stage of devotion called Rhava is like an
unrips mango; Prema is like the ripe fruit, +

301. Prema is like a string in the hands of the
Bhalta, binding to him that Sachchidananda which ig
God.  The devotee holds the Lord, so to speak, under
his control,  God comes to him whenever he ealls. §

302. In DPersian books it is written that within
the flesh are the bones, within the bones is the marrow,
and so on, and within them all is Prema. I

303. Sri Krishna is called Zribhanga, that is, bent
in three difterent ditections. It is only a soft thing that
is capable of being twisted, so this form of Sri Krishna
implies that e must have been softened in some
. way or other. ‘The softening in this case is accounted

for by Prema. §

304. Bhckti-Foga is communion with God, by
means of devotion or BAaksi and self-surrender. 1t s
speciaily adapted to this age, Au/i-Fuga. 1Tt is the
Fuygadharma—the way for the piesent age. It reduces
Karma, or work, to a minimum, It teaches the necessity

of prayer without ceasing. }

305. Pride once entered the heart of Arjuna, the
beloved friend of Sri Kiishna.  Arjuna thought that
none equalled him in love and devotion to his Lord
and friend. The omniscient Lord, reading the heart of

T Gospel by M,



BHAKTT 9]¢

Iis companion, took him one day for a walk, They had:
not proceeded kar when Arjuna saw a strange Brahmana
who was eating dry grass, while' a sword dangled at
his side.  Arjuna at once knew him for g pious follower
ot Vishnu, whose highest religious duty was not to
imjure any being. As even grass has life, he would not
eat 1t green buwt maintained himself by eating it when
lifeless and dry. Yet he cairied a sword. Arjuna_, wonde) -
ing at the incongruity, turmed towards the Lord and said,
“How is this? Here is a man who. has
the wdea of injuring any living being, down 1o meanest
blade of grass, yet carries with him the symbol of death and
hatted!” The Loid said, “ You had better ask the man
himself.,”  Arjuna then went up to the Brabmana and
said, * Holy sn. you injute no living being 5 you live
on dry grass. Why then do you carry this sword? ™

The Brahmana said, 1t is to punish fou persons if T
chance to mect them.”

* Who are they 7" asked Aijuna.

“The first,” said the Brahmana, *“is the wretch
Narada.”

“Why ?" said Arjuna, “ What has he done ? ™

“He 13 so impertinent !’ said the Biahmana, Only
think of 1t! lHe is perpetually awakening the [oid
with his songs. Ie has no consideration whatsoever for
His comfoit!  Day and night, in and out of season, he
disturbs the peace of God by his prayers and praises !

“And who,” said Arjuna, “is the second person ? ”’

Said the Brahmana, * The imprudent Draupadi.”

“ But,” asked Arjuna, “ What is her fault ! ”

“Why,” said the Brahmana, “Only look at her
inconsiderateness! She called my beloved Lovd just at

renounced
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the moment when he was going to dine. Ie had to
oive up His dinner and go to the Kamyavana to save the
Pandavas from the curse of Durvasa. And her pre.
sumption went so far that she even caused my Beloved to
cat the impure remnants of her own food!”

“ Who is the third ? 7 asked Arjuna.

“It is the heartless Prahlada,” the Brahmana replied,
“I{e was so cruel that he did not hesitate for a moment
to ask my Lord to enter the boiling cauldion of oil, and
be tiodden under the heavy feet of elephants, and reveal
Himself in the hard adamantine pillar.”

“And now tell me,” sard Aijuna, “Who is the

fourth?”
“ The fourth,” said the Brahmana, “is the wretch

Arjuna.”

** Why, what fault has he committed 7" exclaimed his
questioner, in suiptise.  “Oh” said the Brahmana,
“ Only look at his audacity! He made my beloved Lord
act as his charioteer in the great war of Kurukshetra !”

Arjuna was amazed at the depth of the Brahmana’s
devotion, and from that very moment his pride vanished
and he gave up thinking that he was the Lord’s

best lover.

306. What is tu> good of visiting shrines if once
you are able to cultivate Bhaksi? Pilgrimage without
Bhakti is of no use. With Bhakft in your heart, it is
not necessary that you must visit the holy places. You
are well where you aie.  Bhakfi is the one thing
needful.

Wp—
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307. Be merged in the Lord even as crude medicine
is diluted in spirit.

308, Nothing can be impressed on smooth glass,
yet when the surface is coated with chemicals, pictures
can be impressed upon it, as in photography. Even so
on the human heart, coated with the chemicals of
Bhakti, can be impressed the image of Divinity,

309. Q. How may we recognise the violent form
of devotion ?

A. A man becomes mad under strong emotion,
constantly and fiercely 1epeating ¢ Jai Kalil’ ‘ Victory to
Kali!’ or he dances like a maniac with arms upraised
shouting the praise of Hari,  Hori bol!’ In this iron age,
violent devotion is more suitable and brings speedier
fiuition than do milder forms of contemplation. The
citadel of God must be taken by storm.

310. As, cven in worldliness, there are shades of
satva, rajas and famas, so also Bhakti has its correspond-
ing aspects. There is Baiaksi that partakes of the

humility of safva, the ostentation of rajas, or the grosser
force of famas.

The satvic devotee performs his devotions in secret.
Perhaps he meditates on his bed during the night inside
his mosquito-curtain, and therefore rises late in the
- morning, a fact explained by his friends as due to want
of good sleep. Or his care for his body ends with the
first thing that he comes across,—a little rice and
vegetables, Of luxury he has none, either in food or

7
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dress, no show in his house of furniture and fittings, and
he never seeks to rise in the world by flattery.

The rajasic devotee may perhaps wear on his person
the distinctive marks of his religion. He may earry his
praying beads,—with very likely a few golden ones inter-
spersed. He is particular about outward observances,
such as wearing silk at the time of worship, and celebrat-
ing religious ceremonies with pomp and splendour,
and so on,

The famasic devotee has a fiery faith. He employs
force with God, like a rober seizing things by force.
‘*“ What, I have uttered His name and yet I am to remamn
sinful ! But I am His son! I am duly enuitled to the
inheritance of His wealth!"”~such is his vehement
ardour! §

311. Devotion to God increases in the same pro-
portion as attachment to sense objects decreases.

312. The more Radha neared Sit Krishna, the
stronger did His sweet fragrance become. The nearer
one appreaches God, the more is one’s heart flooded
with blessed feeling and love for Him. The nearera
river comes to the ucean, the more it is characterised by
ebb and flow.

313. The Ganges of the even current flows in the
heart of the Frani. To him it is all like a dream,—h
remains absorbed in his own Self. But in a Bhak/sa, 1t
not so; he has the ebb and flow in him, he laughs, cne

-
A
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dances and sings, moved by diffetent emotions, The
Bhakta loves to live in and enjoy God’s Presence—in
that Ocean of Bliss he loves to cast himself, sometimes
swimming, sometimes sinking, and again floating, as a
block of ice dances in water, tossing up and down.

314. To B.:— The renunciation of Karma comes
of itself when the love of God swells up in the heart.
I.et them work who are made to do so by God. But the
time is ripe for you to do away with it. Renounce
everything and say, *“ Come, O my mind, and let us watch
together the Divinity installed in the heart!” ¢

315. Take refuge in God and forsake shame and
fear. “1f I were to dance inthe name of God, what
would people say 2 ’~—cast off all such ideas.

316. God can never appear where there is shame,
hatred or fear,

317. It is a rare thing—this love of God. Bhakli
can arise only when there is a whole-hearted devotion to
God such as that of a chaste wife for her husband. Pure
Bhakts is very difficult to obtan. In Bhakti, the mind
and soul must be absorbed in God. Then comes BAdra,
the higher form of Bhakti. In Bhdva a man becomes
speechless, his breath is stilled, the A umbhaka—that part
of Yoga in which the indrawn breath remains suspended-—
sets in of itself, as, when one shoots at an aim, one ber

comes speechless and the breath is stopped.

P,
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318. The fish may be never so far away, yet it
comes as soon as,a good hait is thrown in the water, so
also will Hari rise in the heart which has the bait of
devotion in it.

319. Prema, the love of God, is very difficult of
attainment. Sri Chaitanya had it. In the love of God,
one forgets all outward objects, the universe, even one’s
own body, usually so dear to one,

320, It may be that one does not know the right
path and yet has Biaeksi for God, the intense desire to
know IHim. Such gain Him through sheer force of
Bhakti. There was a great devotee who started to see
Jagannath, but not knowing the path to Pwi, instead of
going towards, went away from it.  With an anxious heart
however, he asked everyone he met about the road. Now,
on asking this, they all told him, “This is not the way ; take
that!” And so the pilgrim reached Puri at last, and had
his wishes fulfilled. Thus if one has the will, even
if one be ignorant of the path, one is sure to find some
one to point it out. One may eir at first, but in the end
one is set on the right road. |

321. Dhaktiis the moon, while ¥nana is the sun
I have heard that there arc oceans in the extreme nortl
and south. It is so cold there that the oceans freeze 1
parts and masses of ice are formed, in which ships ar
caught and held fast.

Even so, may a man be caught half-way in the pat

L

1 Gospel (Bungali) by M,



BHAKTI I0L

of Bhakti. But it matters nothing, for the ice in which
he is held is the solidified water of the ocean of
Existence—Knowledge—Dliss. If he were to reason,
‘ Brahman alone is real, the whole universe is false,” then
the ice would thaw in the sun of Znana, and what would

1emain?  Only the formless waters of that ocean of
Iixistence-Knowledge-Bliss.

322. Some, like Natada and Janaka, go on working
even afer the attainment of Fuana for the teaching of
man. This 1equires a good deal of power.  The Rishis
devoted themselves solely to sell-knowledge, but Achar-
yas o1 preceptors ike Narada roam about for the good
of others. They are, beyond a doubt, heroes'!

123 Narada and other Acharyas took to Zhaksi even
after gaming knowledge, for the good of man.

324, (). Can one realise God if one’s passions aie
not subdued > Will a vicious horse run straight if his
eves are not covered with blinkeis?

A, Youme speaking of Frana-Yoga, the path of
diccrummation which also leads to God. The Fnanis
sav that first of all the heart must Dbe purified, hard
relicious practices must be gone through, then Fnana
will come.

But again, He can be reached by the path of Bhaki.
[f you can once attain devotion to the lotus-feet of the
Lord, if you once find pleasure in singing His glory,
then you will not have to struggle long to control the
senses, they will of themselves become subdued. C.an
one who is sorrowing for a son newly lost quarrel with
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hig neighbours or join a dinner party and enjoy it? If
the moth sees fire, will it stay in the dark ?—

(). Even though it gets burnt and dies !

A. That is not so with the BAak/a. He does not
die, like the insect in the flame. The light which the
FHhakte runs to, is of the nature of the diamond;itis
indeed very bright but it is cool and soothing. TIts light
does not scorch, but sheds peace and bliss.

325. Worthless fagoots, having no substance, iloat
when left alone, and sink when a bitd hights on them;
but the great logs of sound timber {loat downstream
just the same, though beaiing the weight of a man, a
cow or an elephant.

A steam boat crosses a river itself and at the same
time takes other with 1t

Teachers such as Narada are like the stcam-boat and
the logs of sound timber.  They not only go themselves
but they alsn help otheis to cross the waters of hife. ¥

326. There are some who after eating a mango,
will wipe their lips clean lest others should know, but
there are some also who, receiving a mango, will call
others to share it witi, them. So there are some who,
realising the Divine Dliss, cannot rest without seeking
to make others realise it also.

327. ‘I must attain perfection in the life; yea, in
three days I must find God ; nay, with a single utterance
of His name, I will draw Him to me!’ DBy such

vl

t Gospel (Bengali) by M,  { Gospel by M.



BHAKTI 103

violent love the Lord is quickly attracted. The luke-

worm lover takes ages to reach Him, if indeed he does
so at all.

328. There is such a thing as loving God without
knowing why. If this comes, there is nothing more to
desire. One with such RBhakii says, “ O Lord, I do not
want tiches, fame, health, happiness or anything else,
grant that I may have pure Bhakti for Thy lotus feet!”

329. There is again the kind of ZRkak/i which is
called wvaidhi-lhatii or devotion as enjoined by the
Scriptures. Repeating the name of God, fasting on certain
occastons, making pilgrimages to certain shrines, worship-
ping with certam arucles, all these constitute vaidhi-bhaki.
Practice ot this for a long time leads to the higher devetion
of love, rdowa-bhaktr, as it is called. In any case, love is
the one thing needful.  Worldly 1deas must go complete-
ly, the mund must be wholly fixed on Him, and then
alone can you 1erch God.  Without rdga-bhakti one can-
not attain Him, '

There arc a few, may be, to whom this rdga-bhaktt
comes by nature even fiom their birth. Such yearn and
cry after God, like Prahlad, evenin their childhood. They
are, pethaps, of the class, born peifect.

330. Some men become drunk with a small glass of
wine. Others requite two or three bottles to make them
intoxicated. But both have full and equal pleasure in
drinking. Some devotees similarly become intoxicated

[
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by meeting the' Lord of the universe face to face.
Others are filled with ecstasy from only a glimpse of the
Divine Glory. But both are equally fortunate, since
both are deluged with Divine Bliss.

331. Why does a Bhiakia forsake everything for
the sake of God?

The msecct flies from darkness as soon as it seesthe
light; the ant loses its life in the syrup, but never
leaves it.  So the Bhakla cleaves unto God for ever, and
leaves all else.

332. Where does the strength of an aspirant lie ?

In his tears. As a mother fulfils any desite of her
crying babe, so God vouchsales to 1lis weeping child
whatever it cries for,

333. As the child begs its mother for toys, with
tears and entieaties, so he who knows God to be his
ncarest and dearest, he who hke an innocent child,
weeps inwardly with earnestness to see Him, is rewarded
at last with the vision divine. God can no longer remain
hidden from such an eainest and importunate seeker
after Him.

334. If you fill an earthen vessel with water and put
it away upon a shelf, the water in it dries up within a few
days; but its contents would have suffered no diminution
so long as it was kept immeised in water. Even so is the
case with man’s love to the Lord. 1f you fill and
enrich your heart for a time with the love of God and
then taking. it away from Him, give it to other things,
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you will very soon discover that it has lost the priceless
jewel and become poor indeed.

335. How sweet is the simplicity of the child! He
prefers a doll to all the wealth and riches of the world.
So is the faithful devotee. No one else can set aside all
wealth and all honour, and take up with God alone.

336. The ZDhakta, as a rule, does not long tor
Brahma-Fnana, the reahsation of the Impersonal, but
remains content with realising the divine Person alone, my
divine Mother or any of Her mfimte forms of glory, such
as the divine incainations, Sri Kiishna and Chaitanya
Deva, the visible revelations of God. He is anxious that
the whole of his ego shall not be effaced i Semadiu.
He would fain have sufticient individuality left to enjoy
the viston divine as a Pcason. He would fain taste
sugar, instead of becommng sugar! t

337. Q. Why 1s there no end to the emotions
flowning fiom the heart ot a devotee ?

A, When grain is to be measured from the granary of
a 11ch merchant, one man goes on measuring while others
keep up the supply. Similarly, the store of a twe Biakta's
feeling is mexhaustible because God inspires him, where-
as the leained man has his thought soon exhausted, like a
petty shopkeeper, if he draws his inspiration from books.
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Preaching and Preachers

338.  Indeed, there are three words which prick me
to the cove: (1) Guru (spintual guide), (2) Karta (doer
of actton) and (3) AHdla (Jather)  Because God is the
onhy Guri, Awd my Ihivine Mother 1s the sole Doer of
achons, T am only an insttument in Her hands. 1 feel my-
seli always as Her cinld. |

339. Gurus car be had by hundreds of thousands,
Fiervhbody 1s anxious to be a master.  How many are
there who would care to be disciples? i

340. The task of a Guru is very hard indeed. K he
has scen the Lord and has been commissioned by Him
to teach, as weie Nareda, Sukadeva and Sankaracharya,
it is quite a different matter,

God's Word 1 --what wonderful weight must it carry !
A mountain may be moved by It. §

341. For the teaching of divine truths, Adesha
(direct Commandment of God) is the one thing needful,

o
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Else, for a man to teach others—Q, it would be ridicul-
ous! Thou shalt thus do greater evil than good ! §

342. Without Adesha, thou wouldst be asserting thy-
self and think, ‘I teach,” ‘I am the master and these
are my disciples.”  Self-assertion is the oftspung of
Ignorance. One enjoys teal freedom when one 1ealises
that God is the sole Actor inthe universe and we are
only instruments in Iis hands, All trouble, all want of
peace, cometh of the noton—"1 am theé Master,” ‘1 am
the free agent ( Karti). §

343. The highest teachers are those who say that
God is with Form as well as Formless and that He
manifests Himself to His devotees as a Being with Forms.

Have you seen a water-passage tunning over with the
water of the river with which it 1s jomed?  The passage
has sometimes no tiace left, being entirely one with the
river-water, But very often there may be noticed a
slight movement in its water which proves its secparate-
ness from the rivcer-water.

Pretty much the same is the casc with the teacher
whose soul has become one with the Umveisal Soul, but
in whom there is still this Ezo of Knowledge kept on—
a slight trace of individuality to mark his sepaiate
existence from the Deily. I

Papin -
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Preaching and Highest Knowledge

344. What availeth book-learning or delivery of
lectures, it there is no Viveka within—the discrimination
of the Real from the Unreal.

345. Once ma certam village, there was a young
man nick-named Podo.  In that village there was an old
dilapidated temple, from which the holy Image ot God,
once worshipped, had disappeaired, and 1t was now the
home of birds and bats,  One day at nightfall, the
villagers were sutprised to hear the sound of bells, gong
and conch-shell issuing from the deseited temple.
Men, women and childien, all flocked to the place, think-
ing some devotee must be worshipping a new Image ot
God recently set up there and performing the dArasrika®
With folded hands they all stood before the temple
istening to the sacied sounds.

One of them more curious than the rest, had the
courage to peep in.  What was his surprise to see Podo

I Gospel by M.
* The evening ceremony consisting of the waving of Lights,
lowers, fruits, holy water, &c., before the Image.
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ringing the bell and blowing the conch-shell! The
floor was as dirty as before and there was no image to
worship ! He then called out saying, “ O Podo, thou
hast no Image of God in thy temple!  And behold thou
hast not even taken the trouble of cleansing and purifying
the temple ! How is it that thou hast raised all this
clamour by blowing the conch-shell ? ”

First, realise God in the Temple of your heart. To
that end, cleanse it of all impurities—all attachment to
this world caused by the senses. It is then that the time
comes for blowing the shell, if need be.

It is a most difficalt task—that of teaching others.
He who seeth God receiveth His Commandment. He

alone who receiveth Commandment is competent to
teach others. §

346. First set God up in the temple of the heart;
first realise Ilim. Speeches, lectures and the rest,—
these may be taken up after you have seen God,—not
before. People talk glibly of God and Brahman, while
all the time they are attached to things of the world,
What does all this amount to?—DNere blowing of the
conch-shell in the Arafrika without any God to worship
within the temple.

-
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Book-learning and the Highest Knowledge

347. In the Hindu almanac, it is mentioned that on
a particular day there will be twenty Adds (measure of
capacity) of rain-water. But you.will not be able to
squeeze out of the almanac a single drop !

Qur so-called Pandits will talk big. They will talk of
Brahman, God, the Absolute, of Jnana-Yoga, philosophy,
outology, and the rest. But there are very few that have
realised the things they talk about. They are dry and
hard, and good for nothing,

The Pardvidvd or Highest Learning is that by which
God is known. All else, the Shastras, philosophy, logic,
grammer, &c., as such, only load and puzzle the mind.
They are good only when they lead to the Highest

Learning. §

348. All that can be learned by going through the
whole of the Gita can be as well accomplished by repeat-
ing “Gita,” ‘“Gita"—Gi-ta-gi-ta-gita, ten times; it
virtually comes to be “ fydgz,” *“ tydgi,” which means one
who has given up the world for the sake of God. }

(e
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In one word, the Gita says, *“ Give up,”’—give up the
world both outwardly and from the mind.

34¢9. Chaitanya Deva in the course of his 'pilgrimage
through the Southern parts of India ( Deccan), came
facross a certain devotee who was in tears all the while
that a Pandit was reading from the Gita. Now, tlns
devotee knew not even the letters. He could not follow
a single text of the Gita. Upon beng asked why ke
shed tears, he replied, “It 1s indeed truc that [ do not
know a word of the Gita.  But all the while that it was
being read I could not help seetng with my inner eye the
beantiful form of my Lord Sn Krnshna, seated betore
Atjuna in a chanot on the field ot Kurukshetra, and
giving out all those sublime thoughts, known as the Gita,
This it was which (lled my eyes with tears ol joy
and love
This man who knew not lctters had the Highest
Learnmmg, for he had a pure love for God and could
realise Him.1

- iy,
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* Avatara

350. As a large and powerful stcamer moves swiftly
over the waters, towing 1afts and barges in its wake, so
when a Saviour comes, Ile cairies thousands easily across
the ocean of Maya.

351. When there is a flood, river, stream and land
all alike present one watery surface. DBut the rainwater
flows away through different channels. So when a
Saviour becomes incarnate, all are saved through His
grace. The perfect men who are called Siddhas only
save themselves, by much pain and penance,

352. A great raft of timber floating down a stream,
can carry 2 hundred men on it, and still it does not sink,
but a floating reed may sink with the weight of a crow.
So when a Saviour becomes incarnate, innumerable are
the men who find salvation by taking refuge in Him.
The Siddha saves only himself, and that with much toil
and trouble,

353. The locomotive engine in reaching the desti-
nation itself, draws also and takes with it a long train of
loaded waggons, In the same way, act the Saviours,
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They carry multitudes of men, burdened with the cares
and sorrows of the world, to the feet of the Almighty.

354. When Bhagavan Sri Ramachandra came to
this world, only twelve sages recognised Him as an
incarnation of God. So when God descends to this
world, there are few who recognise His Divine nature.

355. On the tree of Sat-chit-ananda grow innumer-
able fiuits such as Rama, Krishna, Christ and others : one
or two of them come down now and then to this world,
and they work wondeiful changes in society.

350. The Avatara or Saviour is the messenger ot
God. He is like the viceroy of a mighty monarch. As
when there is some distutbance in a fai-off province the
King sends his viceroy to quell it; so whenever there is
prevalence of irreligion 1n any part of the world,
God sends His Avatara for its destruction,

357. The Avatara is always one and the same.
plunging into the ocean of lite, He rises up in one place
and is known as Krishna, diving again and rising else-
where He is kown as Ckrist.

358. None knows the immensity of the sacrifice
which God makes when He incarnates IHimself.

359. Water can be obtained from a great depth with
much difficulty, but during the rains, when the whole
country is flooded it is everywhere easily obtainable. So
God who, generally, is reached only with great pain,

through prayer and penance, makes Himself ﬁe1t8 any-
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where and everywhere when there is an Incarnation who
floods the world with spirituality.

3160. A perfected soul, Siddha-purusha, 13 like an
archzlogist who discovers an ancient well covered with the
soil and accumulation of ages. The Incarmation, or
Avatara, on the other hand, is like a great engineer who
sinks a mew well in a place where there was none before.
(ireat men can lead to salvation only those who had
already the springs of piety and goodness in themselves,
but the Saviour saves him also whose heart is as dry as
the desert and who i3 devoid of all love.

361. Think not that Rama and Sita, Krishna and
Radha, were mere allegories and not historical personages ¢
or that the Scriptures are true only in their inner or
esoleric meaning. Nay, there must have been human
beings of flesh and blood who personified the tdeals of
KRama and Sita, and because they were also divinities, their
lives can be interpreted both historically and allegoricaily.

162. The Avataras are to Brahman what the waves
are to the ocean.

363. As the elcphant has two sets of teeth, the
external tusks and the inner grinders, so the God-men,
like Sri Krishna, act and behave to all appearances as
common men, while their heart and soul are absorbed
in the Highest far beyond the region of Karma.

364. As the dawn heralds the rising sun, so sincerity,

unselfishness, purity, and righteousness, precede the
advent of the Lord.
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365. As a master, before going to visit a servant,
sends to his dependent from his own stores the necessary
requisites, seats, and food, in order that he may
worthily receive him, so before the Lord comes, He sends .
yearning love, reverence, and faith, into the heart of the
devotee whom He is about to honour.

366. The seeds of Vajravamtula do not {all to the
root of the tree. They are carried by the wind to
places far away and there take root. Even so the spirit
of a prophet manifests itself at a distance, and he is
appreciated there.

367. Q. Why should God incarnate Himself in
human form.

A. To make manifest to man the perfection of
Divinity. Through these manifestations man can talk with
God and see His play. In the Incarnation, God fully
enjoys, as it were, His own transcendent sweetness.

In the saints, God manifests Himself only in part,
like honey in a flower. You suck the flower and get a
a little honey. In the Incarnation, it is all ‘honey,’—all

sweetness and all blessedness. 1

368. A Divine Incarnation is hard to comprehend.
It is the play of the Infinite on the finite.

369. The Lord takes the human body for the sake
of those pure souls who love the Lord.
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Faith

370. The flint-stonc may remain under water for
myriads of years, without ever losing its internal fire. Strike
it with iron whenever you like, and out flies still the
glowing spark. Even so firm is the true devotee in his
faith. Though he may remain surrounded by all the
impurities of the world, he never loses his faith and love.
He is entranced on hearing the name of the Almighty.

371. The stone may remain in water for numberless
years, and yet the water will never penetrate it, But clay
is soon softened into mud by the contact of water. So
the strong heart of the faithful does not despair in the
midst of trials and persecutions, but the man of weak
faith is shaken, even vy the most trifling cause.

372. How sweet is the simplicity of the child! He
prefers a doll to all the riches of earth. So is the faithful
devotee. No one else can throw aside wealth and
honour for the sake of God.

373. He who has faith has all, and he who lacks
faith lacks all.
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374, The faith-healers of India order their patients
to 1epeat with full conviction the words, ‘There is no
illness here at all.” The patients repeat them, and this
mental suggestion helps to drive off the disease. So if
you think yourself to be morally weak you will actually
bhecome so in no time, Know and believe that you are

of immense power and the power will come to you
at last.

375. A disciple, having firm faith in the infinite
power of his Guru, walked over a 1iver by simply utteiing
his name. The Guru, seeing this, thought within him-
self. “ What? Is there such a power in my mere name’
How very great and powerful, then, I must be "' T'he next
day he himself tiied to walk over the river uttering
‘1, 1, I, but no sooner had he stepped into the water
than he sank and was drowned. Faith can achieve
mitacles, while vanity or egotism is the death of man.

376. If thou wouldst see God, repeat His name with
fum faith, and try to discriminate the Real from the
Unreal.

377. A man wanted to cross a river. A sage gave
him an amulet and said, ‘ This will carry you ACr0SS.
The man, taking it in his hand, began 10 walk over the
water. Before he had gone half the way he was seized
with curiosity, and opened the amulet to see what was
in it. ‘Therein he found, written on a piece of paper the
sacred name of Rama, the Lord. At this the man said
depreciatingly, ‘ can this be the only secret ¢’ No sooner
had this scepticism entered his mind than he sank down.
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It is faith in the name of the Lord that works wonders,
for faith is life and doubt is death.

378. A King, guilty of mortal sin, went to the
hermitage of a sage to learn what penance he must per-
form, in order to be purified. The sage was absent, but
his son was at home. The son hearing the case of the
king said, “ Repeat the name of God (Rama) thrice and
your sin will be expiated” When the sage came
back and heard of the penance prescribed, he
remarked indignantly, “ Sins committed in myriads of
births are purged immediately by uttering the name of
the Almighty but once; how weak must be thy faith, my
son, since thou hast ordered the holy name to be
repeated thricel”

379. If thou hast faith thou shalt attain to that for
which thou longest.

308. Boil your sugar well over a living fire. Aslong
as there is earth or other impurity in it, the sweet infusion
will smoke and simmer. But when all impurity is cast
out there will be neither smoke nor sound ; the delicious
crystalline fluid, in its vnmixed worth, whether liquid or
solid, will be the delight of men and gods. Such is the
character of the man of faith.

481. To kill another, swords and shields are needed,
whilst to kill oneself even a pin will do; so to teach
others one must study many Scriptures and sciences,
whilst to acquire self-illumination, firm faih in a single
motto will suffice,
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382. Bhagavan Sri Ramachandra had to bridge the
ocean before he could cross over to Lanka or Ceylon.
But Hanuman, the faithful monkey, with one jump
crossed the ocean, through the firmness of his faith in
Rama. Here the servant achieved more than the master,
simply through faith.

283. Pray to the Divine Mother, begging Her to
bless you with the love that knows no impurity and
with that adamantine faith which cannot be shaken.
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Mental Concentration

384. As a marksman learns to shoot by firstaiming at
large objects, and the more he acquires the facility, the
oreater becomes the ease with which he can shoot at
smaller marks on the target; so when the mind has been
trained to be fixed on images having form, it becomes
easy for it to be fixed on the Formless.

385. As a boy begins to learn writing by drawing big
scrawls before he can master a smaller hand, so we
must acquire the power of concentiation by first fixing
tne mind on forms, and when we bave attained success
therein, we can easily fix it upon the Formless.

386. At the begiucing, a man should choose lonely
places, in which to try to concentrate his mind, otherwise
many things may distract him. If we keep milk and
water together, they mix, but if the milk be changed nto
butter by churning, the transformed milk, instead of mix-
inr with the water, will float upon it. So when by
constant practice a man has become able to effect mental
ccncentration, wherever he may be, his mind will always
rise above his environment and rest in God.
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387. “To him who is peifect in meditation salvation
Is very near,” is an old saying. A man may be said to
have attained perfection in meditation, when as soon as
he sits down to meditate, he becomes surrounded with
the Divine atmosphere and his soul communes with God.

388. He who at the time of contemplation 1s so
entirely unconscious of everything outside that he would
not know if birds were to nest in his hair, has acquned
the peitection of medilative power.

389. The Avadhuta, who was a great Yogi, saw a
bitdal procession passing with much pomp through a
meadow, with beating of drums and blowing of trumpets.
Hard by the road through which the procession was
passing he saw a hunter so deeply absorbed in aiming
at a bud, that he was perfectly inattentive 1o the
procession, casting not even a side glance atit. ‘The
Avadhuta, saluting the hunter, said, ¢ Sir, thou arit my
Guiu. When 1 sit in meditation, may my mind be
concentrated upon the object of meditation as thine has
been upon that bird!”

390. A heron was slowly walking to ecatch a hsh.
Behind, there was a hunter atming an arrow at it, but the
bird was totally unmindful of this fact. The Avadhuta
saluting the heron said : *“ When I sit in meditation, let
me follow thy example and never turn back to see who is

1 v

behind me !
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Vairagyam: How to Attain It

391. A Brahman met a Sannyasin and in the course
of a long talk on religious topics the Sannyasin said to
the Brahman: *“ Lo, my child, there is no depending on
anyone in this world! None whom you call your own 1s
yours.” This was too much for the Brahman to believe,
How could he think that those for whom he was toiling
day and night, that is to say, his own family, were not
his friends to be counted upon for help in need? So he
answered, “ But, Sir, when I am troubled with even a
slight headache, my mother is so much concerned that
she offers to give up her own life gladly if that may only
briug relief to me. That such a mother is not a friend
whom I can depend upon, is something I cannot imagine !
The Sannyasin replied, “ If such were indeed the case,
then your family wou!d undoubtedly be your fiiends.
But in truth you are greatly mistaken. Never believe for
one moment that your father, mother, wife or son would
sacrifice his or her life for your sake. You can test
my words if you like. Go home, feign excruciating pain,
and groan as much as you can. I shall come and give
you some fun.”

The Brahman acted accordingly. Physicians were
called in, but no one could afford relief. The mother of
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the patient, with his wife and others, was crying bitterly
when the Sanayasin arrived.

“The disease is of a serious nature,” said the guest,
“and I do not see any chance of his recovery, unless
some one comes forward to give up his lite for the sake
of the patient.”” At this everyone stood aghast. The
Sannyasin addressing the old mother, said, “It will be
only death in life, if in your old age you lose your son
who is the bread-winner for you all. But if you will now
give your life in exchange for his, 1 cah save him. If
you, being his mother, cannot make this sacnfice for
him, who else in this world will care to do it?”

The old woman sobbed through her tears, ¢ Reverend
Sir, I am ready to do anything you wish for the sake of
my boy. My own life—what is that in comparison to
his? Bat the thought, What will become of my other
little ones after my death? makes me a coward,
Unfortunate that I am, these little ones are in my way!”
His father, when asked, said, ‘ Do you understand, my
holy man, how little one can do? Everyone in this world
suffers for his own Karma, Such is the universal law.”

The Sannyasin then turned towards the wife of the
patient, and asked her whether she could sacrifice her
own life for that of her husband, now that his parents
had declined. She wept bitterly, and said, turning to
her parents, *“ For your sakes, dear father and mother,
how can I make this sacrifice? Oh wretched that I am!
If widowhood be my lot, then let it be so. I cannot
make up my mind to cause the grief of bereavement to
my father and mother. Moreover if 1 died, my husband
would certainly marry again and forget me at once.” In
this way everyone wriggled out of the difficulty. Then
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the Sannyasin addressed to the patient and said, “ Seeing
that no one is really prepared to sacrifice his or her
life fo1 you, do you now understand what I meant by
saying that there is no depending upon anyone here?
When the Brahman had seen this he abandoned his so-
called home and followed the Sannyasin.

392. To convince a Brahman that there is nothing
like unselfish love in the world, a Sannyasin to whom he
came for religious instruction, told him to go back to his
home and feign death for sometime, lying like a corpse as
much as he could himself and taking particular care to
stretch his arms and legs out stifily and wide apart.
The Brahman acted on the command. and shortly afte:-
wards the Sannyasin appeared on the scene and asked
the wife how she was gomg to remove the dead body
from the room. It could only be done by breaking the
door and some part of the wall down, or by cutting ofl the
hands and feet of her dead husband. The wife, weeping
bitterly said, “ Alas, alas, by the cruel hand of destiny
I am made a poor widow for life, having no means of
sustenance. Where should 1 find money to put back
the door and repair the wall? 1 fear I must take the
other course.”

With anger and disgust the Brahman rose and frowned
upon his wife, ‘“Ah, you sordid witch, is this the
love you feigned to have for your husband, who was, as
you used Lo say, even more to you than your own life
and soul? Deceived as 1 have been, the spell is now
broken for ever. Stay you in your beloved cottage!”
So saying he rushed away from the place, and spent the
rest of his days in prayers and devotion,
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393. Q. How can we conquer the love of the body ?

A. The human frame is made up of decaying
matter., It is a collection of flesh, bone, marrow, blood
and other unclean substances, subjcct to putrefaction.

By practising such analysis of the body constantly, our
love for it vanishes.

394. Q. IHow can a man learn Vairagyam ?

A. A wife once said to her husband, “My dear, I
am very anxious about my brothei. For the past few
months he has been thinking of becoming a Sannyasin
and preparing for it. He is trying gradually to reduce
all his wants.”” ‘The husband replied, “ You need not all
be anxious about your brother. 1le will never become a
Sannyasin, That is not the way.” The wife: “ How
then does one become a Sannyasin?” The husband:
“ Would you see? This is the way.” So saying he toie
his cloth; into pieces, took two out of them, tied them
about him in the form of a Kawuwpina* and telling his wile
that she and all other women were henceforth to him as
his mother, turned and left his home, never to return,

* A loin-cloth which Sannyasins wear about them,
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All Faiths Lead to God

395. As one and the same water is called by different
names in different languages, one calling it *water,
anather ‘vari,’ a third ‘aqua,’ and a fourth ‘pini;’ so
the one Sachchidananda, absolute Being-Intelligence-
Bliss, is invoked by some as God, by some as Allah, by
some as Hari, and by others as Brahman.

390. Two persons were hotly disputing as to the
colour of a chameleon. One said, ‘The chameleon on
that palm-tree 15 of a beautiful red colour.” The other
contradicted him saying, ‘you are mistaken, the chame-
leon is not red, but blue.’” Being unable to settle the
matter by argument, both went to a man who lived under
that tree and had watche the chameleon in all its phases
of colour, One of the disputants said, ‘Is not the
chameleon on that tree of a red colour?’ The man
replied, ¢ yes, sir.” The other disputant said, ‘ What do
you say ? How is that? Surely it is not red, but blue!’
The man humbly replied, ‘ yes, sir, itis blue.” He knew
that the chameleon constantly changed its colour; thus
he said ‘ Yes, to both these questions., Sachchidananda
likewise has various forms, The devotee who has seen
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Him in one aspect only, knows that aspect alone. But
he alone who has seen Him in manifold aspects can say,
‘ All these forms are of one God, for God is multiform.’

397. Many are the names of God and infinite the
forms through which He may be approached. In what-

ever name and form you worship Him, through it
He will be realised by you.

398. Four blind men went to see an elephant. One
who touched its leg said, ‘ The elephant is like a pillar.’
The second who touched the trunk said, ‘The elephant
is like a thick club.” The third touched the belly, and
thought it to be like a big jar. The fourth who felt
the ears, concluded that the elephant was like a winnow-
ing tan. They then began to dispute amongst themselves
as to the figure of the animal they had touched. A
passer-by heaiing them quarrel, said, * What is it this
you are disputing about?’ Then they stated the question
and asked him to arbitrate. He said, ‘Not one of you
knows the real elephant. As a whole, it is neither like a
pillar, nor a jar, nor a winnowing fan, nor a club. But
its legs are like pillars, its belly like a big jar, its ears
like a winnowing fan, and its trunk like a thick club.
The elephant itself is a combination of all these.” 1In
exactly the same manner do men quarrel among them-
selves about religion, each having seen some different
aspect of the Deity.

399. As the same sugar may be made into various
figures of birds and beasts, s0 one sweet Divine Mother
Is worshipped in various climes and ages under various
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names and forms. Different creeds are but different
paths to reach Her,

400. As various ornaments having different forms
and names, are made out of the same lump of gold, so in
different ages and countries, under different names and
forms one God is worshipped. However various the
fashions of his worship, though some love to call Him
Father, and others Mother, yet it is one God who is
worshipped under so many names, in all these ways.
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